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PREFACE 



This volume contains six ahnikas and ends with 
the second adhyaya of Panini's Astadhyayt The size 
was cut down on account of unforeseen circumstances. 
Till now nearly 1500 pages have been printed. The 
remaining manuscript matter may come to another 
2000 pages. I wish it too finds the light of day. 

I am grateful to the Sahitya Akademi for financial 
assistance in the publication of this volume. My 
heartfelt thanks are due to the Government of India, 
Kanci Kamakoti Mutt, Kumbaconam, Annamalai 
University and University of Travancore for their 
encouragement. May Mother Sivakamasundarl & Lord 
Nataraja enable the remaining volumes to be published, 



Thiruvaiyaru, | p g SUBRAHMANYA SASTRI. 
15—11—1962. \ 
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LECTURES ON PATANJALI'S MAHABHASYA 

Volume VI 

Ahnika — Twenty three 

{Second adhyaya, second pada, second ahnika) 

SR^qRT^m (2, 2, 24) 

There are seven topics here : 1-3. The need for the words 
pada, anya and aneka in the siitra (4). The appropriateness 
or otherwise of using a word denoting individuality after a 
bahuvrthi as in Citraguh Devadaltah ; (5) The need for the 
pariganana of Bahuvnhih samanadhikaranandm etc. ; 6-7. 
The nature of the samasa in kimsabrdhmacarl and arddha- 
trliya. 

I 

^3T|ot f%3^? Why is pada read ? 

If anekam anyarthe alone is here read, the sentence yaiha me 
mata tatha me pita tco which suggests the meaning susnatam 
may compound into bahuvrihi. 

Note: — The sentence yatha...pila suggests the Heedless- 
ness of a bath on account of his high pedigree in answer to 
the injunction snahi. 

But if pada is read, there will be no difficulty. 

II 

3^ apqsifaT %T&^? Why is then anya read ? 



2 



LECTURES ON PATAflJALI'S MAHABHASYA 



If, anekam padarthe alone is read, the compound expressing 
the meaning of the component parts like rajapurusah and 
taksapurusah may be considered bahvvrfli. 

srarsw*. i sras$ mmi ^<a# \ 

This is not the benefit. Talpurusa which expresses the 
meaning of component parts may veto it. 

It is secured on adhering to the doctrine that there is only 
one samjna before the sfdra Kadarah ... ; but it will not do if 
Prak kadarat param Icaryam is acceded to. It may be taken as 
tatpurusa on the strength of its being at the commencement 
and bahuvrihi, since it, being para, may operate. 

There is no harm even if parankdryatva is acceded to. There 
is anuvrtti for sesa. Rdjapurusa, being away from the range 
of Sesa, cannot be taken as bahuvrihi. 

It was said with reference to the reading of Sesa. 
\%&ml What was said ? 

The reading of Sesa will lead to bahuvrlhi-pratisedha with 
reference to sahkhyasamasa, samanadhikaranasamasa and nail' 
samasa. 1 

Is not, then, anya needed in ekasamjnddhikarapaksa ? 

It should be read even in ckasa?'nj)~iddhikarapaksa. If anya is 
not read, tatpurusa will veto bahuvrihi even with reference to 
anyapadcirtha , as it does with reference to svapadiirtha. 



1. Cf. Vol. V. pp, 10-17, 
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III ' 

m z&m$h f%^\? Why is, then, aneka read ? 

# f^g^m, <^rrq q^st gprft: ^ - smrsfq 

If anyapadarthe alone is read, one word also may be taken 
as bahuvnhi like api (which means a drop) in the expressions' 
sarpisdspi syat, madhunospi syat and gomiitrasyapi syat. 

Note : —Kaiyata says, that syat, in the opinion of some, 
means drop and it will be taken as bahuvnhi. 

sRi^Fni - §<? §qr q§3 

This is not the benefit. There is anuvrtti for sup supd. 

art sr^N^, 3fRRft mm mi ^ - gg^z^ita 

This, then, is the benefit that even more than two words as 
in su-sukpna-jata-kesena, and su-nata-ajina-vasasa can become 
samasa. 

The word anekam has to be read also to reach by anuvrlli the 
Cdrllie doandvah which follows, to allow samasa in 
plaksa-nyagrodha - dh a va - J:h a dim -p>alas ah . 

This, too, is not the benefit. The procedure of Acarya 
(Sulrakara) suggests that more than two words form samasa, 
since he enjoins dvigu when it is followed by another word. 

Note : —Kaiyata reads -.-Dvigtigrahanam Taddhitartha ... 
(2, 1, 51) ityancna vihilasija samasasya upalakmndm. 

ScgwsR arc ^fRr srsifo 

If so, more than two words may form talptiruvi too. 
%q £m% n?q?.q s^fi : ^\ n 
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This difficulty cannot arise, since talpurusa is enjoined with 
specific reference to the former member and the latter 
member. Hence there is no chance for more than two words 
to form tatpurusa. 

3tK 13Rf Hence he (V drtlikakara) reads the answer. 
Reading of anekam is for the sake of tipasarjanalva. 

The word anekam is read for the sake of upasarjanatva, so 
that go in cilraguh, and sabalagah may take upsarjanasamjna 
by Prathamanirdistam samasa upasarianam (1,2, 43). 

* %$ft*Il%^ 

No, it is secured from their taking the same case-suffix after 
them.- 

^ "l^fq JWSHlRa This, too, is not the benefit. 
' f% *f>m\ ? Why ? 

Rrag: 51^553: — fear ^ fasrg: ragr? ; r%?r *rre: 

On account of their being ekavibhaklika. Upasar^ana- 
samjva of go in cilraguh and Sabalaguh is secured by the «!7£ra 
Ekavibhakli capftrvanipale (1, 2, 44). Ekavibhaklilva is seen 
in the vigrahavakya here -.-cilraguh (cilra gavah yasya) tisthali ; 
cilragitm, {cilra gavah yasya) pusya ; cilragvnd (cilrcl gavah 
yasya) krlam ; cilragave (cilra gavah yasya) dehi ; cilragoh (cilra 
gavah yasya) clnaya ; cilragoh (cilra gavah yasya) svam ; cilragdu 
(cilra gavah yasya) nidhehi ; He cilrago (citru gavah yasya). 



1. Faiyili io another rending. 
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vfemt ^v^mh fofemwmv ot^pt: r%^, 
mft, ffrrc m£tm. - J?rfr, cf^rf *rrfr - *rjr 

mi %z ; urn m mm t^mw ire ; v\ ^rfr TR^raf 
sirs ; w mm *r^RP?r: ; ^rfr *?r 3>Rrfr wsra^raf Frare ; 

If some word is brought in from somewhere and ekavibliakti- 
yoga is secured, the following too will be ekavibhaktiyukta and 
hence upasarjanatva will appear in kumari also of rajakumdrl 
and taksakumdri. Ekavibhaktitva is seen here Rajakumdrl 
(rajiio yd kumari) tisthali ; Rdjakumdrim (rajiio yd kumari) 
pasya ; Rajakumarya (rajiio yd kumari) krlatn ; Rajakumdryai 
(rajiio yd kumari) dehi ; Rajakumdrydh (rapid yd kumdrt) 
anaya ; Rajakumdrydh (rajiio yd kumari) svam ; Bdjakumdrydm 
(rajiio yd kumari) nidhehi ; He Rajakumari (rajiio yd kumari). 

The ekavibhakliyuktatva which is 7iitya is alone taken into 
account. The ekavibhaktiyukiatva mentioned above is not 
tiitya, since both the forms Rajiiah leumanm pasya and 
Rdj'tkumdrTm pasya may be read. 

f% eRfiSWcI^? Is this to be so explained ? 

^ If No, it need not 

How is to be understood without its being so explained ? 

By the strength of the reading of eka. If both ekavibhakLi- 
yvktalva and nnckavibhakliyuLtutva, can be had, no purpose 
will be served by reading cka and he would have read the 
sulra Yibhakliyitktam apurvanipdte. 

\. Yalah is not found in sonic edition-;. 
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IV 

In appropriateness of reading after bahuvilhi compound a 
word in apposition, since its meaning has already been 
denoted by it. 

If bahuvrihi is any apadaithapradhanu, it is in appropriate to 
use a word in apposition after it, as Devttdutlah in Cilragur 
Dcoadatlah. 

Vfi WT1 ? Why ? 

Since its meaning has already been denoted. Taking that its 
meaning is denoted by the word citraguli, the word DccadaWih 
lias no place after it. 

No, on account of its meaning not being denoted. For the 
individuality is not denoted, though the species is denoted. 

^ ^q siq: '1 Iiih difficult** does not nri.->e. 

\t Win ' Why •{ 

Siiico it 1-. not denote. 1. T.dtiiij* tliti! it . tnnmiitp N not 
donoU-d by the word cilniijn, the word Dintdattah it HM-d 
;itur it. 

'T.'.^-sr'ifT'-i:, niv'.u'Mi^ - 'um^Wj:^ wwg'nf'i'Mtft'f- 

H«»".i i u» i» i><- f-T.i tir\t • ! h v »)!»•. t'c!,-; i-> ts <• t\< no"" i. • Mb <• ju^t 
!,(■•. ll.i !?<it te id jf j>?f ••',«'/, i i • •?.<;/..■ j» \;U."pi- 
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On account of the individuality not being denoted at the 
mention of the species. For, even though the species, is denoted, 
■the individuality is not denoted. Hence the word denoting 
the individuality has to be used by one who wants it to be 
denoted. He puts the question, ** Who is Citraguh ? " and 
answers *' Devadatlah. v 

It is true if padarlhabhidhana is with reference to the species. 
If, on the other hand, it is with reference to individuality 
as in extra gavo Devadattasya iti citragur DevadattaJi - it is not 
achieved. 

cT^IR It is achieved even then. 

WA\ ? > now? 

^flr m\m l ^ zzj mm: 

Both - sentence and samasa - cannot be formed at the same 
time. When it is vakya, it is not samasa; when it is samasa, 
it is not vakya; when it is samasa> vrlti is with reference to 
species. In that case individuality has to be denoted by one 
who wants it by putting the question " Who is Citraguh ?" 
and answering it " Devadaltalu'''' 

If so, species can have no chance of being the predicate, as in 
Citragu tai, Cilragu Icincit, Cilragu sarvam which serve ns 
answers to the question Citraguh kah ? 
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Note : — The piirvapaksin here thinks that; no pronoun, 
definite or indefinite, can be used in apposition with a bahu- 
vrlhi compound after it. 

ercFWR m\ ftsR^gft i ^ v%$> h^c: wra; *rt m 
r%3 ^ # 

If species too has the differentiating capacity like the indivi- 
duality, it will be used as a predicate. At the mention of 
Oitragu, it is not clear whether the specie3 is referred to or 
individuality. At this there is absolute need for the indivi- 
duality to be used as predicate by one who wants it, as 
cilragu tat. 

Note : — Mention of cilragu tat (that is citragu) by pointing 
to it by one serves as the answer to the question of another 
citragu sarvam asarvam vd ? 

Or the meaning of the case-suffix (like samba?idha) is denoted 
by samasa. It is but proper that the meaning of case-sufBx is 
denoted. For, the word asya is used after all the words 
forming the compound. 

If vibhalclyarlha is denoted, there is inappropriateness of the 
vyavalidra of linga and sailJchya to it on account of its (the 
sarnbandha') being adravya. 

qp^r, zgrnv ?fa 

If the meaning of vibhalcli is denoted by • the samasa, the 
vyavahara of linga and sahkhyd to it is not appropriate, since it 
is not a dravya as in bahuyavam (neuter), bahuyava (feminine) 
bahvyavnh (masculine singular), bahuyavdu (masculine dual) 
and balmyavah (masculine plural). 
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sfp^r, ^fr, 5f|^r: fRr i *r sri??? r%w?r^r^r- 

Another interprets Vibhaktyarthabhidhdne dravyasya linga- 
sankhyopacaranupapaltih thus ; — It is inappropriate to associ- 
ate with vibhaklyartha, lifiga and safikhya which are connected 
with dravya, if the meaning of vibhakti is taken to be conveyed 
by the samasa. 

Note: — Vibhaktyarthabliidhane dravyasya is capable of 
being split in two ways, one having adravyasya and the other 
dravyasya as the following word. 

It is appropriate as in the words denoting qualities. • 

rfl^fra^ It is appropriate. 
How? 

fp^^!! As in the words denoting qualities. 
How is it found in words denoting qualities ? 

It has been said with reference to words denoting qualities. 
2 f^R? What has been said ? 

Si ^wr srrcr, s#r ^tr, ?r% i vzm 

(kit gap, sft srM ^ ^ a^ gunwrft *rafcr I ^ftcrfa 

1. C/. Vol. IV p. 118 & p. 176. 

2. This is not found in some editions. 
2 
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That linga and vacana after the words denoting qualities 
agree with those of the guyivacakas. viz. suklam vaslram 
sukla sail , suklah kambalah. suklaw kambalau, suklah 
Kambalah. The gunavacaka takes the linga and the vacana 
of the gumvacaka. So also the linga and the vacana of the 
dravya with which vibhaklyartha i 8 associated are used after 
the samasa. 

If, then, the meaning of vibhakti is denoted, how is it possible 
for the meaning of the whole word consisting of dravya, linga 
and vacana to be denoted by it ? 

r%rera i «>s^ ^ ret' s% ^focr ^rr% ct^wr4, s«r: 

On account of the samarthya of the reading of artha in the 
sillra. It is sufficient if the sutra is read Anekam unyapade. 
How can samasavrlti take place in pada ? Pada means &7&ia 
and sa&da refers to samasa. Since /rarya is not possible in 
§abda, it has to take place in its artha. Since Acarya reads 
the word artha in the sutra even though the purpose can 
otherwise be achieved, it suggests that samasa conveys 
vibhalctyartha associated with the dravya, the linga and the 
vacana. 

If the whole meaning is conveyed, the rules enjoining linga 
and sahkhya will serve no purpose. 

Note:— Nagesabhatta says that this is the view of 
ekade&ins, since pratipadika has everywhere the meaning of 
the five. 

3^ It has been answered. 

f%9^! How has jt been answered ? 
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With reference to the lingas it has been read by the Vdrttika- 
kara (under 4, 1, 3) that the suffixes tap etc. are used to 
suggest slritva after pratipadikas tho' the latter denote 
stritva. 

It has been answered with reference to number also. 
l^S^fi^ • How has it been answered ? 

Number-denoting suffixes are used under the assumption that 
the number associated with karman etc. was not expressed. 

j*w art ^ sti?rrr% 

Nominative case-suffix will not, then, have a chance to be 
added to the stem, (since sahkhya is denoted by samasa.) 

It is used after the stem on the accepted principle that 
neither the stem nor the pratyaya should be used alone. 

If it is so on samaya and not on injunction, why are not other 
case-suffixes used-after the stem ? 

On account of karmatva etc. being absent there. 

187 Sit SWlft Sixth case-suffix will, then, be added. 

Sixth case suffix is enjoined by the sutra SasthT sese (2, 3, 60). 
There is no sesatva here. 

Even then there is chance for one suffix to be used in place of 
another: Where oneness is to be denoted, dual and plural 
suffixes also may appear in turn. Where twoness is to be 
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denoted, singular and plural surges also may appear. Where 
plurality is to be denoted, singular and dual suffixes also may 
appear (since there is samaya only with reference to the use of 
the nominative). 

mil omm wqft 

Their use will be determined through meaning. 

%m q ?qi^, g^qjrfq^NW 

Or sahhhya is that which is subordinate to another. Dravya, 
the meaning of the stem, is to be qualified by it. If pralhama 
suffix is not used, sahkhyeya will be left unqualified. 

Or he is going to say that the benefit of reading the word 
vacana in the sulra Pratipadikarthalingaparinianavacanamatre 
prathamd (2, 3, 46) is Vklesvapi ekalvadisu pralhama. yatha oyat. 

^ifa qST Riafra Even then there is chance for sastht. 

\k mom? Why ? 

This samasi may convey different lingas and different vaccinas, 
but ever conveys sambandha, the meaning of sa>sthT. 

That meaning is denoted and it becomes included in the mean- 
ing of the pratipadika. Hence nominative suffixes set in on 
the strength of Pratipadikarlhi pralhama. 

^ aft f^Rrfo? »reRr - R^rnr^xTB 

In that case there is no possibility here for the expression 
Cilragor Dfvaduilasya. 

Sixth case suffix is used to signify its relation to an external 
objcot. 
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V 

^RI^R 3*1°^ It is necessary to take an inventory. 
Bahuvrlhi is among those which are in apposition. 

There is need to enjoin that bahuvrlhi appears only among 
those which are in apposition. 

f% swra^? Why? 

To prevent it among those which are not in apposition, as in 
Pamabhir bhuktam asya. 

ST^^pjrqr Qf avyayas too. 

It is necessary to enjoin that avyayas also can be components 
in bahuvrlhi, as in uccairmukhah (uccaih mulcham asya) and 
nlcairmukhah. 

ZJ ttarapadalopa in saplaml-ptirvapada-bahuvrlhi and upamana- 
pilrvapada-bahuvrlhi. 

wkw. *\$\s<m wflttw, ssg^m ®w> 

It must be read that a bahuvrlhi can have the former member 
a noun in the seventh case or upamana-vacaki with the latter 
member dropping itself. Viz. Kanthekalah (kanthesthah kdlah 
asya); ustramukhah (usframukhani iva mukham asya), khara- 
mukhah. 

Bahuvrlhi with a word which follows samuddya-vdcakapada or 
vikaravacakapada of a word ending in the sixth case preceding 
it and the elision of the word following the first. 
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There is need to enjoin that there is bahuvrihi of a word 
ending in samudaya or vikara and preceded by a word in 
relation of the sixth case with another where the latter word 
elides. Viz. Kesactidah {kesasamaharah cuda asya) ; suvarna- 
lanlcarah (suvarnasya vikaro alafikaro yasya). 

Bahuvrihi of verbal nouns preceded by pra etc with their 
optional elision. 

It must be enjoined that there is bahuvrihi between verbal 
nouns preceded by pra etc (and the word that is samarlha) 
where the verbal noun man be optionally dropped, viz. 
prapatitaparnah, praparnah ; prapatitapalaiah, prapalasah- 

Bahuvrihi also of the verbal nouns which mean to exist and 
which are preceded bynait. 

q^OTfar ^g^rifeq: I 3^rt^ ^ m shir to^: -' 

]t must be enjoined that there is bahuvrihi between verbal 
nouns meaning to exist and preceded by nan (and the word 
that is samarlha) where the verbal noun is optionally dropped, 
viz. Avidyamanapulrah, apulrah (avidya?nana/i pulrah asya); 
a i idyam a n abharyah , abh a ryah . 

<rafi 3j| If so, much has to be said. 

There is no need for pariga'jana; the absence of samasasamjna 
in places which are not samanadhikarmias on account of the 
absence of anyapadarlha- 

H 3r 3xfi5q^ There is no need to make the pariganana. 

On what authority will there bo no bahuvrihi between words 
which nro not in opposition, its in pa ilcabhh bhvllam asi/al 
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On account of the absence of anyapadarthabhidhana. 

^ ttw «t Hfpnt: - w q^r gw^T ^ s ra- 
it is necessary to take recourse to anabhidhana. There will be 
no bahuvnhi if there is anabhidhana, even though ife comes 
within pariganana, as in paiica bhuktavantah asya. 

^]^ mi^^ 

If the pariganana of vrttyasrayapadas is made where there is 
anabhidhana, there is need for the pariganana of samasarthas 
too. 

Note : — Kaiyafa reads :- Varianam varlah samasah ; sa 
vidyate yasmin arthe sa vartu 

^ ^ ? How is to be done ? 

Need to include malvartha among the categorical list of arihas. 

^feq;, *r 3pfrrcKr% i^w-, ^ 

It is necessary to include malvartha among the categorical list 
of arihas thus -.-matvarthe yah sa bahuvrihih, so that it may 
not take place here in Icastam srilam anena. 

Then only is the reading of the following sulra fruitful. 

^ ^ ^rr sqq^r ^1% 

Only then the reading of the sfdra that follows bears appro- 
priate fruit. 

Some take that uttarasya refers to the next samasavidhayala- 
Sulra (i.e.) Sahkhyavyayasannaduradhikasahhhyah sahkhyryc. 
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Others take it to refer to the following varttika." 

Bahuvrihi of a word not having the meaning of the first case 
(i.e. past participle) with the noun serving as the object is to 
be enjoined. 

It muBt be enjoined that a word not having the meaning of 
the first case with the noun serving as the object forms bahu- 
vrihu Viz. udharalhah (fidho radio yena) anndvan ; Upahrta~ 
pasuh (upahr(a)i pa&uh rudraya) Hudrah ; Uddhrlaudana 
(uddhrlah odanah slhalyah) slhalt- 

Note: — 1. Radio is karmavdcaka and fidha is karmabodhaka . 

If it is said that karmabodhaka and htrmavacana compound 
into bahuvrihi, what sanctions tho compound of karlrbodhaka 
and kartrvacana, as in prdplodaka/j (prapfam vdakam gramam) 
gramah and dgaldiilhih (agatiilt alithayo gramam) gramah ? 

<fi^T*R»nft With kartrvacana too. 

It must be enjoined that karlrbodhaka compounds with karlr- 
rucaka loo. 

21% fr.tWI,' Why is apradiamfiydh read ? 
1C ^ Ta: 

To prevent aaintiM between vrMi ami </rrr which precede gatah 
(i.e.) when su'nuxorlhu is that of the nominative case. 

^nntnt: ^q>Z!fi!«'l ?T Ml Pi - t& ^ *H <IS*< Spl ? 

Why ii there no tamhta between i •/•.«// nml dh: : in tv,»// f//»7 
r;:f-ii!t jafyi on the ctrenpth of upratf.amai/uti ? 
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^fefFRPIsror Apralliama here is bahirahga. 

Note : — The question arises on seeing the second case in 
gatam. Since the samasartha-prathama is aniaranga, it vetoes 
dvitlya after gala which is bahirahga. 

Reading of asiiksira etc. in sub-adhikdra. 

There is need for upasahkhyana of expressions like - asti-ksTra 
in sub-adhikara. Viz. astiksird brahmam. 

3W£ It must, then, be enjoined. 

Note: — This arises on the assumption that asli is a. 
finite verb. 

*T «n 57 T^^n^ No, since it is avyaya. 

*? 3r ^535^ xt need not be enjoined. 
f% 1 Why ? 

Since it is avyaya. This asli is avyaya and not the third 
person singular, present, of as. 

^m°W&\ ? How is it avyaya I 

sTOftrqqra^qft^qw ftqraw m^xfe vvmm^ fforate- 

It, being a nipata, gets avyaya-samjiia on the strength of 
Nipatozvyayam and it gets nipatasamjnd since it is tihatita- 
pratirupaka, on the strength of the statement upasargo- 
vibhaklisvara-pralirupakds ca. 

VI 

What saynasa is, then, the word kimsabralimacari in the 
sentence kimsabralimacari ivam ? 

^IflR^IC «• Bahuvrlhi " say he. 

3 
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Wl mi: 1 What is its vigralia ? 

% S^rfw: |Rf Ke sabrahmacarinah asya. 

If so, the answer Icathah to that question does not suit well. 

Note : — Kdiyata says that singular in Icathah does not 
agree with the plural in he. 

«S? art i& t%c: ^rc^a - w gsrerenfr r%3^Rrr% 

If so, the vigralia of kimsabrahmacari will be worded thus: — 
kesam sabrahmacarl. 

Even then the answer (Icathah) does not suit. There will be 

difficulty with reference to the nddlla syllable also. It will 

chance to have - antodatlalva thus — kimsabrahmacari' , though 
ddyuddllalva is desired thus— kith' sabralimacari. 

If so, the vigralia of kimsabrahmacari will be worded thus: — 
£o/j sabralimacari. 

The answer will suit the question ; but there will bo difficulty 
with reference to the udalla syllable. 

If bo, the vigralia of tho first word in kimsabrahmacari Ivam 
will be worded thus : — kali sabralimacari lava- 

3i 3^<*5?*w3 fw: - % g^^rRoTfsgf ffi 

Or, let this alono bo tho vigralia — /.•/ sabrahtnaciirino asya. 

Oh, it has been said that the nn<m-cr hitthnh doe 1 ? not suit well 
(since tho word will refer lo him and not to his classmates). 



AHNIKA TWENTYTHREE— ANEKAM ANYAPADARTHE 19 



This difficulty does not arise. Tt may be met with by the 
application of agnau-karavani-nyaya. 

cT^T^r - It is as follows :- 

mk^ ^rc ^ TOrfa % ft i s sire f$ # 1 w 

One doer of a religious rite says to another SpraJima in the rite) 
4 Agnau • karavdni ' (Let me offer the oblation in fire). He 
replies, " Kuru." When he who gives the offering is permitted, 
it is implied that the offering also is permitted to be thrown 
in fire. Another says, " Agnau karisye" ([ shall offer the 
oblation in fire). The other permits him thus, " Kriyatam" 
(let it be offered). When the offering is permitted to be 
thrown in fire, it is implied that the giver of the offering too 
« is permitted to offer it in fire. 

% asnrerftoirsFT ? %ft, - 

As he who answers kathah to the question ke sabrahmacarinah 
asya ? is understood from the relation to be a katha himself, so 
also if the answer here is katha, it is to be understood from the 
sanibandha that they (his classmates) are also certainty kaihas. 
It is not possible for them too to be expressed in the samasa, 
they being vpasarjana. 

VII 

sparer %m ^isk srrt: ? 

What samasa is, then, the word arddhalrliyah ? 
Note: — Arddhalrliyah means two and a half. 

^IflRc^ " BahuvrThi " says he. 

1. The word ardilhapav.camSn followed by mufan in Apattamla 
Dhannatutm i? of the same type. 
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RJTf: ? What is its vigraha 1 

Arddham trliyam esam (those of which half of third forms 
a part). 

q;: mmh ? mmmi ^m^i i s^w^r RE % 

What is samasartha ? Samasartha cannot be satisfactorily 
enunciated. For it is evidently anyapaddrtha. Anyapadarlha 
is one which is not denoted by the parts which form the 
compound. 

If so, the vigraha will be worded thus: — Arddham trliyam 
anayoh. 

t^mfq q;: qWi: ? q^aJr ^m^% I i% fc *rqra ? 

Even then, what is the meaning of sasthi? The relationship 
denoted by sasthi in anayoh cannot satisfactorily qualify 
trliyam, which becomes half of them ? (i.e.) can the third 
become half of them ? 

If so, the original vigraha alone arddham trliyam esam may be 
resorted to. 

rjg =qfrf>i wmivH qfqqsRf f fa 

Oh, it was said that the samasartha cannot be satisfactorily 
enunciated. 

%n £iq: i sra^ fq?i?: | assr: *wrar§: 

This difficulty does not arise. Yigrahavahya is on avayavdrlha 
and sanmddya (two plus half of the third) is samasartha. 

*raqqq^ fta?: age.R: s»?rar§:, 3#%flq)s3TOrc qreq^, 
ssW|tOq«q <ra s^ifi q^ar^ gqiii^faft f|q^ mafft i 

If it is admitted that Iho vigraha is on avayavdrlha and 
samitdaya is samasarlha t there is chance for tlio dual stifiix at 
tho end of osidvittyah and Sankarsana-dvittyasya in tho 
sentences 
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Asi-dvitiydznusasarct Pandavam. 

Sahkarsanadvitiyasya balam Krsnasya varddhatdm 
on the authority of Dvayor dvivacanam (1, 4, 22). 

Let this alone be then the oigraha arddham trliyam anaydlj. 

Oh, it has been said that it is not possible to give a satis- 
factory meaning to sasthi. 

This defect cannot stand. The objector is to be put this 
question - what is the meaning of the sasthi in the expression 
Devadaltasya bhratd ? 

It is possible to state that the meaning there is the origin 
from the same source. 

siei ^?ri»: f^rfq ?^r^ I 

It is a flimsy answer. There is absolutely no relationship 
among travellers who stay at a certain place for the night 
and go away in different directions at sunrise. The relation- 
ship between brothers is of the same nature. If it is consi- 
dered that sasthyarlha is appropriate there, it may be consi- 
dered that it is appropriate here also. 

If so, when it is said Arddhatrthja anTyantdm, there is no 
chance for the arddha to be brought. 

Note: — Kaiyaln reads:- Dvayor eva samasdrtlialvdd 
anayana}?i si/dd ndrdhasya. 

If so, let the vigraha be arddham IrlTyam esdm. 
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Oh, it has been said that dual suffix may appear on the 
strength of Dvayor dvivacanam, in the words asidviliyah and 
Sankarsanadvitiyasya of the sentences 

Asi-dvitxyosmisasara Pandavam. 

Sahfcarsana-dvittyasya balam Krsnasya varddhatam. 

\v 1 m effort : ^lo^rs^q <jj3r sira^rcr I 

This difficulty does not arise. The word ending in txya has 
the sense of purana and also sahaya. It means sahaya in the 
word asi-dvilTyah, so that it means asi-sahayah- 

Even then there is chance for the singular in place of the 
plural in the word arddhalrlujah on the strength of Ekasmin 
ekavacanam. For samudayas are collective in sense, as tho 
words &alam, yfttham and vanam. 

art srafo - ^ ^atatRqiftra 

If so, let the vigraha bo arddham trliyam anayoh- 

qg, abator ^rr^r aiR*w ^ mtifa ?r 

Oh, it has boon said that thoro is no chanco for bringing 
arddha when ono says Arddhotrltyci amyanlam. 

^if^^mir: ^fas: q^for ct^jt ^rW, a^r** I 

This difficulty docs not arise. Tadgmiasaiiivijfian-i-bnhuvrJhi 
too is included under bahuvnhi. For instance, if ono says 
Snklavasasam anaya and Lohitosmshh rlvijah jiracaranli, tlio 
ninn who wears tho white cloth is brought nnd tho rtvi?:.? who 
wear red turbanR walk. 

'jwr Ptor- qiiqiiqiRR 

Or let the viyraha ho tirddharn Irlujam tynm itself. 
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33 to^h Rmrm f ft 

Ob, it has been said that the singular-suffix may appear there. 

This difficulty does not arise. Number depends upon another. 
The object to be numbered is to be restricted in its application 
by this. It ekavacana is used here, it cannot serve as the 
visesana to the visesya. 

sii skater fm\ are sTOo^. ag^ra Ri€r 

Here, then, in arddhatrliya dronah the word drona is used to 
denote samudaya and hence cannot be taken to denote avayava. 

$ q^f^r:, ^ mm; ; Is g#, # §^ ; gir jtfs: srt | 

This defect cannot arise. For words denoting wholes are used 
to denote parts also. Viz. East Paiicala, North Paiicala - } 
taila is taken in, glirla is taken in ; white, blue and brown, 
objects. 1 So also the word drona used to denote the whole 
may also denote a part also. 

It may then be possibe that, on the same basis, the expression 
arddhatrliya dronah may be used to denote 2 dronas and a half 
adit aha. 

No, it cannot be used. Which avayavas can be denoted by 
words denoting wholes? The avayava which co-exists with 
the whole. 

Which avayava co-exists with which whole ? 
1. Of. Vol. I (2nd edn.) p. 63 
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^^SroTF ^fOT'J Arddhadrona co-exists -with drona. 

But arddhadhaka exists even where drona does not exist. 

Note : — Bhattojidiksita says in his Sabdakduslubha thus : — 
Dvau dronau arddhadronas ca arddhalrliya drona iti vyava- 
hriyaie ... Drdna§abdas ca droiiayor arddhadrone ca laksanaya. 

w^m\^?i%^\Qmm^v (2, 2, 25) 

There are four topics here : — 1-3, The nature of the samasa 
and the vigrahavdkya of dvitrah, dvidasdh, and upada§dh (4) 
The need for sankhya in the sfitra. 

I 

What is the nature of the samasa in dvitrah and tricaturah? 
^fffRWrC " Bahuvrlhi," says he. 
*pts*q f%5?C : ? What is its n^ra/ia (of dvitrah) ? 
gr s>fcT Dvau va trayo va. 

The use of the plural (in dvitrah) will be appropriate when 
mnny are referred to and it is not so when only two aro 
referred to, 

^fff It is appropriate even in the latter case. 

S'-n? How ? 

Some opino that plural number should be used in the question 
when the speaker is unaware of the number of objects ho 
refers to, as in kali bhavatah putni/i (how ninny eons bavo 
you?) and kali bhavato bliuryuh (how many wives have you ?) 
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- arc* ^rc - |r *rr ^3% 1$ ^rr % fir *Mer ; spfr =rr ^3% fr 

Another says, " When dwtt is expressed, trayo va is 
suggested ; and vice versa. The expression here is concerned 
with five and hence plural number fits in. 

Note : — Va here expresses doubt and not option, 

II 

Of what nature is the samasa in dvidasah and tridasdh ? 
^TrtRcZfri; « Bahuvnhi;' says he. 
£[S^ fqqf: ? What is its vigraha (of dvidasah) ? 
%%?T Tg^^ir fra The vigraha of dvidasah is cfof/i 1 dasa. 

Absence of sahlchyavacitva (of dvih) on account of sujantalva 
in saiikhyasamasa. 

There is no possibility of safikhydvacitva (of dvih) on account 
of sujantatva in sahkhyasamasa ; for sujanta cannot be called 

^ aft ^ ff ^rar 2 f% 

If so, the vigraha of dvidasah is taken to be dvau dasalau. 

Even then there is no possibility of sankhydoacilca (of daSal) 
on account of atkarankdva ; for the word ending in at is not 
a sahkhyauacaka, 

1. Sue in (fn'/z is from the sulra Dvilricalurbhyah sue (o, 4, IS). 

2. Dasat is secured from the sitlra Pancad daiaiau varge v. 7 (•", 1» GO). 

3. Sattkhyayii is another reading. 
4 
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If so, let the vigraha be daia itself. 

Oh, it was said that there is aprasiddhi of sankhya of tZyi/i on 
account of svjantatva in sahkhyasamasa. 

«T ^n^p^csIT^ No, it being asujanta. 

n ?fT: This difficulty does not arise. 

f% ?R"I^? Why ? 

Since it is not sujanta. The objection is raised on the basis of 
its being sujanta and we do not see sujanla here. 

f% g?n ^jRor qrw s^ir, stTrcr 3 ^ ? 

Why is suj present in vigrahavakya and absent in samasa ? 

Absence of sue in samasa on account of its meaning being 
conveyed by samasa. 

flir{* jpJTfsf: There is no sue in samasa. 

f% ? Why ? 

On account of abhihilarthatva. 'Suo is absent in samasa, since 
its meaning is conveyed by samasa. 

Oh, sir ! is the samasa enjoined to convey svjartha ? 

Wo, the samasa is not enjoined to convey sujarlha; but 
sujartha is scoured through implication. 
How? 
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Since the sankhyeya which is denoted by safikhya is secured 
through the repetition of kriya and since it is conveyed by 
the samasa, sue does not present itself in the samasa, 

Sankhyotiarapadabahuvnhi need not be enjoined on account of 
its conveying the sense of sankhyeya and va. 

The baliuvrihi which has sankhya-vacika for the second 
member need not be enjoined. 

f% Why ? 

Since the sense of sankhyeya and va is Conveyed by the samasa. 

The sense of both sankhyeya and the meaning of va is 
conveyed and hence it is secured on the strength of anya- 
padarthe. 

FfaW: e^w ^ ^ I 

It maybe achieved with reference to adhikaviihsah and adhika- 
trimsah, since it is discussed (under 5, 1, 59) that v'vmhali etc. 
may refer to dasadarlh i (safikhya) or parimanin (sankhyeya). 
But the form adhikadaidh cannot be secured, where the number 
dasa denotes only the sankhyeya by injunction and not the 
sankhya. 

in 

To which sa?nasa does the word upadasah belong ? 

Note : — The word upadasah means those which are near 
dasa and upa means samrpyavanfah by laksana. 

^pfflR^ri: " BahuvrThi," says he. 

fqJTf. ? What is its vigraha? 
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# DaSanam samipe. 
3^: wn*mv ? Whose meaning is samipya ? 
Note: — Samtpyam means samipyavan. 
3191 Of?^ff. 

If so, the samasa does not have anyapadarthatva. 

Note : — Kaiijata writes that, if saptami prominently refers 
to samipa, the samasa is ayyayibliava and if it refers to samTpin, 
it is bahuvrihi. 

IV 

era stawrcr^s: H^rsff oi si^t-?^ 

Sahlchya read in the first case in the sf^ra may be dropped. 

Note : — Kctiyata says that sahkliya need not be read since 
dvilrah etc, are anyapadarthaka. 

Or on account of the previous sutra being enjoined with 
reference to malvorlha. 

Or the previous sutra is with referenco to matvurlha and this 
sutra is with reference to amalvarlh i. 

^*rPir<I Or for tho sake of prohibiting /rap. 

%\ ir >J* |fcl Or it is intended to prohibit hap. 

f^mP?nRT& (2, 2, 26) 

?rc h*# 3^qt?r (2, 2, 28) 

Whether these two 5 films arc ncccssar}' or not is discussed 
hero. 

No nocd to enjoin hahuvnlti'w with rrferenre to dihuamhfa 
nnd fahai/'tja on rtff'ottnt of the abhidhtina of antarhla iuh\ 
■pratlh a tiu respectively. 



AHNIKA TWENTYTHREE— DlftNAMANYANTARALE...TENA... 29 



Bahuvnhi need not be enjoined with reference to diksamasa 
and sahayoga. 

Note: — Sahayoga refers to the samasa saputrah and its 
vigraha is sahena yogozsya. 

f% Wmj Why ? 

On account of antaralatva and pradhanatva being expressed by 
them. Antaralatva is expressed in diksamasa and pradhanatva 
in sahayoga and hence they are secured on the strength of 
anyapadarthe. 

If so, pumvddbhava in daksinapurva which is based on samana- 
dhikaranya cannot be secured. If, on the other hand, this 
siitra is read, pumvadbhava based on sdrnanadhikaranya is 
secured by taking daksina refer to south east which is near 
to it and by thus securing samanadhikaranya. 

n reefer i wftcfj^^ ^ %sr ^rft^fr 

No, it is not accomplished. Pumvadbhava is enjoined only in 
the case of words which can be used to denote males also. 
These two are not bhasitapumska. 

Oh, sir ! the words daksina and pnrva are used in the 
masculine gender. 

Bhasilapumskalva refers to those which have the same pravrtli- 
nimitla. The pravrtlinimilla of these two, being different, the 
bhasitapumska here is different from them. The words daksina 
and pilrua refer to directions (south and east) and the words 
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daksina and purva refer to respective position (to the right, in 
front of). 

Suppose di!e§abdas too are taken as oyavasthasabdas. 

lift %wrR ^Rffa ? 

How is it then possible far the Icaryas enjoined with reference 
to diksabdas to operate with reference to these two words ? 

R5TT ^-qfo 
When they refer to the vyavastha of direction. 

*ir ft 3r qr f^f% h 3 r^gs?:, ^ofRf^s eir&rasr 

If it is taken that whatever is in the direction is dilcsabda, 
there is atiprasanga with reference to ramamya etc. Cf 
ramanTya dik, sobhana dik. 

Suppose it is taken thus :- Dik^abdah is split into digdrstah 
sabdah and digdrstah into cZiSi drstah (which means that is 
seen used to denote direction through rttdhi or established 
usage). Then on the basis that it does not go beyond the 
denotation of dik, there may not be atiprasanga in ramaniya 
dik etc. But there is no chance for pmhvadbhava. 

^ If so, 

wwm iRrr g^r^r sra^ft ^tfre^kiR^sk 

There is need to enjoin pumvadbhava in vrtti alone for 
sarvanaman, to secure the form daksina-ullara-pilrvanam. 

In that case let it be Diksamasasahayogayor antaralapradhana- 
bhidhanat. 

Oh, it was said that there will be no chance for pumvadblwva 
based on samdnadhilcaranyct with reference to daks ; vapurva dik 
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%q ^fa: I mm%\ imti i^m qR^: 

This difficulty does not arise. Ib is solved by admitting 
pumvadbhava for sarvanamans in vrlti alone. 

Or since the previous mlra dealing with matvartha. 

Or the previous siitra deals with matvartha and this sulra with 
amatvarlha. 

V 

^"•i^TWRT m Or for the sake of the absence of kap. 
m m ^ m rfm Or, to prevent kap. 

m ^ (2, 2, 28) 

Bahuvnlii need not be enjoined since kriya related to trtiyania 
and saptamyanta is expressed. 

There is no need to enjoin bahuvnlii with reference to irltyanta 
and saptamyanta. 

f% ? Why ? 

On account of kriya being expressed ; kriya is expressed by 
samasa. Hence bahuvnlii is decidedly there on the strength 
of any a pa dar the. 

«T ^^qSTRfTOP^ No, ifc is necessary to prohibit ekasesa. 
*l m ^ra c ^: It cannot be said that it is unnecessary. 
r% $ROI^ ? Why ? 

This sftlra must be read to prohibit ckase.sa- 

For the sake of lengthening the final vowel of the former 
member also. 
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This sillra must be read also to lengthen the final vowel of the 
former member, as in kesakesi. 

qr? ftqWrs*?? 3R?N <C\hi ^raj ^?rH 

There is possibility of this benefit if the lengthening of the 
former member is enjoined only by this sulra ; but if the sillra 
Anyesam api drsyate (6, 3, 137) enjoins it, this sulra does not 
have that benefit. 

Or since the previous sutra is concerned with matvarlha. 

Or the previous sulra operates where there is malvarlha 
and this sulra operates where there is no malvarlha. 

3fi*nU=lR 37 Or, for the sake of the absence of hap. 
31*1 ?\ %\ *fl Or, to prevent hap. 

5f5t (2, 2, 29) 

There are four topics here : — (1) Is dvandva avyaija or not ? 
(2) Why do not the pairs yamikas cayam Vaiyakaranas ca etc. 
form into a dvandva compound ? (3) What are the relative 
advantages and disadvantages reaped by replacing the sillra 
Oarthe di andvah by Yugapad-adhikarane dvandvah ? (41 What 
is the nature of samasa in elcadasa and dvadasa ? 

I 

The expression carthe is read in the sulra ; ca is evidently an 
avyaya ; hence, (through similarity), samasa may take avyaya- 
samjiia. 

No, this difficulty does not aiise. avyayasamjiia is given to 
those that are read in the list in the gaiiapalha. Duandvasamasa 
samasa is not read there. 
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mfm n ^ i%i?ef mm ^Rrsflr i 

Granting that it gets avyayasainma even through patha, the 
gender and the number should agree with those of the 
pradhanartha. The pradhanartha here is not connected with 
any gender or number. 

Note : — Nagdjiblwtta says that this remark holds good 
only to itaretarayoga-dvandva and not to samaliara-dvandva. 

It cannot be stated that the states of having no gender and 
no number exist at all periods. 

T% Slf ? How then ? 

It is but natural not to possess them at one stage and to 
possess them at another. 

^wa\ - wm$\%mt\w\ ^mRRRr ^ %r^i%?r^ arc* q I 

For instance, of those persons who study equally with the 
same hope (of getting money), some get it and others do not. 
Because one gets money, it need not be that all have got 
money, and because one has not got monej 7 , it need not be 
that all have not got money. What can be done by us there ? 
It is but natural for an expression denoting a meaning not to 
possess gender and number before it becomes a compound 
and to possess the same after it has become a compound. 

n?q qfes q=R 3? QOlrSII^ »I^f% ! 
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Or gender and number of a word are decided from those of 
the words that are qualified by them as in the case of words 
denoting quality. Words denoting quality take the gender 
and the number of the guyins Viz. suklam vaslram, §ukla §ati, 
§uklah kamhalah, suklau kambalau, and hiklah kambalah. If 
the gunavacakasabda qualifies guniuacakasabda, the former 
takes the gender and the number of the latter. So also the 
samasa takes the gender and the number of the word which 
denotes the dravya of which the samasartha serves as visesana. 

II 

Which prevents the following pairs :- Tajnikas ca ayam 
Vaiyak'jLranas ca ; Kathas ca ayam bahvrcas ca and Auklhifca§ ca 
ayam mimamsakai ca from forming into dvandvasamasa ? 

Note : — This question arises since the dharmas are 
different even though dharmhi is the same, in the parahkaryatva- 
paksa. In the eka-samjiiadhilcarapalcsa this does not arise 
on account of their being talpurusa thro' vUesavidhi. 

m fRi 3§il sjgq^ra w^ra 

There is anuvrlti for the word sesah (from the sutra Seso bdhu- 
vrihih). Dvandva does not set in, since they do not come under 
the purview of sesa and (since they come under Visesanam 
viseseyena bahulam. 2-1-57). 

# 

mmh ^otfiif usti^ 1 

If there is anuvrlti for iesa, the dvandua krtakrle in the verse 
Upasnatam sthulasiklam liismngahgam mahahradatn I 
Dronam ced asako ganlum ma iva tdplam krtakrle l) 

cannot be secured. 

Note: — Kaiyata reads:- Atra '• Idena naiiviHrfena anail" 

(3, 1, GO) ili samasavidhaniid aiesalviid dvandvaprasangah. 
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Note : — 2. Kdiy xta says that upasnala etc. are five 
ttrthavisesas. 

This difficulty does not arise ; for krtam is one and ahrtam is 
another (the former meaning sukrtam or punya and the latter 
meaning duskrfam or p%pd). 

Note : — Since there need not be samanadhikaranya 
between krta and akrta, they come under the purview of sesa. 

Ill 

If the <s?7/ra is read Carthe tdvandvah, there is chance for the 
samjila to reach in asamasa where it is not needed, on account 
of the suggestion of cartha. 

Since the meaning of ca is suggested in the expression gam 
asvam purusam pasum in the verse 

Ahar-ahar nayaina.no gam asv&m purusam pasum ( 

Vaivasvaid na trpyati suraya iva durmadl II 
and in the expression Indras trasta varuno vayur adityah, there 
is chance for them to be designated dvandvasamasa by the 
sulra Carlhe dvandvah, though it is not desired. 

Note : — Nagojibhafta says that lokdnam palakah is under- 
stood after adityah. 

res; 1 i^tw^to^ 1 

The object is achieved by replacing Carlhe dvandvah by 
Yugapadadhikciranavacane dvandvah. 

This (the object) is achieved. 



1. Yitgapada'lhihamv.c is another rcadm?. 
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W How? 

It must be enjoined that the designation dvanclva is given 
only when each member of the compound conveys the mean- 
ing of the whole simultaneously. 

There is need then for prohibiting puinvadbhava. 

^m'^.m ipgr^ qRiqqr *fs*\', qfi'Pir i fliffiifa^T- 

If this laksana is acceded to, there is need to prohibit puihvad. 
bkava, to prevent it in the word patvimrdvyau ; otherwise; 
puinvadbhava based on samanadhikaranya may set in there. 

Impossibility of dvandva in words giving diametrically opposite 
meanings. 

The reading - Yugapad-adhikaranavocane dvandvah will not 
suit in compound words made up of antonyms, as silosne, 
sukhuduhkhe and janonamarane. 
1% %m\ ? Why ? 

For duhkha appears when suliha disappears and sulcha appears 
when dvhklia disappears (and hence both cannot be yugapad- 
adhikaranavtlcin). 

Firstly with roforence to the objection :7Wra puinvadbhava- 
pratisedhah, he must bo asked why pumvudbhava has not set 



1 . Yugajutil = ikSilCiui (Koh/iifa). 
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in the word darsamyamdla, the compound of darhniyayah 
mala. If he answers that pumvadbhdva sets in where there is 
samanadliikaranya before they become a samasa, the same 
holds good here and hence the objection cannot stand. 

With reference to the second objection vipratisiddhesu cdnupa- 
pattih) all words have meanings not related to one another. 
Even here in plaksa-nyagrodhdu, the word plaksa, when used 
denotes plaksa tree and makes nyagrodharlha recede. The 
word nyagrddha, when used, denotes nyagYodha tree and makes 
plaksartha recede. If it is considered, even then, that there is 
yugopad-adhikaranavacanaiva, the same exists here also (in 
sukhaduhke etc.) 

Even then, 

Connotation of the meaning in the order of the words used. 

Since words are used in a certain order, their meanings also 
may have to be conceived in the same order. 

What if? 

There will be impropriety in the yugapad-adhikaranavacanata 
in the word jdnks-inytgrodhau, sinco there must be sequence 
in the conception of meaning in the same way as there is 
sequence in the use of words. 



1 /V',/' <n ,V'Vc. pi(it::_'U:ir:'jn:-u<uh ;>;:<".ih: r muling. 
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If it is said that Sabdapaurvaparyaprayoga leads to arlha- 
paurvdparijabhidhana, there is no ■ chance for dvivacana and 
bahiLvacana. 

If it is admitted that there is sequence in the conception of 
the meaning of the component parts of a compound on account 
of the sequence of the component parts of the compound, 
the use of dual and plural numbers will become inappropriate 
in the words plaksa-nyagrodhau and plaksanyagrodhah. Since 
the word nyagrodha comes in after the word plaksa has receded 
with its meaning and since ekavacana is to be used to denote 
one object and nyagrodha denotes only one object, only the 
singular suffix has a chance to be used after nyagrodha. 

Yugapadvacana in non-samasa is jnapaka to yugapadvacana 
in samasa. 

r%Tr gnqgwr s^ir - vm\ c srrnr (R. v: 10, 12, 1) 
?jnir sRiCr 4^ 1 (R. v. 2, 12, 13) 

Y ugapadvacanata is seen even in non-samasa words as in 
dyava and ksama and as in dyava and prlhivt in Dyava cid 
asmai. 

Note: — 1. The words dyava, ksama, and prlhivt are dual 
in number. Unless dyava in the first and the second, example 
refers to both dyauh and ksama and dyauh and prlhivt respec- 
tively, the dual number after it cannot be satisfactorily 
explained. Similarly ksama and prlhivt refer to both dyauh 
and ksama aad dyauh and prthivi. 

Note : — 2. Dyava and ksama are the members of split 
compound current in Fwftc Sanskrit. 



1. Saiiuiamcle is another reading. 
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I%H<^? What is the use of this ? 

It lends support to yugapad-adhikarana-vacanatva. When 
yugapad-adhikaranavacanata is found even in non-compounds, 
what objection can there be to hold it in the compound ? 

It (the use of the dual and the plural) is achieved through 
samudaya (whole) being denoted by dvandva. 

This is achieved through samudaya being denoted by dvandva. 
What purpose is served by the statement samudaydt siddham ? 

%^p^rerai3;Rr% =*nr^., <tto 

This serves as the answer to the objection raised that there 
will be no chance for dual suffix and plural suffix (in plalcw- 
nyagrodliau and plaksa-nygrodhah)' 

The answer samudaydt siddham cannot hold good, since 
samudaya comprehends oneness. 

The answer samuddyat siddham cannot hold good. 
1% Why ? 

Since sa?middya comprehends oneness. For samuddyas are 
taken collectively. Viz. saiam, yulham and vavam. 

^SI^^T^ There is no il'atthala. 

m^mWA'. It has no collective sense. 

\% ? What then? 
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3W «I§'-l«f They denote two and many. 

Plaksa comprehends two objects and nyngrodha too compre- 
hends two. 

^ ^ft S^isfq SI?}:, ^JTRrSR Sf'S: 
If, then, it is held that plaksa denotes two objects and 
ni/agrodha too denotes two objects. 

There is chance for the plural suffix, on account of both of 
them together denoting many. 

Since both of them together denote many, plural suffix may 
set in by the sulra Bahusu balmvacanam. 

There is no chance for plural suffix on the assumption of their 
denoting many, since there is no bahutva. 

It is not right to argue that plural suffix may set in since 
they denote many. 

f% WJ, ? Why 1. 

On account of the absence of bahulva. There is no bahutva 
here. 

<a»5 f fit ? 

Is the statement bahulvabhaoat appropriate when it is just 
now said that plaksa is dvyartha and nyajrodha too is dvyartha ? 

ir«iR5ii%£r si '5:, ctFqpteriusfq 

One denotes exactly the same two objects as are denoted by 
the other; hence the objects denoted are only two (and 
not four). 
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If so, 

Impossibility of one word denoting the meaning of another, 

It is not fit for a word with one denotation to have that of 
another. 

3Pw^?n?TO ^is^rfcrcm %^ sto ?wi^i? *m<m 

If it is said that it is inappropriate for one object to be 
denoted by a word which denotes another, it is met by saying 
that the object is denoted only by the word which has that 
meaning, since plaksa is nyagrodha and nyagrodha is plaksa. 

If it is said that it is inappropriate for one object to be 
denoted by a word whose meaning is different, it is answered 
that it is not so* 

f% mvn^ Why? 

5^ ?rohreir^ ^WR^ =3 g^pf ^5IbV *fR G 3RT ) 

There is abhidhdna by smsabda, since plaksi is nyagrodha and 
nyagrodha is plaksa. The word plaksa denotes nyagrodha too 
and the word nyagrodha denotes plaksa too. 

How is it possible for plaksa to denote nyagrodha too and 
nyagrodha to denote plaksa too, since words are used to denote 
objects on some basis. 

If it is said that the use of sabda to denote dravya is through 
some karana, the object is achieved here since the same 
Jcarana exists in both. 
C 
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If it is said so on the basis that the use of a sabcla to denote 
a particular dravya is determined by some karana, it is not so- 

§**raRoraTq; fsre^, | ft $rc°ra i qfe area; s^wira 
i^fcr i 

The object is achieved, since the same karana exists in both. 
For karana is the same. If the pravrttinimitta of plaksa is 
praksaranalva (the state of extending wide), the same holds 
good to nyagrodha too. If that of nyagrodha is nyag-rohanatva 
(the state of throwing off-shoots downward), the same holds 
good for plaksa too. 

<RR ^ The usage is the karana. 

The word plaksa is not used to denote nyagrodha. 

If usage is taken to be the karana, it is the same. 

If usage is taken to be the hetu, their denotation is the same. 
Nyagrodha is used to denote plaksa and plaksa to denote 
nyagrodha \ for the hetu of.denotation remains the same. 

It is nob so taken in the world ; for if one says, " Bring 
plaksa ", nyagrodha is not brought. 

^ (One denoting another) is found only in it (dvandva). 

sfg<rc hjjtNrspj; 

It must be comprehended that plaksa denotes nyagrodha in it 
alone. 
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1%%^? Jn which alone ? 
SpgR*}^ In dvandva alone. 

Is it proper to take that words are restricted in their usage ? 
QWl^ It is certainly proper. 

On account of niyaia-visayalva (restricted application) being 
seen elsewhere too. 

*rara", fret ; ^ ^| qw, nr: *n # wft, »r«r: ^ ?rt j 

Words have restricted application elsewhere too. It is 
illustrated thus :- Though red colour is one, the word 
ohita is used with reference to the bull, and the word sona t 
with reference to the horse ; though black colour is one, the 
word krsna is used with reference to the bull and the word 
hema with reference to the horse ; and even though white 
colour is one, the word sveia is used with reference to the bull 
and word karka with reference to the horse. 

If, then, it is taken that plaksa denotes nyagrodha too and 
vice-versa, 

The use of another is inappropriate on account of its meaning 
being expressed by one. 

Since one expresses the meaning of another, the use of the 
second is inappropriate. If the meaning of nyagrodha is 
expressed by plaksa, the use of nyagrodha is unnecessary. 
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If it is said that the use of the second is not necessary on 
account of its meaning being expressed by the first, there is 
need for the use of nyagrodha, since its meaning has not been 
expressed by plaksa. 

It is not right to say that the second need not be used, since 
its meaning has been expressed by the first. 

1% fRura;! Why? 

The use of nyagrodha on account of nyagrodha not being 
denoted by plaksa. Nyagrodha is read on the understanding 
that its meaning has not been denoted by plaksa. 

How is it that its meaning has not been expressed by plaksa, 
even though it has just now been said that pliksa is nyagrodha 
and nyagrodha is plaksa ? 

Only when they are knit together as in dvandva, one can 
denote another and vice versa a nd not when they are separated 
from each other. 

What is the authority to determine that one denotes the other 
too only when they are knit together and not when they are 
separated from each other ? 

§Ht ^ITOTft^ The denotion is inherent in them. 
It is in their very nature to have such a denotation. 
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m m fag^ strait H>r s^wfr, fr $;m wr 

Or the words plaksa and nyagrodha have firstly their primary 
sense and then secondary sense on the basis of similarity in 
kriya or gana. If the word plaksdu is read, the doubt whethe r 
it denotes two plaksas or a plaksa and a nyagrodha may arise. 
In order to clear the doubt the word nyagrodha is read (along 
with plaksa). 

fasFSRSTP sircr c ejrar s# 1 <re §<rr §<rr w<Tt^ 

This Yugapai-adhikarana-vacanald is beset with difficulties and 
is not supported with pramana. The point stated in support 
of it — dyava ha Jcsama is Vedic expression. The use of one 
case-suffix for another there may be on the strength of the 
siltra Supdm siduk...(7, 1, 39). Besides the silk a has to be 
reworded. 

1*lRirciforeg Let the sulra be as it is. 

Oh, it was said that the reading Garlhe dvandvah will land us 
in difficulties* since cariha is found in non-satnasas too. 

This difficulty does not arise. The purpose is served by 
reading the siitra Oe dvandvah. 

How is it possible for vrtti to exist in ca, it being only Sabda 

Since it is not possible to have karya in sabda, it is taken that 
it takes place in arlha. 
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When the object is capable, of being thus achieved even 
without arlha, the benefit of its reading is this-that the word 
cartha should be split as ceiia krtah arthah so that it may mean 
the artha expressed by ca alone (and not suggested). 

35: S^ISH ? ars§: What is the arlha conveyed by ca. 
Samuccaya. anvacaya, itaretarayoga and samahara. 

Samuccarja (aggregation). If plaksaS ca is read, nyagroihab 
ca is suggested and if nyagrodha$ ca is read, plaksaS ca is 
suggested. 

Note : — Kaiyata says that plaknas ca suggests nyagrodMa 
ca if it is read after JS'yagrodkd drtyatam. 

sriw. - |<h3> sfqqjtes sg^a |Rt i 

Anvacaya (Associating a subordinate one with the principal) :- 
If plaksa& ca is read, it suggests that something else is 
associated with it. 

Notk : — Kuiyata says that there is no dvandva between 
a word denoting pradhdnu and another denoting an object 
associated with it. 

5?ftawrn: - asw Jtyteft "*Vt- 

ItarekimijoyiU (Mutual association). If plahwi ca nyngrcdhafi 
ai i« rend, it i« suggested thrtt platen is in association 
with n>ja'jT-"'bi nnd nyagrcdha too is in association with y>M:itt. 

1. . v ir'i'.<»t;?j;' cie It ftnotber reiulin,?. 
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Vhen plaksas ca nyagrodhas ca is read, they are combined 
nto samaharadvandva thus:- plaksanyagrodham. This too 
Decomes the prayojana that dvandvdikavadbhava need not be 
snjoined in the siltras Dvandvas ca.... (2, 4, 2) etc , since its 
purpose is served by samaharadvandva. 

Note : — NdgesabhaUa says that ca is dyotaka in samuccaya 
and anvacaya and vaca&a in the other two. 

IV 

To which samasa do ekddasa and dvddahi belong? 

Dvandva between eka etc. and dasa etc. 

WCffif ^IT^RsFg: WIS: 
Dvandva is the samasa between etc. and cfosa etc. 

Note : — Kaiyata says that adi refers to vimsati etc, 

On admitting dvandva between eka etc and dasa etc there is 
chance for dual and plural suffixes after vims iti etc. 

If it is admitted that there is dvandva between eka etc. and 
dam etc. dual and plural suffixes may appear after vimsati in 
eka vim §atih, dva v imSatih . 

fog; tqfro^ si^w sm^fa^wfHrcsfr^tra 

The object is achieved by reading in samdnadhikaranadhikdra : 
Adhikantd sahlchyd sahkhyayd adhikaldpas ca. 

TH^I^ The object is achieved. 
%V\ \ How ? 
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The following has to be read in samanadhikaranadhikara :- 
Adhikanla sahkhya sankhyaya saha samasyate adhikasabdasya 
ca lopo bhavati, (a number followed by adhika compounds 
with another number and the word adhika is dropped) 
so that ekavimsatih and dvaviihsalih may have -the vigraha 
ekadhika vimsatih and dvy adhika vimsatih. 

srsfsrw ' c&jr i 

If it is read in the simanadhikiranadhikara, the wtiaiia cannot 
appear at the desired place. The rule that the sahkhya takes 
purvapadaprakrtisvam will operate in duandva. 

Why should it be taken to operate in doxndvi ? 

To prevent the same in & itasahasram (the compound of 
sahasranam and satam). 

fiff Let it then be duandva in ekadaia etc 

Oh, tho following :- Ekadtnam dasadibhir dvandva iti ced 
vimSatt/cidisu vacanajnasahgah was raised against it. v 

This difficulty docs not arise. All dvan has can bo optionally 
treated like singular nouns. 

W aft ^sH'sfoj? sraira 

Jf singulnr appears, ncutor suftlx may sot in. 

Liiig'i need not bo enjoined since it follows the usage in tho 
world. 
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3TO*t ^ (2, 2, 30) 
TO^i^a ? Why is this read ? 

leading of Upamrjanam purmm is to prohitat p V 

J L fl tJ^ " -joined to prevent * from 

3 eing the latter member of a compound. 

^fiS since there is no contrary to it. 

q ^ tt^^^T% This is not the real benefit. 

ftiWPM Why? 

On account of the absence of None UBe3 

nothing that we ^^^Ztra^rL Attempt is 
the word purusaroja m place 01 tuj j 
necessary only when there is a chance lor amsta. . 

Note : — Vdrllikakara feels th *^ f ^ ^ 

read, since Grammar has to deal with only the forms 

in the world. ,4v ^ rr^: 

JJ^m # ? , „ TOhfin there are 

Why is there no pflr^ipala to *!.?«^J^ 9 We have 
two nouns in the sixth case, as rajnah purusasya . 

only rajapursasya. . th 

N0TE :-This qU est i0 „_ arise, , on the „ - th^ot _ 
form a compound by Sa?ihi (2,2,8) wmcn 
tive case. 

There is no ^'"'""'^^^^both^enote the same, 
between two sasthyanta s, sinto 
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There is no puroanipala to the pradhctna in the samasa 
between two sasthyantd 's since both denote the same. 

Note : — The objector takes rajapurusasya as the sixth 
case of rajwpurusa ,- the compound of rajiiah purusali, while 
the siddhantin takes it only as the compound of raja, casau 
purusas ca. 

Hence is this sutra read Upasarjanam piirvam. 

3$aj aim?? ira r*?rsi iiprcrar ^ if^irs 1 

There is no purvanipata to the pradhana on account of their 
meanings having the sambandha of abhedata and not pradhanap- 
radhanatct. 

3m^V{ (2, 2, 34) 

Is the suffix 2ara read here to denote comparative degree 
enjoined in Dvivacana.... (5, 3, 57) or for euphony ? 

V$ ? What does it matter if it is either ? 

*ffe ^ §$irWr sip 3fR2fT: 
If it is tanlra, niyama-sutra will apply only when the compound 
has two components and not more than two. 

&t $ ? What harm is there ? 

The form Sahkha-dundubhi-viiidnam (with sankha as the first 
member) cannot be secured. There is chance for dundubhi 
also to bo used as the first member. 

If it is alanlra, the forms mrdanga^ahkhct'tutiavah and dhana- 
pa(i-ruma-kesavanam in mrdanga-sankhalunavah prthan nadanti 
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* samsadi and in Prdsade dhanapnti-rama-kesavanam cannot be 
secured (since saiikha and Rama which are alpac may be used 
as first members). 

3T 9 -H$rcf Let it be as you please. 

%HrL Let it be iantra. 

Oh, it was said Dvayor niyamah bahusu aniyamah and the form 
sanhliadundubhivinanam cannot be secured and there may be 
purvanipata to dundubhi also. 

This difficulty does not arise. I shall replace alpactaram by 
alpac. 

m m STO^T?^ Or let it be atantra. 

13 ^ ^wsi^^p w% vWfc, Rrar? wqqf^ro- 

Oh, it was said that mrdahga-saiikha-tunavah and dhanapati- 
ramalcesavaiiam in the expressions Mrdahga-sankha-tunavah 
prthaii nandanti samsadi, Prasa.de dhanapati-rama-kesavanum 
cannot be secured. 

When tara is atantra, saiifchatunavau forms samasa with 
mrdahga. 

If tara is not taken as comparative suffix, sankln-lfinavau 
compounds with mrdanga thus :- >9ariJc?iaS *ca tiinavaS ca 

1. Some editions invert the order. 
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Sahkha-ifmavau ; mrdanga&ca Sankhattinavau ca mrdangasahkh 
tiinavah. Similarly Rama& ca Kttavai ca, RamakUavau 
Dhanapatiica liamakefaiau ca, Dhanapaiiramakesavah, Dhana 
palirdmakesa vana m . 

When there is a chance for many words to have piirva-nipata, 
does it hold good for one or for all ? 

When there is a chance for many, there is niyama for one and 
aniyama for others. 

3t^t strar ftw *rcr%, iiMFraJT: - q§?gg§r:, 

When there is a chance for manv, there is niyama for one 
and aniyama for the rest viz Patu-mrdu-hiklah and patu- 
sukla-mrdavah. 

In their order in the case of rtus and naksatras of equal 
syllables. " A 

Piirvanipata, in their order, must be enjoined with respect to 
words denoting seasons and constellations having the same 
number of syllables. Viz HHravasanlau, udagayanasthau and 
JcrUika-roIiiiiyah. 

3T**nt5J^ Purvanipala of the more respected. 

Jt must be enjoined that the more respected get the purva- 
nipala. Viz MaiapUarau and kaddhamedhe. 

TS&KWQ Word having a short vowel. 
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It must be enjoined that laghvaksara has the purvanipata. 
Viz. hmakasam and iaracapam. 

Another says that the more respected deserves purvanipata 
everywhere, even in preference to laghvaksara. Viz. sraddhd- 
tapasi and diksatapasT. 



Purvanipata must be enjoined in their order with respect to 
castes. Viz Brahmana-lcsatriya-vtt-sudrah. 

?IT1^ 5*TTW» To the elder between brothers. 

Purvanipata must be enjoined to the elder between brothers 
Viz. Yudhisthira-arjunau. 

W^mm Zi&TmW* To the smaller between numbers. 

a^wir sreqras: - gr^g- 

It must be enjoined that the smaller between numbers gets 
the purvanipata. Viz. Ekadasa and dvadasa. 

Both among dharma etc. 

s&brt; 3<ns^r, u%g^r; sjra^r, *fgv£i 

Purvanipata must be enjoined to both among dharma etc. 
Viz. Dhannarihau, arthadharmav ; l:amarthmi> arthalcamau ; 
gunavrddfu, vrddhigunau ; adyantav, antadi. 

Keed to add sarvanamnsanhhyaydh with reference to laJmvnftu 




In their order with respect to castes. 



m^m ^rra^or ^ftqrar ^^cfifl ^trs^ - wr^qf^jgr: 
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There is need to add that pronouns and numerals get the 
purvanipata, so that the forms vtivadevah, visvayasah, 
dviputrah and dvibharyah may be secured. 

Note : — Kaiynta states that vi^ua is visesya in visvadeva 
and prefers the example dvUuklah to the last two. 

m *r s^ra-fofffa 3§sfrf£: *er <r iIr^icr ? 

Which should have purvanipata when both sankhya and 
survanaman appear in bahuvnki ? 

<**Rr^ fl^qRl": " SIRR RRR 
To sankhya since it is read later in the varltika. Viz. 
Dvyanyaya and tryanyaya. 

'It 15R*3 Optional ywrvcmipafa to priya- 

qr fwr ^r<?rt *Ra?ft *r»r^ - rtogs.-, s^far; 

It must be stated that purvanipata is optional with reference 
to priya. Viz. Priyagudah and gudapriyah. 

mw> ^farra ifn^i? <rcren^ 

Need to read that the saptaml will follow g-ff^w etc. with 
reference to saptami-purvanipata. 

It must be enjoined that the saplami which is entitled to haye 
purvanipata gets paranipata if gadu etc. is qualified by it. 
Viz. qadnlcanthah and gadufiirah. 

\m (2, 2, 36) 

Need to enjoin that nts///« which is entitled to have purva- 
nipata follows jati, kala; siikha etc. 
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There is need to enjoin that nistha follows jati, kdla, suMia, 
etc. though it is entitled to have purvanipdta viz. sarngajagdhi, 
paldndabhaksitl, masajata, samvatsarajala, sukhajala and 
duhkliajaia. 

It need not be read ; the injunction of anioddiiatva to the 
uttarapada is jiiapaka to parabhava. 

^ 31 3^5^ No, it need not be read. 
T% ? Why ? 

The injunction of antddaltalva of uttarapada is jiiapaka to 
parabhava. Since he (Sutrakdra) enjoins antddaltalva to the 
nistha which follows ja^', /idfo, sukha etc. in the sz7£ra Jdti-kdla- 
sukhadibhyah... (6, 2, 170), he suggests that nistha is here 

On account of pralisedha (for some) there is chance for them 
to have purvanipdta and hence there is need to read them in 
rajadantadigana. 

g 'jlf^ra: strict ^aR^rcrcvrn sRr, ^f^^rr^g 

There is chance for purvanipdta for krla, mita etc, on account 
of the pratisedha .... akrla-mita-pralipannah (<3, 2, 170) and 
hence they will have to be read in Rajadantadigana. 

No, tbey need not be read ; pratisedha-vacana is jiiapaka to 
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No, it need not be read, Even here the mention of pralisedha 
suggests that nistha becomes para. 

Nistha and saptarm after words denoting beating instruments. 

sirsrcrifif:, s^urV. 

It must be enjoined that nistha and saptami get paranipala 
when they qualify beating instruments. Viz. Asyudyalah, 
musalodyalah, asipanih and dandapanih. 

Ajadyanta separates Dvandve ghi through vipralisedha. 

The siitra Ajadyantam (2, 2, 33) supersedes the sulra Dvandve 
ghi (2, 2, 32) through vipratisedha. Dvandve ghi operates at 
patuguptau ; Ajadyadantam operates at ustra-kharau. Hero in 
Indragni both have a chance to operate and Ajadyanta operates 
through vipratisedha, 

Alpaclaram (2, 2, 34) supersedes both. 

a^ir^w^^R^r^i: s i ??w trrcrlft qrffaCr ,■ ^f^i^^i. 

ThosiHra Alpaclaram supersedes both through viprutiredh'i. 
Dvandve ghi operates at patuguptau ; Alpaclaram operates nt 
V(ig-(h:sadau; heroin vugagm botli may opernto and Alpactaram 
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operates through vipralisedha. Ajadyadantarn operates at 
ustrakharau and Alpaclaram operates at the same place 
(vdg-drsaddu) ; here-in vag-indrau both may operate ; Alpac- 
taram operates through vipralisedha. 

$sra: (2, 2, 38) 

3v5Rl^F* Kadaradayah in place of kadarah. 

Kadaradayah, should have been read in place of kadarah, so 
that the sulra may operate here too in Gadulasandilyah, 
Sandilyagadulah, Khandavatsyah and Valsyakhandah. 

crarC It, then, must be so read. 

No, it need not be so read. From the use of the plural 
number in kadarah. it is'taken to refer to kadaradis. 

Ahnika - Twentythree ends. 
(Second Adhyaya, second Pada, second Ahnika ends.) 



8 



Ahnika - Twentyfour 

(Second adhyaya, third pada, first ahnika). 

mmWs (2, 3, i) 

The meaning of anabhihite and the necessity of this siilra or 
otherwise are discussed here. 

I 

The siilra is read Anabhihite. What does anabhihita mean P 

3rf;, ftf^, 3R«fRR^ I sjRISr 313^1 

The words uktam, nirdistam and abhihiiam are synonyms. 
The word anabhihite conveys the same meaning as the words 
anulcte and anirdiste. 

II 

The siltra Anabhihite is not necessary on account of the 
absence of injunction of what is abhihila elsewhere. 

The sutra Anabhihite is not necessary. 
R> *5R0i^ ? Why ? 

a^isnfo fiftawipn* softer - a*»rai«iftfi& ftf^ i ^ ' 

On account of the absence of vihitala. of what has been 
abhihila elsewhere What is abhihila elsewhere is never 
enjoined once again. 

W'*?^ ? What does anyalra refer to ? 
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Malvartha-pratyaya does not appear in the words Citraguh and 
sabalaguh, since the maivariha is expressed by bahuvrihi ; the 
general rule enjoining the apatyapratyaya with reference to 
-Qargah, Vatsah, Bidah and Urvah does not operate, since 
apalyartha is expressed by yan and an. Dvirvacana (reduplica- 
tion) does not take place in Saptaparnah and astapadam, 
since vipsd is expressed by samasa. 

Note : — 1. Kdiyata says that the word nyayyah was 
used by predecessors in place of (the general rule). 

Note : — 2. The general rule referred to here is Ata in 
(4, 1, 95). 

Note i — '6. Kaiyata says that there is vvpsa in sapta- 
parnah thus :- Sapta sapta parnani asya. 

i 

With reference to the first statement that malvarlhapraiyaya 
is not used after the words citraguh and sabalaguh on account 
of its meaning having been expressed by bahuvrihi, the answer 
is this Matup is enjoined to it which is samanddhikarana 
with asti and here the component parts of the compound have, 
no samanadhikaranya with asli. 

- wfi ^sr resr ^r:, ^v^rg^i? zw&ik&i 

With reference to the next statement that the general rule 
enjoining apatyapratyaya does not operate in the words Gargah, 
Vat-salt, Bidah, Urvah, the answer is this :- There is anuvrlti 
for samarlhanam pralhamad va and this Gargah etc. does 
not refer to the first (denoted by tasya in the sutra Tasya- 
patyam) among samarthas. 

r% mi ? What then ? 
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It has reference only to the artha of the second word in the 
siitra Tasydpatyam. 

i^qir - sheers ira ^le^f^i? ^rqr fg§^ i 

With reference to the last statement that reduplication is not 
found in the words saptapamah and astapadah on account of 
the vvpsa having been expressed by samasa, the answer is 
this :- 1 hat which is associated with vTpsa is not used here. 

1% JJfR3^ ? What is it ? 

The words which are associated with vtpsa are parvan and 
pfl/H'ii, since the vigrahavakijas of Saptaparnah and astapadah 
are parvani parvani sapla parnani asya and paiiklau panklau 
astau padani asya. 

*«t'^§ arc - fin/% rs^fo, ™ ^5 
w*i wft; ^ ira 3pr Iw^; 

^F^> * *^RT ; *FS^ 3*%: *^%: 5& 31^^ 3* W 

If so, anyafra refers to snam, bahuc and aftac With reference to 
Snam - Karlari Sip does not operate in bhinalli and cA*»«" 
since kartrlva is expressed by j»ai» ». With reference to 6aA«e - 
the suffixes ftoZpap etc. denoting isad-asamapli do not appear 
in bahukrtam, and bahitbhinnam, since it is expressed by ftflflw. 
with reference to akac - the pratijayas ka etc done ,u fc 
kutsalva etc. do not appear in the words uccakmh and mcal.mn, 
Bince it is expressed by akac. 

I. This h based on the vieu of the /VJrrJrJrjrJ* that MW, ^"" 3 Br ''' 
/.arfj are the mennings of eonjugationn! sign'. 
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Oh ! the suiras dealing with snam, bahuc and akac are 
apavadas. Since they are apavadas, they veto the sutras 
Kartari sap etc. 

SP^psRl 3RT^^ 3c*ffi?51RiTO 

With reference to snam, bahuc and akac, there is no pratisedha 
for the ulsarga on account their being in different places. 

Utsargas are vetoed by apavadas only if they are in the same 
place. Since, in these cases, they are in different places, 
they cannot veto utsargas. 

Which is the view of the objector, whether the anabhihadhi- 
Icara, which should not be read here, is read, or whether the 
anabhiliiladhihai a which should be read elsewhere is not 
read there ? 

It should not be read here, but ifc is read. This is - the proper 
course not to enjoin anything in the sdUra which i3 already 
expressed by another. 

Viblwktyarlha {ekalva etc.) is anabhihita and hence is anabhihite 
read. 

^ftOrclfg fwfc^: Vibhaklyartha has not been expressed. 
? What is vibhaklyartha ? 

I sci^ f^m^ - *rmmf fcmmj ?fa i 

Ekalva etc. are vibhaktyarlhas. When they are not expressed, 
it is not desired that the karmnlva etc. expressed otherwise 
need not serve as nimilla to decide the vibhakti. Hence is the 
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necessity to read Anabhihite. For the same reason anabhi- 
hitadhikara is resorted to. It must necessarily be understood 
that ekatva etc are vibhaktyarthas. 

If it is taken as abhihita, there is no chance for pralhama. 

*rr ft 4 wfaft R*RW*if: INptfscis mwti fti^far- 

There is no chance for pralhama according to him who thinks 
that, on taking karmadis to be vibhaktyarthas and on their 
being expressed, there is no chance for other vibhaktis to 
appear through samarthya. 

5 ? Where ? 

In vrlcsah and phksa/i. 

T% sfiPCop*, ? Why ? 
Since pratipadikarlha is expressed by pralipadika. 

rwhs: stow d ?i qmifcr 

There is no place where pratipadikarlha is not expressed by 
pralipadika. Pralhama is enjoined and henco pralhama 
sets in on the strength of tho injunction. But, on the other 
hand, the defect that was raised against ino by you will 
appear in your case, who hold that ebilva etc. arc / ilhaldy >r- 
thas. I'rathaina will not appear, since it is expressed. 

<B ? Where? 

In the word Dh-n>lal>,ih found in tho fentoiice Pr.a'.i <''teii>tn 
Dhadattah. 



AHNIKA TWENTYFOUR— ANABHIHITE 63 
]% mm ? Why ? 

Since ekatva ate. are expressed by foVi. You read anibhi- 
hiiadhikara and pariganana 1 . 

There is no place where ekatva etc. are not expressed by tin J 
it is enjoined as pratipadikarth-i ... (2, 3, 46) and it makes its 
appearance on the strength of the injunction. 

^ %^RIWT m: fft 
Oh, there will be anabhidhana here, in vrksah, and plaksah. 

^MWWWm There is abhidhana even here. 
How? 

He is going to say that the root as followed by lat, though not 
mentioned, may be taken as understood. With reference to 
vrksah and plaksah, asti is taken to be understood, This 
defect that prathama will not appear will arise only to you 
who hold the view that karmatva etc. are the vibhaktyarthas 
and prathama sets in, if karmatva etc. are expressed. 

t> ? Where ? 

Dvitiya will have no chance to appear after the words bliTsma, 
iidara, Bobhana and darsanlya in the sentence Icaiam karoti 
bhismam udaram sobhanam darsanTyam, since karmatva is 
expressed by the dvitiya which follows the stem /ra/ff. 

], Pariganana is dealt with Inter on in the eutra. 
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necessity to read Anabhihite. For the same reason anabhi- 
Mtadhikara is resorted to. It must necessarily be understood 
that ekalva etc- are vibhaktyarthas. 

siftrtfl ft JwiFira: 

If it is taken as abJiihila, there is no chance for pralhama. 

^ f| ' ^nh^f femmh hmWhu arc 8 *^ fa^r- 

There is no chance for pralhama according to him who thinks 
that, on taking karmadis to be vibhaktyarthas and on their 
being expressed, there is no chance for other vibhaklis to 
appear through samarlhya. 

5 ? Where ? 

In vrlcsah and pl-ikmh. 

T% $R°T^ ? Why ? 

Since pratipadikarlha is expressed by pratipadika. 

There is no place where pralipadikdrihn is not expressed b) 
prcilipadika. Prathama is enjoined and hence pralhama 
sets in on the strength of the injunction. ' But, on (he other 
hand, tin- defect that was raised against, rno by you 
appear in your case, who hold that fk-ilva etc. arc 
thas. Pralhama will not nppeer. since it is expressed. 

«S ? Where / 

In ihv word Drcadall th found in the sr-ntrnre »'■ 
Dnwl'ttla!;. 
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]% Wm ? Why ? 

Since ekatva ate. are expressed by tin. You read anabhi- 
hitadhikara and pariganana 1 . 

There is no place where ekatva etc. are not expressed by tfm »* 
it is enjoined as pratipadikartka ... (2, 3, 46) and it makes its 
appearance on the strength of the injunction. 

^3 ^reftrere V$: g^f # 
Oh, there will be anabhidhana here, in vrhsah, and plaksah. 

z&mfi&FVm There is abhidhana even here. 
^? How? 

He is going to say that the root as followed by lat, though not 
mentioned, may be taken as understood. With reference to 
vrhsah and plaksah, asti is taken to be understood. This 
defect that prathama will not appear will arise only to you 
who hold the view that Icarmatva etc. are the vibhaktyarthas 
and prathama sets in, if Icarmatva etc. are expressed. 

^ ? Where ? 

DvilTya will have no chance to appear after the words bhisma, 
udara, Sobhana and darsaniya in the sentence katam karoli 
bJiismam vdaram Sobhanam darsanTyam r since katmalva is 
expressed by the dvilTyd which follows the stem Icata. 

), rarlcanana tlcnlt with lntor on in the sfitra. 
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$r ait STTlfrra ? What will, then, have the chance to come? 

Prathama. It may be explained thus :- On taking that 
karmalva is expressed by the suffix to after the root kr, 
dviliya does not set in after the words bhishma etc in the 
sentence krtah kato bhtsma udarah sobhano darsamyali. 

?r af| ? What, then, will come there ? 

stW Pralhama. 

%^ I q fl WRRfenf^5KISI% I ^ 1 

srWr^r ft^is<qr%SfiNra, ^ ^ arc*** 

This difficulty does not arise. For there is neither 
Htadhikara nor pariganana according to my hold. ' * . 
appear, in my opinion, according to samarlliya. mere 
samarlliya. 

f%V What? 

^reW Karmavisesa has to be stated. 

Or, toft, is Jfcama and AAi^io etc too are karma. Hence 
«H*W comes after each of them by the sutra Karmam 
dviliya itself. , bv 

Note -.—Kaiyala says that dt»%« appears after eaon y 
associating it with ^individually and the vi^ana-niesya 
bhava is afterwards resorted to by ekavakyala. 

Or kola alone is karma and dvilnja comes after bhUmadrs 
account of their saman'adhikaranya with kata. 

^■-Kaiyala says that this solution arises o" 
assumption that dravya alone takes Aorm M «»J»a and not gu. 

iRa ^ Aft* - ^ ^3=^^ J 
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Besides there is some difference between the expressionsj 
hatam karoti bhfsmam udaram sobhanam darhmyam and krlah 
katah bhlsmah udarah pobhanah darsaniyah. The kta which is 
added to the root kr takes all as its karma, while the second 
case suffix added to the word kaia can refer only to the 
karmatva in kata and nothing else. 

This defect will arise only according to your theory that 
ekatvadis are vibhaktyarthas. You will have no chance to use 
prathama, since it has been expressed. 

5 ? Where ? 

gr, In the words ekah, dvau and bahavafi. 

T% ^Ror^ ? Why ? 

Since ekatva etc. has been expressed by the stem. 

^ofr %q, ^farr tigs |m i jt ^ ^^mm^r^: 
sfs i sre sfor, *mrfa art i iN^Rrcag ^f^fer | 

Even when karmadis are taken as vibhahtyartlia, ekatvadis have 
to be taken as their visesanas thus \-Karmana ekalve, karmano 
dvitve and karmano bahxitve. There cannot be ekatvadis in 
ekatvadis. If they are in your opinion, they are also in ray 
opinion. Since they are not expressed, prathama sets in. 

Note : — Kaiyata says that ekatva, the meaning of the 
stem, is different from ekatva, the meaning of the suffix. 

are qr svRcj^r iici linger ^ i *re^rs#r spn, o^r^r 

9 



66 LECTURES ON PATANJALI'S MAHaBHASYA 



Or these express both - dravya and guna. Prathama sets in 
Bince the ekatvadis of that {dravya) in which they are 
apradhana are not expressed. 

Note : — Kdiyata says that dravya which is gunopasarjana 
is expressed by the stem and the suffix expresses the guna 
which is dravyopasarjana. , 

am^r.sfiir mm <ww\m, %^wm\ f%^% I nfc *m 

Or what is called sankhya has another for its asraya and 
sahkhyeya is its visesya. If there is no prathama here, sankhyeya 
will be left avisesita. 

Note : — Kaiyata says that stem alone is never used and 
its meaning is the vi§esya of the saiikhya. 

Or he is going to say (under 2, 3, 46) that the prayojana of 
readiug vacana in that sulra is that prathama will be used even 
though ekatva has been expressed. 

Or it is used by the accepted principle (that neither the stem 
alone can be used without the praiyaya nor the pratyaya alone 
without prakrti.) 

nfk qrefaw, q RiW.-, smm mfa ? 

If it is through samaya and not through niyama, how is it that 
other vibhaklis do not make their appearance there ? 

(There is no chance for others to set in,) since karmadis do 
not exist. 

qtfr ait mffllS In that case satsthi has a chance. 

Sasthi is enjoined with reference to that which is other thnn 
karmadis and pratipadikartfia and it does not set in here 
in the absence of &e.iatva. 
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Sven then there is chance for one to be used in place of 
mother-Dual and plural suffixes may be used even to denote 
l obLt singular and plural suffixes may be used even to 
irte^wo'obje'cts; and singular and dual suffi.es may be 
lsed to denote many. 

It will be determined by f»"**£ ^ of the sfttm 

Note -—Kaiyata reads here that tne nMo oi 
established on the tenet that saMya is OT M*H,rf<, 
qRnom <S**PI. There is need to make an inventory. 

Spffieation through tin, Icrl, iaMUla and -» 

«: , rife: - WOT: I on* - ftS3T, W 

It must be specified that the abUdh an a » b £ | ^ | 

aupaflraw, since the taddhxta sutox p ^ ^ 

apa^a and apa/* a ™ J U^l/^a in case anabM&M 
expresses the relation ot sva svan 

is taken as adhikara. 

*m ft «lBl*f^J' , ffS ( i with reference 
rife%th1r— w*h the stem in case 

anabhihile is taken as rf^am- ^ 

^ ft Seed to enjoin the 

If Anabhihile is taken as ' h the words wb ich are 

V i6ftafctt which is to be used alon e 
samanadhikarana with the stem. 
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S>? Where? 

In the sentence katam kaioli bhismam vdaram sobhanam 
darsaniyam. Dvitiya has on chance to be used after the words 
bhisma etc. on the understanding that karmalva has been 
expressed by the dvitiya used after the word kata. 

$r af| What case will then appear ? 

m SastM. 

SastM is enjoined with reference to sesa and iesatva does not 
exist here. Other cases too may not appear. 

1% Why ? 

prfcfffira^NI^ On account of the absence of karmatva etc- 

^r^r ^?iTRr ^rs^s^c^ ^gmfcr filter if^ra i 

There is the tenet that neither prakrli alone nor pralyaya 
alone should be used. Second case suffix is used there, since 
other suffixes cannot express the desired relation between 
them and kata. 

Or leapt is karma and bhTsmadis too ; dvitiya sets in there on 
the strength of the sfdra Karmani dvitiya. 

Or Ao/a alone is karma and dvitiya is used after bhlsmadts 
on account of their samanadhikaranya with /rata. 

Hence no purpose is served by pariganana. 

Vibhakli has no chance after the noun denoting the dravya if 
its meaning is expressed by the pralyaya after one of the two 
kriyas. 
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% ? Where ? 

In the sentences Prasad? aste and toya*' a«fr. 
ftWTCL? Why? 

TaMng that * «JJ^ £ gff ^ 

after the root s< saptami cannot be used aice F 

* ^W^icl after another . 

No, since it is not expressed by the praiyay 
H %X fa: This difficulty does not arise. 
Pfi W1 ? Why? , ^ 

On account of its not being ^pressed by on. * ^ 
There is b, one of ^^'J 1 ^^ by the 

depending upon it, appears. ^ ^^fe 

*t 3 fftaw^ ***** ^ W 

^3^%^: si^^ ? . . i n the presence of 

What is the authority sanc^omng that upon 
a&AidAana and anabhidhana, the sapla l depending 

anabhmana sets in and the of 
upon abhidhana does not appear . 

For there is vidhana in the presence 
f> nnrfr Rm^j 

8Rr«r^ i€ r ^ r ' when there is flRfl 6A.-- 

For there is the injunction ^ * there is abhidhana. 
dhana and there is no prahsedha 
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\wm m - vnwi ma, ?m 

Even though such an answer can be given when there are two 
different krkjas, what answer can bo given when the two 
kriyas are the same, as in the sentences Asane asle and 
sayane ketel 

^W-^mmm Even here one is different from the other. 
fS: ? How? 

1 mm mm mm, ^j?r^rs«t ^m- 

On account of kalabheda and sddhanabheda. For one the 
meaning of the root as is sadhana and the pra/.yaya denotes 
all time and for another the sadhana is the meaning of the 
word other than the verb (like Devadalta) and the pratyaya 
denotes the present time. 

Note : — Kdiyata says that the words asana, tayana etc. 
denote only the object and case-suffix after them is necessary 
to denote its relation with the following verb. 

1% g^sM; gp^HIfTr^ 3^: • Is dravya sadhana or gun a ? 

Note : — Kaiyata says that sakti is referred to by guna. 

\% ^Tfi: I What if, if it is either ? 

q\k &i wm %zf&h% ^wrcrlara; 1 m r? 2<r; mm, 
3^ strict 1 f| gf^pn, &M*pr- I 

If dravya is sadhana, it does not become different from the 
abhihila ; if, on the other hand, guna is sadhana, it is different 
from the abhihila. For sadi-gvna is one and asi-gvna is another. 

f% sh: mm *n*m, ? 

Which is legitimate to be taken as sadhana ? 
311 Guna, says he. 

f \m ? How is it arrived at ? 
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ft ^ ^ ^ - * Swr # I * ^ ^ ^ 

i» # i « if* i a wW*** ^ ^ 

r> A, smother " Where is Devadalta ?» He replies to him. 
One asks another, w <f which stands> „ 

associated with anotner wor ^ 

ts.::ts: r r - - - - 

was adhikarana will ever remain *tt**«ra»a. 

the pralhama which has been euj 
operate. 

Heading of Anabhihiie serves no purpose. 

f% Why? ^ ^ 

On account of which is ^ ^ « ^% 

operate. Pragma is anavakasa and it must 
is enjoined. 

*m.m R*W ? Pra«fow»o "as room to operate. 
£lS^T5T- ? What is the aya/ca^a ? 

It to not rig" to ■■y ".* t .*a«* ^ ^ nonn< ,„ t]lird 

as followed by M. « ulluer 

person. 
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If it is said that akaraka is avaka^a, it is not correct. 
1% TO^ Why ? 

It is taken that the root as followed by lot is understood after 
the words of third person. When vrksah or plaksah alone is 
read, it is taken to mean vrksah asli or plaksah asti. 

Or the presence of prathama through vipratisedha. 

smrar sr^rer.-, ar^r?^ isn g^r irt i fcm^ ^wira - t>cr: 
*fic«i €t*rt ssrerT fra i sr«w qra c *ira ra^^ i 

Or when doubt arises whether to use dviliyadis or prathama, 
prathama sets in through vipratisedha- Katam karoli bhlsmam 
udaram Sobhanam darsamyam is the avakaia for dviliyadis. 
Vrksah and plaksah, which are akdrakas are the avaka.su for 
prathama. Both may operate in Zrrta/? kato bhlsma udarah 
sobhano darsuniyah and prathama sets in through vipratisedha. 

^ fg^ra, ir^ra; qgr sierra 

No, it cannot be accomplished ; sastht being jjara, will set in. 

gq^oir qgr, ar^q^fw 

Sastht is enjoined to §esa and it does not set in on account of 
this not coming within the purview of Sesatva. 

WWW g m qw^JTRraWT^ 

To prohibit sastht which has a chance in krl-prayoga being para. 
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There is chance for sastlu bein £ , ^ 
AnabliihitadUkara is necessary to P™* 1 ™ 
expression fciriat^ fcrf** can be accomplished. 

Under which circumstances should it be done ? 

If ekatva etc are the meanings of vibhaldi. ^ 

m ft ^mmmm 

If, on the other hand, are .ibhaMyarthas, no purpose 

ia served by anabhihiladlnkara. 

Binnft«TOriftTraf*n«^ . laoe in ass0 ciation 

Need to supplement that dmlnja takes place 
with the words samaya, nikasa, and Im. 

* wlf WfHw - «™ * m ' r ™' 

samaya, mlcasa and fcc Viz. U u * 
ha Devadaltam and ha Yajfudaitam. 

z\m stt? - Another says : 
sankhyana in association 

aci^,//u and ^.pnPwn^fW^^ " 



10 
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There is need to supplement that dvitiya appears in associ- 
ation with abhitah, paritah and samaya, nikasa, adhyadhi and 
dhik. Viz. abhilo gramam, parito gramam, samaya gramam, 
nikasa gramam, adhyadhi gramam, dhig jalmam and dhig 
vrsalam. 

3H?[ Another says : 

Dvitiya is seen after ubhayatah, sarvalah, dhik, uparyupari, 
adhyadhi, adhodhah and elsewhere. 

areig f|atar ^ra^r - sq§qft jir^, sr«?ft streq;, srenft Jfm^ I 
sfrs^rrq s^icr - ^ qra^rra f%r%^, ggw ?r qRmrfa rar%^ 

Dvitiya. should be enjoined in association with the stem ubha 
and sarva followed by las. Viz- Ubhayato gramam and sarvato 
gramam ; in association with dhik viz. dhig jalmam and dhig 
vrsalam ; in association with upari etc. in reduplication viz. 
uparyupari gramam, adhyadhi gramam, adhodho gramam. It 
is seen elsewhere too viz. Na Devadattam pratibhati kincit, 
bubhuksitam na pratibhati kincit. 

xtftftl T fiR^fa (2, 3, 3; 
ra^fa^i^ I Why is this sulra read ? 

So that the third case suffix may be used. 

*m fssfrar raw ? 

Has the use of the second case suffix been sanctioned. ? 
TOW Yes, it has been sanctioned. 
By which ? 

qfflfor fpfa Evidently by the sutra Karmani dvitiya. 
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ScNF* to lift rrifyo, too, has been sanctioned. . 
WI,? By which ? 

sqi SRT 1^3 ?^ By the varttika Supam supo bhavanli. 



Swpam supo bhavantt was read. ^ y 
^"tf tf$ tffclft TOT If so, Miya too has been sanctioned. 

? How? c ^ 

TO tfft to, gflft* *** ' ^ W 

E.identiy hy the^* J^^.'-d 

to tftrow and also to j>J«we. it plea ses, so that 

agrm/^m means ^V*^" . he pleases aflr»i with yawa^* 

yavagvaagnihotramjuholt means * offering and 

i4i is used ^ w roeans 

juUli means throws, s ^» , J 9 

■ he throws in fire the offer,n y g ^ ^ ^ 
differs from that of Jaimmi r b 

5f TOPI WW 51 V 
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Why does not the sutra operate here: -Kim te Babhravasa- 
lahkayandnam antarena galena ? 1 

On the strength of the paribliasa-Laksana-pralipadoktaijoh 
pratipadolclasyaiva grahanam. 

Note : — Antarena in the sutra is nipata and hence prali- 
padolcta and that before galena, is the third case of antara and 
hence laksanika. 

*w m urn are^ wt^ ^jiim^i serw ^mxw ; 
src § ^^ras^r areero^rc: ftm i ^rs?4r fgcfri: 

Or, even though this word antarena is found current both as 
nipata and anipata, this word antara is invariably used only 
as nipata. Which word other than a nipata can bo used 
in association with it in a sentence ? When the sentence Asya 
gor dvilTyenarlhah (second to this bull is needed), it is the 
bull and not a horse or a donkey that is brought. 

Reading of apradhane with reference to those in association 
with antara and antarena. 

3rrruct gTfiRrwiTFUTiT'jr 3w«?r fgtfrar >ra#rfo 

^^^^ - 3RT*r rqi *ri ^ ^R°sg: gf^ ^o^ftjafar »ir ?ft 

Tho word apradhane should be read in the s:7/r« as the vi&xana 
of antardnlarenayahle, so that, dvittyu appears after apradhana, 
as in .-In/flra /iyjmi wif/m c« hamandahih and not after hamandalu. 

Note -.—Kctiyata says that tho meanings of yusmad and 
«.wia<f arc apradhana, they being viHsana, and hamandalu i« 
pradhana, it boing ri&esya. 

1. It menu* tliit :— Wlnt <!<> you kno"'"? '» tlttai ' n, ' tUt 

/JlMrat Ji'.jJaiUJvunnir / 
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Which is the bond connecting these two with kamanMu? 

The spac^e between you and me is the place for kama.Mu. 
c(tRo^ It has to be read then. 
^ 3t&s^ No, it need not be read. 

Why will not dvtty* be suffixed t0 * ama ** alu ? ^ 

gqqapt*: ^rwi« # WIT ^Tcf 

^1""^" ™ n D f-o„t»th of the yaribhasa- 

Prathama is suffixed to it on the s trength ot J> 
VpapadaMaktih UaraU^akUr baUy s - 

tive singular suffix after it, u> °» s 
(understood). 



SfltSttUeendorthe^^ the sa.e of 

There is need to enjoin that fcalfl au 
karma in close association. 

1% swfcFP^ Why? ^ - . 

ete So that there may be aWMUnu 
t"ret°"^ have ^.n-*— « - 
7ndsfl/i and Sayyate krosaJu 

' ft***? What for is ' tben ' mt " 

. Mtrya ma hhilt is another renting. This i« 

noted in the lV<fi/W«. 
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^wmfa mi - sir^ mm^', i sraforori 

So that the operation based on its original nature also may- 
appear. So that lakara in bhave may appear in the expressions 
Asyaie masam and sayyate krosam on the strength of Alcarma- 
kayam bhave 15 bhavati. 

nWC ^tRS^ It must, then, be so enjoined. 

sra^ i srrfcRlcr?^, w.i *f>?rr%' ?re 

It need not be enjoined. The karma, here, is only prakrla 
(i.e.) tpsitatama, as in katam karoli and sakaiam karoli. 

Suppose one thinks that tbe legitimate karma is only that 
which has undergone some modification through kriya. Such 
a modification is not seen here. 

%i I rc ^ - sttfer? q^ft, ilr*?^ wft, 

It is not correct to think so ; for difficulty will arise hero i n 
Adihjam paSyali, Himavantam Urnoti and gramam gacchah 
since the objects of the verbs paiyali, irttoli and gacchafi have 
not undergone any modification. Hence this karma is only 
prakrla, as in katam karoli and sakatam karoli. 

If it is then evidently prakrla-karma, it is not possibJo for it 
to have bhave- pray oga - Asyalt masam Dcvadatlena on the 
strength of the statement akarmakaiium bhnve lo bhavali. 

aaitj nrf&W The sulra then hns to be so modified. 
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No, it need not. Akarmakanam is read in. the siitra 
Oati-buddhi .... (1, 4, 52). None is discerned to be akarmaka 
on the basis of kola and bhdva ; hence we take them to be 
akarmakas on the basis of something else (like dravya ). 

%w qr mmi mfew *rrt, hi m fornix, ?r 

Or akarmakanam refers to those alone which become 
sakarmakas if they take a particular object and akarmakas if 
they do not take it and none is akarmaka in its association 
with kala and adhvan. 

Or akarmakanam has reference with that alone which 
sometimes serves as karma and which sometimes does not 
serve as karma, Nowhere is kala or adhvan not a karma. 

In that case this sfilra need not be read. 
^xSoi{ ^ This has to be read. 
1% Why ? 

It is for the sake of the instances where there is alyanta- 
saihyoga with reference to non-kriya, as in krosam kaiild nadl 
and krosam ramamya. nadu 

mm ^fal (2, 3, 6) 
Apavarge, in the s?7/rtf, should be replaced by kriyapavarge. 

Kriyapavarge must be read in the sulfa, so that it may not 
take place when there is sudhandpavarga, as in JId&am 
adhllo anuvakah, na ca annia grhllah. (The amudka was 
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studied by him for a month without break, but it is not 
made his own.) 

Note : — Nagesabhatta explains that kriydpavarga (the 
end of the effort) takes place only on reaching the fruit aimed 
at and sadhanapavarga may take place whether the goal is 
reached or not. 

SK'TIT^T $Rw3r (2, 3 7) 
tSP^IW^T Need to read kriyamadhye. 

fn^ra: 3Tr?rrg^ r^ft, r?^rlr I 4 ^ mum m*x re«tfcf 

Kriyamadhye has to be read so that the sulra may operate 
here also — Adya Devadallo bhuktva dvyahad bhokld, dvyalie 
bhokla. If it is read Icarakamadhye, the sfitra will apply only 
here:- Ihaslho ayam ijvasah krosad lalsyam vidhyali, krose 
luksya7n vidhyati (Archer strikes at the target at a distance of 
krosa). Madhya is that which is between the target and the 
place of archer. 

33r£ ^R)'^ It, then, has to be so read. 

No, it need not be so read. Kriya cannot have its course 
without kdraka (takli). Kriyamadhya is possible only in the 
presence of karaka madhya too. Hence the object is achieved 
by reading Icarakamadhye in the sulra. 

^far*RRg% Ml^TT (2, 3. 8) 

Thorp is need for the ujiasahkhyuna of knrmapravaranujayuklf 
praytidibi&ca lalcyiniidisu no Hint the following forms) enn^ h<> 
pceurcd -.-rrk^am prali vidyot'tte i idyut, vrl:<am pari vidyoMt 
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vidyut, vrksam anu vidyotate vidyut. Sadhur Devadatto mataram 
prati, Sadhur . Devadatto mataram pari, . Sadhur Devadatto 
mataram anu. 

f% srafrsR^? why ? 

*refar sh^rt ^hbT, q^w^qwHRRr q^r 

To prohibit saptamT and pancami. So that saptami and pancami 
do not appear there, the saptami being enjoined by Sadhu- 
nipunabhyam arcayam saptami (2, 3, 43), and the pancami 
being enjoined by Pancamyapanparibhxh (2, 3, 10)). 

.^RH^Ir: _ 3iq3RRf ^ *RRf 
This, too, is an additional benefit that the word apraleh need 
not be read (in 2, 3, 43). 

cffifC ^TfiS^ It, then, should be read as a supplement. . 
»T ^tpq^ I 3tR m No, it need not. It has been answered. 
r^>3ffi^ How has it been answered ? 

PrcrJi in aprateh in 2, 3, 43 is taken as upalaksana. Even 
though this ^ari is used sometimes in the sense of varjana 
and sometimes in the sense of avarjana, this apn is invariably . 
used in the sense of varjana. Which else can be associated 
with it (apa) other than that which has the meaning of 
varjana ? Wheu it is said that one needs an associate to a 
bull, a bull alone is brought and neither a horse nor a 
donkey 1 . 

qw^ns *rcr <2, 3, 9) 

1. Cf. Vol. IV p. 277. 

11 
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How is this - yasya tsvaravacanam tatra — to be interpreted, 
' after that which is Icarmapravacaniyayukia and which is 
endowed with isvarata (lordship) ' or ' after that which is 
karmapravacaniyayuhta and which has a lord over it' ? • 

m<T: ? What is the difference here ? 

If the stein yad in yasya refers to the iord, the object is 
achieved without this sulra. 

mm-, sparer cffa^ wnki 

If yad in yasya refers to the lord, the object is achieved 
without the siltra. In the expression Adhi Brahmadalte 
Pancaldh, he becomes ddhdra and they become adheya (and 
seventh case after Brahmadalla is secured by saptamyadhi- 
Icarane ca 2, 3, 36). 

It is certainly so that subjects are always under the Jord. 
H 5 ?HJ«i t i4l%^3 The impropriety of prathama also. 

It is nob proper to have nominative case-suffix, 
f ? After what ? 
q^T?'*3: After the word pailcala. 
Efir ^[^? Which case-suffix will then be ? 

The sixth and sevonth case-suffixes will appear on the strength 
of the sftlra Svannsvaradhipati ... (2, 3, 39). 

fT3 3?fa5I5?: q35f3 The word adhi is not read there 

Even though it is not read, the word adhi means Uvara. 
'1 he synonyms of words rend there are not takoD as targets. 
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W fTR% ? How is it known ? 

Since he (Sfitrakara) reads certain synonyms like svamt, tsvara, 
adhipati etc together (in 2, 3, 39). 

<?gf aft sntfrfr If so, sasthi may set in. 

Sasthi is with reference to $esa and since there is no sesatva, 
it may not appear. 

If so, dvitiya may set in by Karmapravacanlyayukte dvitlya. 

Since that meaning is expressed by saptami, dvitiya has no 
chance. 

If ad/ii is related to Brahmadatta, it may be expressed by 
saptami', but if it is related to Pancdla, dvilvya may set in. 

The object is achieved by taking the stem in yasya refer to sva. 

- ^ fjjjf: ww^gwr%% 

Let the s?7£ra be taken to mean thus :-yasya = svasya, isvara- 
vacanam = Tsvarah, tatra = tasmat karmapravacariiyayuldat, 
saplami (bhavuti). 

Even then the object is achieved without the sulra. In Adhi 
Brahmadatlah pancalem> Brahmadalla becomes the adhara with 
reference to Pamalas. 

It is evidently true that the lord is dependent upon his 
subjects. 
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WRlgmfrrcg The impropriety of prathama also. 
%m 5 ^q?ll Prathama is not proper. 
W- \ . After which ? 

After Brahmadatla. 
af| ^ What, then, will apear ? 

qgraaftr - srtfpsrctfWrfcf 

Sasthi and saptami will appear on the strength of the sltlra 
Svami&varadhipati (2, 3, 39). 

^ flSffRSSIo^: qgiffl xhe word adhi is not read in that siitra. 
Though adhi is not read, it is a synonym of tsvara. 

Synonyms of the words read there are not operated upon. 
ffHKt • On which authority is it so taken ? 

Since he reads certain synonyms like svdmf, tsvarah and 
adhipatih in the siitra. 

cfff quma If so, sasthi may set in. 

Sasthi is with reference to sesa and it will not set in on 
account of the absence of Sesalva. 

Dviluja, then, will appear on the strength of the sutra 
Karmapravacaniyayukte dvillya. 

Since the sambandha is expressed by saplami, dvitlya does not 
appear. ^ 
*ftqr£: qsrerci *llftra«I«J: 3 SH 1 ^: ^> 1«3 ^5 8 W ! 
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If adki is related to paiicala, it will be expressed by saptaml } 
but if adhi is related to Brahnadatta, it will get dvitiya. 

^ art m^l^ ftfeft f r% 

If so, the object is evidently achieved by reading sve in place 
oiTsvare in the sutra Adhir-Uvare. 

It must be read that adJU becomes karmapravacaniya with 
reference to sva. 

Even then if adhikarana-saptamt follows Brahmadaita, dvitiya 
will follow Paiicala. 

On the strength of which swZrtf ? 

On the strength of the sutra Karmapravacaniya yiikte dvitiya. 

Prathama, follows it on the strength of the paribhasa — Upa- 
padavibhakteh karakavibhaktir baUyasu 

Note : — Kaiyaia says that the nominative case-suffix 
which is karakavibhakti follows pancala, since verbs like iisthanti 
santi etc. are understood after it. 

fisfar^isfr ^OTPres^r (2, 3, 12) 

Need to read Anadhvanyarthe in place of anadhvani. 

It is necessary to read adhvanyartha in place of adhvan, so 
that the fourth-case suffix may not appear after patlii and 
vTvadka in Panlhanam gacchati and vlvadham gacchaii. 

Also the pratisedha is with reference to the used one. 
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^'r&asrr^raarra w^sn-. i f| 3?w q^r4 u^m, <w 

It must be said that the pralisedha holds good only to the 
used way or path. Palhe gacchali is certainly to be read with 
reference to one who reaches the used road through a wrong 
one. 

f%»$ SqffeffHRfr ? Why is this sfdra read ? 
^gsjf W So that caturthi may set in there. 
3W lg^r. ffrgr ? Has dvitiya been secured ? 

It is secured evidently by the sftlra. Karmani dvitiya. 

Cr\ rv. 

^g*>^T ra^r CalurlM, too, is secured. 
How? 

%Wl Certainly by the siitra Sampradane calurlhh 

No, it cannot be secured by that siitra, since karmana abht- 
prayanam is read there and here he aims at grama through 
kriya. 

m\ • By which kriya ? 

1Rr%W By the act of going. 

The need for reading kriya also was discussed there (in 1, 4, 32) 
Note : — But hriyagrahaw was pralyakhyata there. 

Thoro will be ativyapti of ct stay am anadhvani in */r\ya« 
gacchali and ajam nayati. 
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•nn of cettduam anadhvani in striyam 
There will be ulvprasanga ot cestayum 

gacchati and ajam nayatu 

Wi OTWIWPWJ flwrnprajii- (in place of 

The object is achieved by reacting t 

gatyai tha). 

W<ZH^ The object is achieved. 

How ? 

The aSfra must be modified thus .-Asamj. ra/ 
caturthyau bhavatah. 



^ # tn ndin. the word anadhvani too need not be 
On this understanding ttieworu Adhvanam 

read in the «Hr«. The «dW which is karma 
gacchati is samprdpia. 

karya. , ,, 

— p ax&M* What is this - tddarlhya ? 
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This is the compound of the demonstrative pronoun in the 
fourth case with the word arlha. 

^ ^ ^g*5? On what authority is caturthi used here ? 

Evidently by this varttika 

Wi\ %$hlim if so, there is interdependence. 

pR3?r3PT?rr ? Of what nature is itaretarasrayala ? 

Caturthi must set in after this varttika is read and this word 
tadarthyam can be used after there is chance for caturthi. 
This is interdependence. Deeds which are interdependent are 
not accomplished. 

Another vidhi enjoining the fourth case must then be read. 

^gtfftli, *M ^gCr a^ftra ^3^^ a^sreVi hi srw 5irr% 

No, it need not be read. The procedure of Acarya (Siitrakara) 
suggests that caturthi sets in after a word which is in 
association with the word arlha, since he enjoins samasa 
between a word ending in the fourth case and the word arlha 
in the sulra Caturthi tadarlhattliabali ... (2, 1, 36). 

It is not absolutely necessary that only a word in the fourth 
case can form a compound with the word arlha, 

f% clfc ? What then P 

qgq^^in l asrcr gdft? 3^ 

A word in the sixth case also does it, as guroh idam compounds 
into gurvartham. 

Note:— Ndge&abhatta states that this argument proves 
the absence of interdependence. 
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If Tadarihye upasankhyanam is read, no purpose is served by 
reading sampradane in the sutra. The cow that is given 
to upadhydya becomes upadhydyartha and caiurthi is secured 
after wpadhyaya on the strength of tadarihye. 

sr^r^r sres, ?srera ^fem # i 

There is absolute need for reading sampradane for the sake of 
those which take sampradanasariijiid through other sutras 
(like Rucyartha.nampriyama.nah), so that expressions chdtrdya 
rucitam, and chatraya svadiiam may be secured. 

- It is then necessary to read the upasaiikhydna. 

No, it need not be read. Acarya-pravrlli suggests that there 
is caiurthi in tddarlhya, since he enjoins simasa of caturthyanta 
with in the sutra Gaturllii tadarthartha ... (2, 1, 3t>). 

In association with kip in the sense of transformation. 

^ra^r - mm-, zmnw w*ti 

There is need to enjoin caiurthi in association with Hp 
meaning to transform. Viz. M Mr ay a k-dpite yavaguh md 
uccardya kalpafe yavannam. 

^Tl^ffi J^TP^WH After what is suggested by utpaln. 

qrarq ^ftsr r^raqRrr^ift^fr i 
^corr g|p:Ri-5iR ^f^srr^ rear ii 

12 



0o Lectures on patanjali's mahabhasya 

There is need to use the fourth case after what is suggested by- 
unforeseen occurrences. Viz. 

Vataya kapila, vidyut (Lightning in kapila colour for 

heavy wind) 

Atapaya atilohinT (Deep red lightning forebodes extreme heat) 
Krsna sarvavina^dya (Black lightning forebodes entire 

destruction) 

Durbhiksdya sita bhavel (White lightning forebodes famine). 
Mafiisaudanaya vyaharali mrgah ( Deer cries foreboding death). 

TJj^WT ^ In association with the word hiia also. 

Caturthi has to be enjoined to that which is in association 
with the word Mia too, as in Rxtam arocakine and Hilam 
amayavine. 

w< ^^nimmm^mm^ (2, 3, 16) 

CatuHhi alone in association with svasti on account of vibhasa 
in kusalariha and asis. 

i&mqw =q§*Tr f ^i^rrafa RWRrs^ra rlJFR&N 

Calurihl alone is used in association with svasti by purva- 
vipratisedha, since 'either caturthi or sasthi is enjoined with 
reference to kusalartha and asis in the siilra Caturthi casisi ••• 
(2, 3, 73). 

e?r%%'T =qg«?r zmnw - ^% *u*m, &m v&w ; 

%qa^ ; |C faq mrfff? - ^KT J?Fq:, «fe ZliWlW 5$ 5 

Boom for the use of caturlM in association with svasti^ is 
svasti jalmaya and svasti vrsulaya ; room for the application 
of kuSalarlhair asibi vavidhanam is ku&alam Devadaltaya and 
Icuialam Devadallasi/a, the others ayusya, bhadram etc. being 
IcuSalarthas ; both have a chance to operate here and caturthi 
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takes place in preference to vibhasa by purvavipraiisedha :- 
svasti gobliyah and svasti brahmanebhyafj. 

There is need to enjoin that alam in the sulra means paryctpti 
(sufficiency). 

hsr, R3%@r swrcr wgra sra 

The word a?#m should be taken to 'suggest sufficiency, to 
prevent the fourth case in Alaiikurufe k any am. Another says 
that alam in the siitra should be said to have parydptyartha, 
so that the fourth case may be used in the following cases 
also :-Alam mallo mallaya ; prabhur mallo mallaya and prabha- 
vali mallo mallaya. 

W^A^W ft*TWlS5TTfag ( 2 , 3 , 17 ) 

J-7?mmsw is read in the sulra. Hence the following is not 
possible to be secured :- Na tva hanatn manye, and Na iva 
sune manye. 

q3 art qmr^w - H^^oqfir^ rearer, <rer: ~ 
^ N*rAi% i 

If so, the sulra is split into two thus :-Manyakarmanyanadare 
vibhasa and Apranisu. Vibhasa is taken to Apranisu also by 
anuvrlli. 

ffjfa 3r| irrarf^ - ^r£ i^r, * m g£ f r% 

It will, then, operate even here (by the first sulra) ;~Na tva 
kdkam manye, and Na tva in/cam manye. 

X shall qualify apranisu by anavddisu. 
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&\ ^ ^ mq&xs ^ sn^mra i 

These will come under navadis :-Na iva navam many? yavat 
tirnnm na navyam. (Since you have not crossed the sea, I do 
not consider you to be a ship). Na tva annam manye yavad 
bhuktam na srdddham (I do not consider you to be food since 
you have not been eaten in a sraddha). 

are \% mm% mmz$\ w^rt 

Those, among pranis, which are not wanted here may be 
taken under navadis. ' 

Anadare iu the sutra should be replaced by prakrsyakutsite. 

The word ■pralcrsyakutsite should be read with reference to 
manyakarma, so that the siitra may not operate here :-Tvam 
trnum manye. 

Note: — Vartlikakara wishes to replace anadare by 
prakrsyakutsite and MahdbJiasyakara wishes to qualify 
apranisu by anavadisu. 



Ahnika - Twentyfour ends. 
(Second adhyaya, third pada, first ahnika ends. 



Ahnika — Twentyfive 

(Second adhyaya, third pada, second almika) 

akrtvMMvh is to bo added in the wr»H..rf*ojf .!■««"«. 

'^.%h *ra^n* «M - 

<%fe ^oi ; <mi&, ^ ^ wm " 

<Mft ; -nito "HR*nft. ^'^ OTtra ' . 
her. is need to add pralcrlyUibhynh to allow the third case 
fter prakni etc. as in prakrlya abhirupak one wh . 
y nLr^jrdferfyl A»*«rM (one who ,s fine by "tm. 
i look atV wraiflia (n»ostly W" fc " 5 '', P ,a f\ 

^ ;VTiU*»< ^ a belong to 
la^&mi ? «™«o ; Samfw *kaw« (he runs evenly), ^m«;a 
M&ti (he' runs unevenly) ; fl»«W?*W f W™ 
he buys two rfr^a, of eorn). Iridronena dhanyam am*. 
"affcaLa paMn knnali (he buys goats, by fives), sahavena 
limn knnali (he buys horses by thousands.) 

Note -.-Kaiyata says that, otherwise sixth case may 

lpP ear after prakrli, ^ *° 

after ; second case alter sama, aviu . 

3x1ft tffi&Pi It has to be read then. 

• ^ «. Ko Ld The object is achieved by karlrkara- 
No, it need not be read- iUBU J 

yos trtlya itself. c ^ «-v • -.rjr 

-,r fl fcr<ifa abhiinpah and prafcitya 
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With reference to Praijena yojuikah and prayena vaiya- 
haranah, it is WmZa there, and it is the harana of their study. 

Note :— Kaiynta reads \-Praya Hi :- bahuhjam UijarUiaJi. 
Tacca adhyayanasya Jcaranattena livalmtam- 

JTrs?rsf%r *t^ut, wftsfa jfrsfur ?r%, task 3?c st^tr 

With reference to Matharosmi golrena and Gargyosmi gotrim. 
I am known by this. 

qrcft, mm *?Rft sfa, ptfsr qqras^ m tfto 

With reference to Samena dhavali and visamena dhavali this 
{patha) is to be read there, but is not read :-and hence they 
stand for samena pallia dhaoati and visamena pa tha dhavali. 

I fg^rorrc fg^iw, flsrSta ikv 3 ^ wr?4 sfrorrfcr # I 

With reference to Dvidronena dhanyam krlnali, the word is 
used" in the sense of what it is intended for. 

Note : — Dvidrona means for the sake of dvidrona and 
hence the sentence means he buys with money to secure two 
dronas of corn. 

With reference to Paiicakena pasun krinati, horo too the 
word is used in iadartha. Pancakah means paiicapaharthaln 
Hence is the expression Pancalcena pah'cn krtriati. 

srpw ararat #rrft w^nRirror src*, ar$%ir fo ^ 

With reference to Sahasreiia asvan krhiali, sahasram means 
sahabra-parimanam and hence it means that ho buys horses 
with gold sufficient to purchase thousand. 
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3&%SIT<?H (2, 3 5 19J) 
H55^°T^' What is the example ? 

TiZai* Mfci rnasaw (He sows black gram with gingilly 

seed). 

^fe 1 ; fife: *W ^ ?W %^ I 

No, it cannot serve as the example- Black masa mixed with 
tila is sown and hence trliya may be used there on the 
strength of karane (in the s/7ira Kartrkaranayos trliya). 

H ait «f liar ^ # ; ^wr * w ^ 

If so, this may serve as the .example - Puircna saha agato 
Devadatlah, so that trliya may be used with reference to 
apradhana-hartr, 

mm I ^ 515* ^aift Wl^tf ^ 

^rt, ^ a^ri ft^r m <jaRr 

This too does not serve as prayojana to the sutra. Pradhana- 
harta is expressed by Ida in gala on the maxim that lakaradis 
are used only with reference to the pradhanakaHr and trliya 
is secured here by hartari with reference to a pradhanakaHr. 

%s aft - 3^or wri ^rer # 

If so, let this be the example - Pulrena saha agamanani 
Devadattasya. 

qtgsre ^TT^T *U3 c *lfa tfas*M may veto this. 
Koiw-Kaiyata reads -Kartrkarmanoh krli ityanena sa 
ca pradhanayor eva kartrlcarmafh pradhanyad eva smaryate th 
apradhane hartari na bhavisyatu 

5* aft - 3^ 3*<* ^ & 

If so/let this be the example :-Putri V a saha sthfdah, putrena 

saha pingalah. 

1. This is not found in Bombay edition. 
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This, too, may be taken as the example — Tilaih saha mavan 
vapali. 

Oh, it was said that trtiya is secured on the strength of 
Ixarane, since black gram mixed with gingelly is sown. 

It is secured if black gram mixed with gingelly is sown. But,' 
if it was the time for black gram to be sown, if the land is 
made ready for it and it is sown and if, afterwards, something 
other than that (say gingelly) is sown with the idea "If it 
chances to be fruitful, let it be ", it cannot be secured. 

No purpose is served by reading the sulra Sahayuktespradhane 
on account of karakavibhakli overruling the upapadavibhakh 
here as elsewhere. 

It is needless to read Sahayuktespradhane, 
T% IIW ? Why ? 

3qq^m»q%: ^R-TOHF%-^R^r^ I s^rn 3qq?fqir%: 

On account of karakavibhakli overruling upapid'ivibhikli. 
Pratliama sets in elsewhere on the strength of tho diotum- 
Upapadavibhakleh karaknvibhaklir balii/an- So also pmtJutmu 
will set in here on the strength of tho dictum Ujwpadavibhakteh 
kar akavibhaktir balTyast. 

_ tfitr^ To which does anyatra refer ? 

nr: *qm"r ttW %fo fn the sentence Gab svTmu vrajali. 
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Note : — The upapadavibhahti ~ sastfu or saptamT is 
enjoined to go by the sfilra Svamisvara .... (2, 3, 39) and the 
karakavibhakti ~ dvitiya - is enjoined by Karmani dvitiya. 
The latter overrules the former. 

^WT%TC: (2,3,20) 

Why does not irliya set in here (after kana) in -4&.?£ hanam 
asya ? 

It must be enjoined after the deformed aiiga in case the defect 
serves to denote the angin. 

3*i?r^ prater s^r, &m fem^i srf? %f% 

It (irtTya) must be enjoined after the word denoting the 
deformed limb, if it alone serves to denote the whole. 

3xfn| ^Tfjs^ It must, then, be so read. 

WraVr ss^rarswr vmm\ i ^%cRrewi tfs^r vim 

No, it need not be so read. This word aiiga in the sulra means 
angin ; trliya in yena has Jcaranatva for its artha. Hence the 
sulra means that trliya should be used after that ahga-vacaka 
by which deformity angin is suggested. Angin is not suggested 
by the anga here (in the expression alcsi hanam asya). 

Note : — 1. Kaiyata derives anga thus : — Ahgani asyasanti. 

Note: — 2. Varttikakara suggests modification of the sutra 
and M ahabhasyakara does not want it. 

S^eK5*FT (2, 3, 21) 
Prohibition if ittliam-bhula-lahsana is in lahsya-vaci-sabda. 

f^cre^&r $ir%^r ^55*1: - sift wsgirffir 

13 
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There is need to prohibit trliya after ittham-bhuta-hksana if the 
same is in laksya-vdci-sabda, as in Api bliavan kamandalupanim 
chatram adraksit ? (Did you see the pupil having kamandalu 
in his hand ?) 

Note : — Kamanddlwpani is laksyavacaka and kamandalu, is 
ittha m bhutalaksana-vacaka . 

No, it is not necessary on account of the laksya of this nature 
not being separated from the laksana. 

•7 m 3tJ)5>}^ it i s no fc necessary. 
f% Why? 

On account of the laksya of this nature not being separated 
from laksana. It (third case) will appear if laksya of this 
nature has its laksana separated from it. But here the laksya 
of this nature does not have the laksana separated from it. 

f% sMSWa^? Is this to be so explained ? 

r-v. 

*T TC No, it need not. 
How will it be known without the explanation ? 

For he gives prominence to laksana by reading it as the 
second member of ivhambhulalaksane, the seventh case of the 
tatpunisa-illhamblmlalaksanam. 

Hftswra^qf spKor (2, 3, 22) 

There is need to enjoin sa<sfM with the root jila preceded 
by the preposition sain and followed by Icrt suffix through 
vipralisedha. 
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yz&H m^m - wimwn: i %£\w grarra - urg: mm, 

Krdyoge sastht bhavali vipratisedhena has to be read supple- 
menting the siilra Samjnoznyatarasyam karmani. The place 
where the siilra, Sampiosnyatarasyam operates is : malaram 
sanjanite and mdtra saiijamte. The place where sasthi appears 
with krtprayoga is Idhmapravrascanah and palasasdtanah. 
Both may operate here and sasthi appears through viprati- 
sedha : — Maiuh samjnata and pituli samjnata. 

Need for the supplement that the upapadavibhakti which is 
enjoined later overrules that enjoined earlier through viprati- 
sedha. 

One upapadavibhakti overrules another through vipratisedha. 

The room for the siilra Anya-arad....(2, 3, £9) to operate is 
Anyo Devadattat. The room for the siitra Svamzsvara...^, 3, 39) 
is Gosu svami and gayam svami. Both may operate here and 
the latter Svami... operates through vipratisedha — Anyo gosu 
svaml and anyo gavam svami. 

Vipratisedha here is not legitimate ; for cows are not here 
related to any a. 

^rf| ? What then ? 
^Jpfr Svami 
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ara^ren % ^ i ?^r*rc aratra - *hr: ^r*fr, g^r w ^nft 

If so, room for sfljra Tulydrthair....(2, 3, 72) to operate is Tulyo 
Devadattasya and Devadattena. Room for Svamtsvara.... 

(2, 3, 39) is the same mentioned above. Here both have room 
to operate and Tulyarthair .... overrules the other through 
vipratisedha and hence the forms Tulyo gobhih svami and tulyo 
gavam svamt are secured. 

t<ft (2,3,23) 

Appearance of almost all case-suffixes with nimilta, karana 
and hetu. 

qsra, 5BRorr59%, ^ $rc°rei tort, $ftr^ $r$r l 
*m l^rlera, Itr ?m ll 1 

It must be stated that almost all case-suffixes are used after 
the words nimilta, karana and hetu. Viz, Kivi nimittam 
vasali, kena nimittena vasali, kasmai nimitiaya vasali, kasmdd 
nimitlad vasati, kasya nimillasya vasali, kasmin nimille vasali- 
Kim karanam vasali, kena kdranena vasati, kasmai karanaya 
vasali, kasmai karanad vasati, kasya kdranasya vasali. kasmin 
karane vasati. Ko helur vasati, kam Jieium vasati, kena hUuna 
vasati, kasmai lielave vasali, kasmiid helor vasali, kasya helor 
vasali, kasmin hetdu vasali. 

1. Since tho Btem means cause, it seems immaterial which cacc * 
suffix is used nfter it. 
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Note : — Kaiynta says that the enumeration of synonyms 
iSj according to some, to ward off others and according to 
others, to show that that they are upalaksaiia. 

STTl^R (2, 3, 28) 

Need to supplement Lyab-lope karmani under pancamyadhikara 

immvti ^c^iq $41% q^r square - qrcir^resr 

There is need to supplement lyab-lope paficamT, so that 
pancanri may be used after the bar man of the indeclinable 
participle which is dropped Prasadat preksale for prdsadani 
aruhya prcksate. 

^ Need to supplement Adhikarane ca 
3lfTO0T ^fafl^TR - 3tf*RR^Ta, ST^R^cT 

There is need to add that pancami is used in place of 
adhikarana to secure the forms asanat preksate and sayandt 
preksale (in case there is lyab.lopd). 

Need to allow the use of pancamt in question and answer also. 

q^qFrcter qgqr w&w - <p*r *rrJ qrcn^pra; 

There is need to enjoin pincnrii in question and answer also. 
Viz. Kutobhavan? PataliputtrdW 

Pancami after that from which distance and time are 
calculated. 

stesriR ; q>rfSwr arret rw 

Paiicami has to be enjoined after that whence distance and 
time are calculated. Viz. Gazidhumatah Sdhksyam catvari 
ydjanani (Sa.nka.sya is four yojanas from Gavidlmman ; 
karttikya dgrahayam mase. (One month passing from karttika, 
it is dgralidyam). 
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Saptami with reference to the kala associated with it. 

Saptami is to be enjoined to the kala associated with it Viz. 
Kartlikya dgrahayani mctse. 

=3 The distance to be in the first case too. 

There is need to enjoin pralhima and saptami after adhvan 
viz. QavTdhumatah Sahlca&yam catvari yojanani, GavWmmalah 
Sahkasyam caiursu yojanesu, 

rp • ____ 

^xljrr? If so, much has to be enjoined here. 

No, it need not ; everything is secured from Apadane pnnoamT. 

Firstly with reference to Prasadat prelesate and sayanat 
preksate, the sense of sight departs from it. 

If it departs, does it not completely depart ? 

It departs, in succession. 

Or it departs one after another. The sight that departs at 
first is different from that which departs next and so on. 

^nrn^sfa ?rer, qiEfeprsm^siw sft 

With referenco to Pruhulkhyilnayoti ca jmiicaml vahlavya, the 
word agacchati or agMchami is found dropped in kute 
bhavan agacchati? and Potaliputtrad ugncchami. 

m^mw-m^im <w qs»«fi q^sqft, s-im qqi^rfi qa 7 ^\* 
JHfH-ial ft^w aisict T^r/t ^sra-ffi 1 f' f fi: ' ! 
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With reference to the statement that pulcamT should be used 
after that whence distance and time are calculated, the word 
nihsrlya to be used after the first word is dropped in 
Gavidhumato SaiikaSyam catvhri yojanani and the word prabhrti 
is dropped in Jcarttikya agrahayam mcise. 

With reference to Tadyuktcit kale saplami vaktavya, the word 
gate to be used before ma.se is left out in karltikya. agraha- 
yam mase. 

With reference to Adhvanah pralhama ca sapiami ca, the 
sentences are read with ellipsis in place of Gavldlmmalo nihsrlya 
yada catvari yojanani gatani bhavanti, tatah Sdfikasyam ; and 
Caiursu yojanesu gatesu iatah Sahlcasyam. 

Note : — Mahabhasyakara argues that the purpose of the 
supplementary varitikas is served by the sulra itself. 

^^T^^l^ s ^T2f x W5T5ITTl5% (2, 3, 29) 

What for is anciitlarapada read? Is not its purpose served by 
Diksabdair yoge'l 

He is going to read the siitra Sasthyalasarthapratyayena and 
this is its apavada in advance. 

q*5RTCT«breT^I (2, 3, 30) 

senior fwH ? Why is artlia read ? 
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If the sTilra is read Sasthyalaspralyayena, ib will operate only 
here — Dalc&inalo gramasya and ultaralo gramasya and not here— 
Upari gramasya and uparistad gramasya. If, on the other hand, 
the word artha is read, it will operate with reference to the 
words ending in atas-pratyaya and also words having the same 
meaning. 

si'-l 5WRSI?0T ¥ Why is pratyaya read ? 

So that the sulra may not operate here in Prag gramat and 
pralyag gramat. 

The same benefit is said with reference to AiicfMarapada in 
the previous sulra also. Hence either of the two may be 
dropped. 

S^-rarcfflft^NF^^ (2, 3, 32) 

Need to enjoin paiicami with reference to prlhagddis. 

There is need to enjoin paiicami after prthagadis to secure 
• Prlhag Devadallat. 

What for? Is there no anuvrlti for pancaml from the context ? 

w 9-53*3,? What is the sfWra referred to ? 

^If^R I^RT |ra The sfiira Apadane pancaml. 
SffiT'SRiRT^ On account of the absence of adhikara. 

SRP^R: 9: It is not endowed witli the sign of adhikara. 

!f there is adhikara, it should be prohibited in Bnapa dvitJyii 
and S-ixthyatasarlhapralyaycau enjoining dviltyii and sasthi. 
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For, if there is adhikara, it should be prohibited in the preced- 
ing sulras enjoining dvitiya and sastM, to secure only the 
following expressions — Daksinena gramam and duksinato 
gramasya. 

aft sjsq^OTfoierflsqfwgRr wsra i 

If so, pancami is secured here on the strength of the word 
anyaiarasyam read here. 

Another purpose is served by anyaiarasyam. 
n\l What? 

' To allow such case-suffix to appear whose chance disappears 
on account of the reading of trliya. 

TOF ^ qwrHRT^f In whose chance? 

SRffi: 3 c 3tn^ In the place of sastlu enjoined at the end. 

^tft It must then be read. 

No, it need not be read. There is anuvrtti for the prakrta. 
What is it which is prakrta. 
^W^FT ^WW fi^T The siitra Apdddne pancami. 

Oh, it was said that it is not endowed with adhikdratva and if 
it is so, there is need for the pratisedha to pancami in the 
sutras enjoining dvitiya and sasthu 

If so anuvrtti for that connected with anya etc. is resorted to :- 
^pademe pancami, Anydrdditartediksabddncfiltarpaddjahiyukte 
pancami, Sasthyatasart7iap>ratyayena, anyaradibhiryoge pancami, 
14 
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Enapadvitiya, anyaradibhiryoge pancami and then Prthagvim- 
nanabhis trtlyanyalarasyam is read. The expression pancami 
is supplied and the expression Anyaradibhiryoge is made to 
recede. 

Or anuvrttis are like frog-leap. As frogs skip over intermediate 
things, so are adhikdras. 

m m Or 

Or on account of the reading of another vibhalcti and the 
absence of ca, it is understood to be an exception as a special " 
rule prevents the application of a general rule. 

Since another vibhakti is enjoined and since the word ca which 
denotes grammatical attraction is not read, dvitiya and sasfhi 
set aside the paiicmnl enjoined first, in the same way as a 
special rule sets aside what will, otherwise, happen by the 
general rule. 

Or he is going to say this-that, though rules havo the capacity 
to be supplied later on, thoy do not do so only on account 
of it. 

f% af|? By what then? 
m\\ *13RT By the effort. 

^ii^^w^T fcfmr ^ (2, 3, 35) 

Need to prohibit fnilcami after the word associated with diira, 
antika and their synonyms when jiaiicamt is enjoined nfttr 
them. 
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^n^wfar: qgjfiRqr^ o^r^ iwvv. mm 

There is need to prohibit pancartn after the word associated 
with dura, antika and their synonyms, when pancamT is 
enjoined after them, te secure the expression Dm ad, gramasya* 

No, it need not be prohibited, since it too is current. 

mk^: ®r«rrcrq«r: I * m ^sfam; vww. 

Apratisedhah means the pratisedha which is unnecessary. The 
prohibition is not necessary since pancami is current there 
too. Pancami is seen in such places in the following verse : — 

Durad avasqlhan mutram dilrat padavasecanam i 
Duracca bhdvyam dasyubhyo dfirdcca kupitad guroh II 

Note: — The 'fifth case-suffix in avasathat, dasyubhyah and 
kupitad is the point referred to above. 

SHwrfspR^ ^ (2, 3, 36) 

Need to read the supplement ktasya invisayasya karmani in 
saptamyadhikara, 

hr*\w\€i v\m\ stiffiw s^rcr 1 

It is necessary to supplement that sapiaml follows the karma 
of the verbal noun ending in kta followed by in. Viz. AdhTli 
Vyakarane (student in grammar). PariganiVi yajiiikye (Re- 
nowned in priesthood in sacrifices), Amnali chandasi (specialist 
in the study of the V edas). 

After the words qualifying sadhu and asadhu. 
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There is need to enjoin saptaml after words qualifying sadhu 
and a&adhu. Viz. Sadhur Devadatto matari and asadhuh pitari. 

Also when those that deserve to do action do it. 

%\m% a«§ i^r 3ir^ I 

Saptarm is to be enjoined also when those that deserve to do 
action do it. Viz. Rddhesu bhunjanesu daridra usate (when 
men in prosperity enjoy, the poor keep quiet) ; brahmanesu 
taralsu vrsala asate (when brahmans cross, vrsalas keep quiet). 

Also when those that do not deserve to do an action do not 
do it. 

^m^mhi ^iwRf afro? *rej>5*rr - i^rrefftg <w 

Also when those that do not deserve to do an action do not 
do it. Viz. Miirkhesu asfnesu rddha blmiija'e, Vrsalesu 
aslnesu brahmanas taranti. 

Also when the same is topsyturvy. 

Saptamt is to be onjoined oven when tho snmo is topsyturvy. 
Viz. Rddhesu asinexu murlrfia bhunjatc, brahmanesu asTnesu 
V?-$alas luranti. 

Also after tho word denoting the fruit of tho action when it is 
in association with tho harmet of tho notion. 

^3 *w7 5^3 mm S'-i^r II 
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Sapiami is to be enjoined to the word denoting kriyapliala 
when it is in association with the karma of the kriya. 

Carmani dvipinmn lianti. (He kills the leopord for the skin) 
Dantayor lianti kufijaram. (He kills the elephant for tusks) 
Kesesu camarim lianti. - (He kills camari for the hair) 
Simni puskalako hatah. (Musk-deer is killed for the scrotum) 

m ^ WI®^ (2, 3, 37) 

Need to add that the seventh case-suffix follows kriyavacuka 
when the kriya is not the nimitla of another kriya. 

When saptami is enjoined to bhava which serves as laksana, 
there is need to enjoin the same even when it does not serve 
as laksana. Viz. Agnisu huyamanesu prasthitah, hutesu agatak 
(He started when agnihotra was started and returned when it 
ended) ; Gosu duhyamana.su prasthitah, dugdhdsvagatah. (He 
started when the cows were being milked and returned when 
the milking was over). 

f% 3^: s&ROT ^ WWcT ? 
How is it not accomplished from the sUtra itself ? 

Laksana is that which is frequently seen in concomitance 
with laksya. This is seen only once by chance that he 
started when agnihotra commenced and returned when it ended 
or that' he started when the cows were being milked and 
returned when the milking was over. 

The object is achieved by reading the -sutra Yasya ca bhava- 
pravrttau bhavarambhah. 
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ra^cic^ The object is achieved. 
How? 

Saptami is to be enjoined to the word which denotes an 
action, when another action takes place at the same time. 

T%«rf?f I ^ aft 
Yes, the object is accomplished. But the sfcira is to be recast. 

W^TO'tar?! Let the sutra remain as it is. 

Oh, it was said Bliavalaksane sapiamividhane abhavalaksana 
upasankhyanam. 

%^ i «* 5% 55^o| qqfs 3^: g^*KT I 

*f®& a# 555?ct *rcr% I ?ra*ir - ^fa ^n?. ^sgirftr 

This difficulty does not arise, ft is not absolutely necessary 
that it alone deserves to be laksana which is frequently seen 
in concomitance with lalcsya. Even when two things are seen 
together for a moment, one becomes the lahsana of another. 
For instance, one puts this question, " Did you soo the pupil 
having kamandalu in his hand ?" The pupil was scon only 
onco with kamandalu in his hand. The same becomes his 
laksana. 

<T2^ft RH% (2, 3, 42) 

% k wra *m?i - s^irr mi flq^^Tr c Ri ? 

Why does not pancamT appear hero in gavam of Krsrul gavam 
sampannaksTratama (Black cow among cows gives a Inrgo 
quantity of milk) ? 

Tho word vibhakta is read and this is not vibhakla (different 
element). 
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This too is vikhahta. The black cow is different from cows. 

It should appear where vibhaktatva is nitya and the vibhaktalva 
here is not nitya. 

Note : — Yibhakta refers to those which belong to different 
genera and not to those which have different individuality but 
belong to the same genus. 

f% 3xBsq^? Is this to be stated ? 

*T ft No, It need not. 

How is it to be understood without its being stated ? 

On the samarlhya of the word vibhakta which is read. 

If it applies with reference to those which are vibhakta (with 
reference to individuality) and avibhakta (with reference to 
genus), the reading of the word vibhakta in the sutra is 
unnecessary. 

siiRSonwrsrfqf sama: (2, 3, 43) 

SISf^IT^PTi Apraieh is to be replaced by apratyadibhih. 

Apratyadibhih is to be read in place of apraieh, so that the 
seventh case may not follow malr in the following expressions : 
Sadhur Devadatto mataram pari, mataram anu. 

MRwi^FTf ^ (2, 3, 44) 

The word prasita is read. What is that word prasita ? 
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It means one who is pratibaddha intermittently. 
f3 ^cj;? How is it so interpreted ? 

The root si (5th conjugation) means to bind ; he remains as if 
he is bound. 

^ m (2, 3, 45) 

Why does not the sulra operate here in Adya pusyah and adya 
magha ? 

3ffq^<JT fffi There is anuvrlti to the word adhikarane. 

Ahnika ~ Twentyfive ends. 
(Second adhyaya, third pada, second ahnika ends. 
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(Second adhyaya, third pada, third ahnika) 

%\\M&m^mH\m^t{${ (2, 3, 46) 

There are eight topics dealt with here: — (1-5) Benefits of 
reading pralipadika, liiiga, parimdna, vacana and malra in the 
siilra : (6) Need or otherwise of the apasankhyana of Pada- 
samanadhikaranye (7-8). Replacing the siilra by Abhihite 
prathama or Tinsamanadhikararie prathama- 

I 

srr^faf^ior r%R^? Why is pralipadika read ? 

To allow prathama in the avyayas-uccaih and mcaih also. 

What is aimed at by admitting prathama (which is elided) 
after them ? 

Padatvam 

Note : — Kaiyata says that padatva is secured by the 
dictum i-Pratyayalope pratyayalaksanam, 

It is not so. Padaiva is secured here through sasthl on the 
strength of the sutra Sasthl sese. 

This, then, is the benefit that the sutra Sapftrvayuh pratha- 
maya vibhdsa (8, 1, 26) may operate to secure te in Grama 
uccais te svam along with tava in Grama uccais tava sv.im- 

*W f^ffSlor ? Why is liiiga read ? 

# 5 3^, ^fl-w %&mw W 

To allow prathama after the words sirf, pieman and napumsa- 
kam also. 
15 
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No, it cannot be the benefit, since the same is the meaning of 
the stem there. 

¥i ait, finfl, fsr;, # \ 

If so, the use of prathama after the words human, vrksah and' 
kundam is the benefit. 

Note : — Kaiyata prefers tatah and tatam as udaharana. 

Ill 

qRjiroiRiq Why is parimana read ? 

To allow prathama after the words drona. Mart and ad/iakam 
also. 

Note : — 1. The words drJ/za etc denote measure. If 
they are used in the sense of objects that serve as measure, 
parimana is the meaning of (he pralipadika and bonce the 
word parimatja is not needed in the sutra- But if, on the 
other hand, they denote grain of that measure {parimeya) 
by lalcsana, it does not become the prdlipadikarlha and henco 
it is to be read in the sutra. 

Note: — 2. Nageiabhafla explains the bhasya thus:-So 
that there may bo anvaya of parimana which is vibhaldyartha, 
with vrlhi, the parimeya, through measured measuring - rela- 
tionship. He further states that the meaning of the stem in 
drona is dronalva and not parhiamalva and the reading of 
purimana in the sftlra is for vailalcsanya in sabdabod/ia. 

IV 

5F^R3£0T foj?*^ ? Why is vaccina rend ? 
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The fruifc of the vidhi in this sulra is seen collectively (so that, 
praihama may appear where all the three - pratipadikdrtha, 
linga and vacana - are present). This is seen from the following 
hyaya -.-Gargah satam dandyaniam (Let Gargas be fined hundred 
coins). Kings want money and they do not fine them 
individually. Following this nyaya, praihama will set in only 
where all the three are expressed, as in dronah, khan and 
adhakam and will not appear in human, vrhsah and kundam. 

%sfor srr^ i sr&wr 3ppw'fcwrfa^& i <m 9 -ir 3&r- 

This cannot be the benefit. The fruit of the meaning of the 
sentence is seen individually also, as with reference to the 
designations guna and vrddhi. 

%i aft - qyj s?r^ - ff, 

This, then, is the benefit that praihama appears in the words 
ekah, dvau and bahavah even though ekatva etc. have been 
expressed (by the stem). 

Note: — Vacana refers to safikhya. according to pilrvd- 
caryas. 

V 

3P-T nmfOT fpl^ 1 Why is matra read ? 

qsrora ^ sfsj'ir ^ra; ^tffe&ws m prefer - w.z wife 

To allow praihama only when the meaning, of the stem alone 
is expressed and not when karmalva etc too are expressed 
in addition, as in katam karoli. 

Note: — This arises in pratyayaniyama-palcsa thus-Karmani 
dviliya etc. are taken that dvillya etc. may express only 
karmalva etc. This will not prohibit prqtJiama from expressing 
them. 
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No, this is not the benefit. The viblia/dis-dvitiya etc. 
enjoined to denote karmalva etc. prevent pralhama being used 
there (i.e.) in arthaniyama-paksa, 

Or the procedure of Acarya (SfUrakdra) suggests that pralhama 
does not appear to denote karmalva etc. also, since he enjoins ; 
pralhama in the vocative case (and hence there is no harm in 
pratyayaniyama-paksa), 

Note : — Kaiyata says that the statement that pralhama 
denotes vocative will be unnecessary, if ifc is taken to express 
karmalva etc. 

This does not serve as a jnapaka ; for another purpose is 
served by reading it. 

What? 

1 am going to give the samjfia Samantritam to that which 
ends in it. 

It is not the case, since he reads them as two sulras- 
Otherwise he would have read them as one siilra thus : 
Sambodliane amantritam. 

This, then, is the benefit that pralhama appears in ekah, duaii „ 
and bahavah even though ekaiva etc are expressed by the 
pralipadikas. 

The same prayojana was stated for reading vacana and benco 
either of the two - vacana and malm - may be dropped. 
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VJ 

There is need for adding padasamanadhikaranye in the 

pralliamah1{sanasulra-Pratiyadikartha'lii\ga-^ 

mdtre prathama, since ib makes its appearance in addition. 

sf^fR - i • 

There is need for the upasahkhyana of padasamanadhikaranye 
in the sfttra Pratipadikarlha4inga-parimana-vacana-matre pra- 
thama, so that prathama may follow puricsa in virah purusah. 

f% 3^: * mm ? Why will it not follow it ? 

On account of an extraneous element. Prathama can not 
appear since the pratipadikartha is something other lihga, 
parimana and vacana alone. 

What is it which makes it other than liiiga etc. ? 

3$q Crc??^ 

Vlratva in the meaning of purusa is an extraneous element. 

No, it need not be read, on account of its visesana-visesyabhava 
being the meaning of vakya. 

* 3tR3^ i fc nee d no t be read. 

f% ^R^? Why? 

Since it comes under vakyartha. The additional element is 
taken under vakyartha. 

VII 

Or .the siilra is recast thus: — Abhihite prathama. 

Note : — Kaiyata reads : — Tih-krt-taddhita-samasair abhi- 
hite karlradau prathama ityarthah. 
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If Abhihite prathama is agreed to, there is need to enjoin 
prathama where it is anabhihita. 

^rarf^arRR^f^ fam g^f: 
There is need to eDjoin prathama where there is anabhihitatvcn 
as in vrksah, plalcsah, if the laksana Abhihite prathama is 
accepted. 

3^fi =fr It has been answered; 

T^S^fi^ • How has it been answered P 

Asti in the present tense is taken to be understood after a 
noun of the third person though it is .not read. Hence asti is 
taken to be understood after vrksah and plaksah. 

srfar^RPTrw re % mm-r. 

There is chance for prathama where there is abhihilatva and 
anabhihitalva. 

There is chance for pralhama where there is abhihitalva and 
anabhihitatva. 

Where? 

f rqr ttrwr% I 

There is chance for prathama after prasada and sayana in the 
sentences Prasad? asle and Sayane aste, since adhikaranalva is 
expressed by the krl-pralyaya a after sad (and si). 

VII I 

If so, the laicsana is recast thus:— Tinsamunadhikarane 
prathama. 

If the laicsana is recast Tih-samanadhikarane pralhama, tliero 
is need to enjoin pralhama whore tin is not used. 
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]f the laksana is recast Tin-samanadhikarane prathama, there 
is need to enjoin prathama where tin is not used, as in 
vrksah and plaksah. 

It was answered previously. 

How was it answered P 

Asli in the present tense is taken to be understood after a 
noun of third person, if no verb is used after it. When vrksah 
or plaksah is used above, the word asti is taken to be 
understood. 

No chance for tin on account of satr and sdnac which are its 
apavada having nimitla to appear. 

There is no chance for tin, since there is nimitta for §olr and 
sdnac to appear. 

Note : — 1. The nimitla for salr and sdnac is apraihamd- 
satnanddhikaranyam mentioned in the sfttra Latah satrsdnacd- 
vaprathamdsamdnddhikarane (3, 2, 124). 

Note — 2. Kdiyata says that nominative suffix alone 
follows Devadatta only when the finished word pacati follows it. 
Before it there is chance for the second case-suffix to appear. 
In that case satr and sdnac alone will follow pac and not tin. 

Where? 

After the root pac in the sentence Pacali odanam Devadatlah. 
1% Why ? 

q^cq ^ ^rew^swsRRftsiii I ?j are^r ^?iRfi v rasr^sft 
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On account of their being apavada. 8alr and idn&c are 
apavada of tin/ They may serve as badhaka here. Utsarga 
does not step in the sphere of apavada. For apaoadas are 
given the first preference to act and then only ntsargas 
operate ; utsargas operate reserving room for apavddas to 
operate. In either case there is no chance for tin to take the 
place of lakara. It expects the apavadas-satr and 'sanac to 
appear and recedes. 

Note : — The former of the two principles stated above 
rests on laksanaikasaksuska-darsanam and the latter on 
laksyaika-caksuska-darsanam. 

This difficulty will arise only when a particular doctrine is 
held. 

In what paksa does the difficulty arise ? Is there conflict 
between salr and sanac on one side and tin on the other, 
when aprathama is taken as paryuddsa or prasajya pratisedha 
and when vibhaldi-niyama is taken in the sutras Karmani 
dvittvd etc. or arlhaniyama is taken ? 

Note : — If aprathama. ' is taken as paryudasa, tho 
word apratiiamasamanadhikarane means when there is 
sdmdnadhikaranya with dvittya, trifya etc. and if it is 
taken as prasajyapratisedha, it means salr and sanac do 
not replace lakara when there is sdmanadhikaravya with 
prathama. If vibhakliniyama is taken in Karmani dvittya etc , 
it means karma etc, are denoted by. dviliya etc. nlono and 
dvittya. etc. may have other meanings If arlhaniyama is 
taken, dvittya etc. are used to denoto karma etc. alone and 
kaitna etc. may be denoted by other cases also. KagcuibhatU 
sa3's that pralyuyaniyamo alone is acceptable to Sfitrakdra 
and arlhaniyama to Vdrtlikakdra. 



AHNIKA TWENTYSIX— SASTHl SESE 121 

a^r af£f? awftaw, ®ra*TRr ^ rafter, ^r#3cT c^t ^i<?r 

This difficulty arises ou)y when arlhaniyamapaksa and paryu- 
dasapaksa of aprotliama are adhered to. With reference to 
vibhaktiniyamapaksa, the difficulty does nob at all arise whether 
aprathama is pajyuddsa or prasajyapraiisedha. 

V§ m (2, 3, 50) 

There are /owr topics here : — (1) The denotation of the word 
se^a (2) Its connotation (3) The need for sese in the sfdra 
and (4) The need or otherwise of the visesyapratisedha. 

I 

The word sese is read. What does it denote ? 
Sesa denotes the meanings other than karmadis. 

*rfr: 5^.- ^r%, ^crf, ^str^ i tsr^ srr^r sRr, tsr: 
stcoti^, %fe i m ^ dbr wfem | 

If so, nothing can be denoted by sesa; for nothing is beyond 
the range of kaimadis. Firstly with reference to rajnah 
purusah, raja is karla and purusi is sampradaiiam J . With 
reference to Vrksasya sakha, vrksa is the adhikdrana of 
sakha- With reference to ownership, it arises in four ways: — 
from purchase, from taking away, from requesting and from 
exchange. In all these cases one of karmadis does exist. 

II 

arc ^KRrnfejf *i<r: 

If so, scsa connotes non-cognizance of karmadis. 

1. This is so said since pin usa, Icing under the service of the king, 
receives remuneration from him. 

n 
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* * 

w 3^: ^i^? 

How cannot one take cognizance of what actuary exists ? 

foftsrr - aq«rr S3?: f few, fosft i fa i 

Sometimes even things that do exist are not taken cognizance 
of, as in — Alomika edaka (eve without wool), and Anudaru 
kanya (girl without abdomen). Sometimes even those that 
do not exist are expressed, as in Samudrah Icvndika (the little 
pot is an ocean), and Vindhyo vardhitakam (the heap of food is 
Vindhyas). 

Ill 

[%R§ 3^: ^qJTC°I^? Why is spread ? 
Need to read sese, since pralyayus are niyala. 

mwwxrn^ I wwi fame, sjsrf yftmr-, 

There is need to read sVsf on account of prolyayas being 
restricted. Pratyayas are 7iiyala and meanings are anhjala 
and sa.flhJ may appear thero Honcc thero is need to rend 
.sv.se to restrict that sa-s/Af can bo used only with referenco to 
&esa and none else. 

3T^VJRUU37 Or on account of the niyatalva of meanings. 

Or meanings aro niyala and pralyai/as nro anii/ata and they 
may chance to appear with reference to ASsa. Homo is (he 
need to rend &e«F for irsaniyama, Hint sax/Ar alone uliould hf 
used with reference to !tsa. 

It ib possible to nmnngo without .</.?.- in ttrtlmniijaina-pnkru 
WV- How? 
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Meanings are restricted and pratyayas are unrestricted. I shall, 
then, read that sasthi makes its appearance. It serves the- 
purpose of niyama, that sasthi alone appears, where both 
sasthi and non-sastJii have a chance to appear. 

IV 

W m ^ sraw 

Tf the swfra is read Sasthi sese, there is need to prohibit 
visesya from taking it. 

tot if^r srt ^ fik^m ?rnw- i *r^: 35? %m u^i 

If the swfra is read Sasthi sese, there is need to prohibit 
visesya from taking sasthi. In the expression Bajilah purusah, 
raja is visesana and purusa is visesya. There is no chance for 
. praihama on the strength of the sutra Pratipadikdrtha-linga ... 
(2, 3, 4.6) after the word pwusa, since its meaning has within it 
raja-nirupita-visesyalva which is beyond the range of the 
prdtipadikdrtha. Hence is the chance for sasthi to appear 
there and it should be prohibited. 

SP-FTtmi^t Need to enjoin praihama there. 

asi straff fror, \\%\ 3^: sra I 

There is need to enjoin praihama, after prohibiting sasthi to 
secure the expression RajiiaJ; purusah. 

It has already been answered (in the bhasya under 2, 3, 46) 
T35 ? How has it been answered ? 

It need not be read, on account of its being vakyartha. The 
additional element which is mentioned here comes within the 
purview of the meaning of the sentence. 
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How is it that the additional element with reference to purusa 
comes within the the purview of vakyartha and that the addi- 
tional element with reference to rajan does not come under it ? 

sFciwR 3^3^*1 ^^\^ ?rr ws'jf ^ g^aw ?r*r- 

The additional element with reference to rajan comes within 
cognition even if purusa is not read ; but, on the other hand, 
additional element with reference to purusa does not come 
within cognition except in its association with tiie word rajiioh. 

311% ^R^T *Rfcf 
There is reason for such a conclusion. 

1% What is the reason ? 

Oh, you read sasfhl after raj'in. You better use, sir, tlic same 
after purusa also, and the same meaning is found 

Ob, cannot we decide so on the basis that meaning should 
not be ascertained from the words used, but words have to bo 
chosen to express the desired meaning ? 

?na%wm ^rpt gh'ir 

Let it be taken so that word is clioson to suit the meaning- 
That meaning is suggested in rdjin oven if piiraia is not rend. 

% ^m^l What is it ? 

^riHrl'^ The idea of svamilm 

f% 5?3 I^v «'hich is it understood ? 

^S'^ 5 !.. It is understood from its own capacity. 
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This is explained thus : Some visesas in the meanings of 
praiipadikas through their vi/dpara are taken cognisance of and 
from them, names like karma, karanam, apadanam, sampra- 
danam and adhikaranam are given. They sometimes serve as 
nimitta to choose the case suffixes and sometimes do not. 

When do they not serve as nimiita to choose the case-suffixes ? 

When they (sakii-visesas) are outside the sphere of prati- 
padikartJia. 

When they are within the sphere of pratipadikarlha , karma, 
kiranam, apadanam, sampradanam and adhikaranam serve as 
mere names denoting the function of case-suffixes. 

Just as sasthi is used after rajan on the basis that there is 
svamiiva created by himself in him, there is chance for the 
same sastJn to be used after purusa, since there is svatva in 
him created by svamiiva. 

Since that me&nmg-sva-svamitva-sambandha has been expressed 
by the sasthi after rajan, it, cannot be used after purusn. 

^ erf! f^nfrffr? v^ra - j^q^ vrsir # 

If so, is there no chance for the expression Purusasya raja ? 

Vcs, it has. Prathama alone can then be used after rayvn. 

If so, is there is no chance for the expression Bajnah purusasya ? 
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Yes, ifc has a chance, on considering its relation with an 
external object. 

Note :-If jpurusa subordinates itself by governing another, 
it takes sasiM after it, even though it is pradhdna with 
reference to rajan. 

WlsfcW (2, 3, 52) 

Need to read alcarmahavad with referenco to the dh'ayas of 
karma. 

Akarmakavadbhava has to be enjoined with referenco to tho 
dirayas of karma, (the dhalus road in tho siilras from 2, 3, 52 
to 2, 3, 61.) 

f% siqR^? What is tho benefit? 

So that the expressions Matuh smaryale and Pilult smaryale in 
bhave-prayoga on the authority of Akarmakantim bhave 15 
bhaoali may be secured. 

3r:Roi r%^ s H? What is tho purpose served by vul 1 

So that the expressions jl/6/5 smaryate and pilci smnryale based 
on karmanx-prayoga also may bo secured. 

iEtftWR fir fet^^Tg 1 ^: 

For in tho absence of akntmokavadbhiivn, there will bo 
onupapalti of lit'iga and vacana. 

*sa«l f ni^i «xa«T sftf I itfjqfhK s^-i "j^nsT^iin mniPs I 

If ttkormal-avcdhhfiv.i is not rend, the />'%? (wo/.iw"^?) nnd 
vafana (ikarcccna) (iftcr the «<>rd j>/«nV? )'» Matuh rmrtam, 
Mulrc'/j tmrlam and Mdt'nJm amrlam amy not appropriate', 
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since it will have to take the liiiga and the vacana of malr that 
precedes it. 

<!5T5I$f ^ Chance too for sasthi. 

TOf ^ JTISTfFcT There is chance for sasthi too to appear. 
? After what ? 

After the word smrla which is samanddhikarana with malr. 

Another says. 
IHIR^ 5 ^ Need to make sasthi to appear. 

sfSf ^ SR-T^rfi^r There is need to make sasthi appear. 

fcf: - ? After what? 

After the word malr. There will be no chance for sasthi, since 
karmalva is expressed by the smrta. 

^rarC ^Tfisq^ It (akarmakavaf) has to be enjoined then. 

*T I ^f%%% TOT ^ffi 

No, it need not be enjoined. Sasthi sets in where there is no 
vivaksa for karma. 

i% ^Tfj^ct^? j s this to be stated ? 

*» No, it need not. 

How is it to be so understood without its being stated ? 

There is anuvrtti for 
^N^f ^{5: ? What does the word sesa connote ? 

The word s^sa connotes the avivaksa of karmadis. 

=3 w r^#3 *Rrcr, ssj w ^ ^rt - fliwr, wr«i£ 

When there is vivaksa for karmalva, sasthi does not set in, as in 
Smarami ah am mataram and Smarami aham pitaram. 

Note: — Kaiyata clearly explains how bhavavacananam 
xu c a n s bhavakart rka n a m . 
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sarafcri vmmwmsw (2, 3, 54) 

SlS^I^gp^Jf: Need to replace Ajvareh by Ajvari-santapyoh. 

Ajvarisanldpydh is to bo read, so that the expressions Coram 
scmtapayali and Vrsalam scmtapayali may be secured. 

m form hrt^rrr; ffg^a, umi mtki ? 

What is the need for the word bhavavacananam when rujarthas 
are only bhavavacanas ? 

hi^^i? w «?r. nr ?f<r ^ir ?r 

So that it may be after bhavahirlrka, so as to prevent its 
operation here in NudI kftlani rujnti. 

TSffRI (2, 3, GO) 

fog^oR? what is the example? 

Hi HRT, Hi »li ^jfa 

'J'he examples are :-<7d»i ghnanli, yam pradTvyint!. and </</»' 
soM f/ "ndbht/a 11 pah aranti. 

No. this is not; this is Fectircd even by the previous •■>■'///(/ 
( Vibhiniopa^arge). 

li csf t ?, HR«? cr?£: a»illi 
This, then, is the example :-f7t"<w r\/« Icd-.-hi.h tiJ/.nn.m 
diriifi/ull. 
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^ W*fjfa (2, 3, 62) 
*F8PSi ^ S -It 1 Need to read Sasthyarthe caturthT. - 

qcg?$ - m m<n mr% ^ m: 

There is need ~to read Sajthyarlhe caturthi, to sanction tasyai 
for tasyah in Ya kharvena pibali tasyai kharvah (jayate). 

5«rof, nf%^ 3$ ^r^Rrfr, ^r m$ ^rw:, «rr *ip& 
*rr ^rft r$^% a$ f *rr $«rra ^ #-7.-, sr ^ 
^^rfcf ^q'r 3g;^r, ^r to fairer ^rg-s: n ar%*fa8r£err 

(2, 5, 1, 6-7) SJf^R (I. 1, 58), 

In the following Vedic quotation the fourth case in tasyai, 
Ahalyayai and Maiiayyai is found in place of genetive: — 
Yam malavadvdsasam sambhavanli yas laid jayate sosbhisastah, 
yam aranye tasyai slenafj, yam paraclm tasyai hritamukhyapa- 
galbhah, ya snali tasyai apsumdrakah, ya abhyankte tasyai 
du.scarma, ya pralikhale tasyai khalalir-apamdri, ya. ankle tasyai 
k'anah, ya dato dhavate tasyai syavadan, ya nakhani nikmtale 
tasyai kunakhf, ya krnatti tasyai Idibah, ya rajjum srjati 
tdsya tidbandhitkah, yd parncna pibali tasyd unmaduka/i m 
Ahalyayai jaruh, Manayyai ianluh.- 

/ 

^RIRT 3^3*3; It must, then, be enjoined. 
^ Sfxfi^l'T No, it need not. 

It is accomplished by splitting the sulra into two. 

1. CatiirlhTracar.am is nnothrr road inc. 

2. ThU jm^ntrr- in tii- TriUthiya^ukLUa VAU 'i-: »•>«■ n-iv.sn • <1 ih- 
Sfifiioc of r.-voholfcv wn< in JW/c tiim-.* nwl how n;n ful t!i" v if- j-Ss.-'si-. 
be v, hen she is in her ni;ni?cs. 

IT 
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^Spf | clef:, 3$ qgS 3^1% 
First Galurlln is taken as one swim and then Arthe balmlam 
chandasi is talien as another sulra. 

?W ! ( 2 ? 3, 65) 

Whether there is need for the use of the word krti in the sitlra. 
is the only tonic that is discussed here. 

fw,W4\? Why is krti read ? 

So that the sz7£? - a may not operate here when a finite verb like 
pacati as in Pacati odanam Devadaltah is read. 

Reading of krti with reference to sasthTvidhana of kartr and 
karman is unnecessary, on account of the nisedha of lakara- 

Reading of /c?;fi is unnecessarjr with reference to the vidhana 
of sastlil of iar/r and karman. 
m m<*%? Why? 

On account of the prohibition beforo lakara. Sas^hl is going to 
be prohibited when lakara is used, in the sfilra Na laka.., (2, 3, 69). 

aw '*rM§ art fSfor I £ar ^ #i4<fr asr «w 

T hero is need for the word krli, so that it may servo as the 
vivesaiia of karmahartr, to allow the mltra to operate with 
reference to the karlr and karman of /.•/•< and not with reference 
to those of another. 

nasRa i mail? ssrar ftqM, fiStr«j | a* 

This is not. the bom-fit; for, two kinds of pruhj i>jns~lin and 
/,•;/ mo enjoined to roots. Of them, this sulra It intended to 
operate if krl-pralyaija is used and not to operate if tin in used. 
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?l 5TO: - ffjl %W f^fDI $359!%% 

We do not say that the word krli should be used to serve as 
the visesana of karlrharmanoh in this sutra. 

' f% ? Where then ? 

3^rA[ - 1 ^zrcsraPT ^ # *F3?rr: Rra^ ^f^, *r ^rs^^ 

For the sake of what follows. He is going to prohibit sastlii 
with reference to the prayoga of avyaya. It should apply to 
the kartr and karman of the avyaya which is krl and should 
not apply to the kartr and karman to other . avyayas, so that 
the following expression can be secured — Uccaih katanam 
srasia. 

If it is said that krt is to serve as the visesana of karmakartr 
with reference to avyaya, the object is achieved since the 
avyaya which takes kartr and karman is only krd-anta. 

Kartr and karman belong only to krdania and not to avyaya ; 
avyaya, here (uccaih) is only adhiharana. 

55 arc spiisr^ - 3*rcsrrcrr ^mv. ^rer, s «r 

This, then, is the benefit, that the praiisedha which he is going 
to enjoin with reference to sastht in the sfdra TJblwyapraplau 
karmani may apply to the kartr and karman of the same 
krdania and not to the kartr and karman of two krts, as in 
AScaryam idam vrtlam, odanasya ca nama pa kali, bralimandndn 
ca pradurbhavah (This is a strange occurrence — Oh. there is 
cooking of food and there is the arrival- of brahmans) 



1. aT^^qln i"f another rending. 
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Even on reading the word krli, how does it (the siitra - Ubhaya- 
praptau karmani) not operate here? 

The word ubhayapraptau is not taken as the seventh case of 
ubhayaprapli whose vigraha is ubhayoh prapliln 

W gf|? How then? 

It is taken as the seventh case of ubhayaprapli which qualifies 
hrt and whose vigraha is ubhayoh praplih yasmin. 

Or, in order that it may operate with reference to the karlr 
and harman of krdanla alone and not to those of taddhitanta, as 
in krlapitrvi Icatam, bhuktapiirvi odanam. 

Oh, there is no chance for sasihi from the nature of tho 
sentence. 

fgara?ir are 5 ?? iraa^ 

Oh ! there is no chance even for dvilTyd there (after kafa and 
odana.) 

}% W.uvm,? Why ? 

Taking that knrman is expressed by kla. 

There is no eluince for ini-pralyaya too to appear. 
pR %U*\*iJ Why? 

^ri^m On account of tho absence of sumarthya. 
fvjurirv.-^Ji ? \vi,y is sntnartlnjn absent ? 

On the dictum Uttpfk.snm osamartham bhnvnli. 
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^ $*icr: ^ sp?*^ # filter vm^fe i 

Firstly with reference to the objection that there is no chance 
for dvitiya after kata on account of the karmatva being 
expressed by kta, the sambandha . between Arte and 
recedes from the mind the moment . ini-pratyaya is used and 
dviiiydi then, sets in on the assumption that there is samarthya 
between the meaning of the root kr and kata. 

^mmn^ , %mww mm - eft, ^gw g*7«^ wrw 

With reference to the second objection too that there is no 
chance for ini-pratyaya on account of as amay thy a which is based 
on sapeksatva, the answer is this Both the vakya and the 
pratyaya do not operate simultaneously; when the vakya 
operates, pratyaya does not. When the pratyaya makes its 
appearance, it has its vrtli 1 only in a general sense and hence 
one who is bent upon informing the viiesa has to make use of 
visesa. On saying Ifrtopiirvi, he gives room for the object of 
krta to be known and hence reads katam. Similarly he reads. 
odanam after bhuktapiirvr. 

^<?^t *5igRT^ ?m 

Or this is the benefit that sasthT may be used after prayojya- 
karlr as Bhedika Devadaltasya Yajnadattasya kasthanain. 

Note : — Kaiyafa derives Krt as Kartari Hi and states that 
it refers to prayojyakarla who is apradhana. Nagcsabhafta 
says that iaddhiianivrlli alone is the prayojana of krdgraliaita. 



1. Vrltih — Para rlhiibhidha nam , 
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(2, 3, 66) 

There is need for apratisedha with reference to those which 
end in aka etc. under the siilra Ubhayapraptau lcarmani. 

^wmm q^fa q^n qfa«& ^rr?Erar?r qftqqr ^ *raarft 

It must be enjoined that the pratisedha of sasthT to the karlr 
by the s«/ra Ubhayapraptau lcarmani does not hold good if 
the krt is aA-a etc. Viz. Bhedika Devadatlasya kasihanam, 
ciJdrsd Visnumitrasya katasya. 

stffT Another says : 

3j$t$rw jpftSr srmwT hrt ^tr^, Ira f^r^r^r 

It must be enjoined that the pratisedha does not hold good 
if the krt is aka, and a and there is vibhasa with reference to 
the rest. 

^tm\ wfiR: ?j?rw $r%:, sTTT^r qrf&rR^r ? ^ : ' 

Viz. Sobhana khalu Panineh Sutrasya krlih, Sobhana khahi 
Paninina' Sutrasya krlih. Sobhana khahi Daksayanasya 
Sa/igrahasya krlih, Sobhana khalu 1 Daksvyanena Saugrahasyu 
krlih. 

Note : 

navyasmivniti kecid ahvh. Apar* ... , ■ „ .. _ _ 

varjite vikalpam icchanti—Sabdanam anuiasanam Acarytvja 



ve -.—Kaiyata rends ^—AkakaravyatiriklaslrTpraiyayajra 
livni'i kecid ahvh. Apart tv prat yayamatre atohurfr 
ikalpmn 
Acaryena vd Hi. 



tH^T ^ SRWR (2, 3, 07) 



There is need to ndd .XapuiitsaM bhan lo the stllra A «i 
tvir/rt»ia>if. 

). Tlii' ri.oui. ll.nt IyJ/;, .!«.' mHlK-r of t!,- i i< » .|..~n.!M>l 

of /Mr'i'in'. 
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f 

sftniTO S^FIci^ ffcT 
There is need to add N apuriisake bhave under the sulra Ktasya 
ca vartamdne to secure the forms Ghdtrasya hasitam, Natasya 
bhulctnm, Mayurasya nritam and Kokilasya vydhrtam. 

3W| it must, then, be read. 

^ 3xfp{^ it need not be read. 

It is accomplished through sese. The sasthT will appear here 
on the strength of the sutra Sese sasthT. 

The word sese is read. What does sesa connote ? 

Sesa connotes the avivaksd of karmadis. 

^rt, ?riwr ^f^i% ? 

How is it .possible to have aoivaksa of that which exists, 
as Chatro hasali. JSato bhufi/cte, Mayiiro nrtyati and Kolrilo 
vydharati ? 

Sometimes even things that do exist are not taken cognizance 
of as in Alomika edaka and A midard kany a. Sometimes even 
those which do not exist are expressed as in Kundika samudrah 
and V arddhiiakam vindhvah. 

m-, %%\h m% arcs*? ^w, h«t # 

If so, there will be chance for the following four-fold expres- 
sion: —(1) Idam ah eh srptam gramasya parsve, gramasya 
madhye (2) Iha uhina srptam ... (3) lha ahih srptam... (4) lha 
ahefi srptam... 

1. This is printed as a'raittika in the printed" editions. But, in the 
opinion of Xtlgcsabhatta, it seems to be blulsya. 
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The four-fold expression is evidently a desired one. • 

Note : — Ndgesabhatta says that, according to Vartlikalcara, 
the ways of expression are three, that, according to Maha- 
bhasyakara, they are four'and that, according to some, they 
are five. 

, ^ $\wmftmT3&h^\ (2, 3, 69) • 

Need to replace la by sallit to prohibit lei and kin. 

It is necessary to read sallit in place of la. It must be enjoined 
that there is pratisedha when sat and lit are used. 

Note : — Kdiyata says that sad refers to Satr and Sanac 
and 7i7 refers to kanac and /was. 

1% RqR^! Why ? 

To prohibit with reference to hi and kin. So that the prati- 
sedha may take place when ki and also are used, as in 
Papih somam and Dadir gah. 

How is it not secured from the sulm ? 
S'lR^I^R^ On account of their not being hlde&a. 

q 15 #r sr3#r For those two ore not the ade&as of lakiira- 

3r<r ar sr^r war, 5qt^faqq: ? 

Can there be pratisedha if they arc U'ulesa ? 
»*HfI Certainly will it be. 

rlf£ »U%*W If so, they are tnkrn as UidXu. 
How F 
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I shall take lit ca in the stilra A-dr-gama hma-janah kikinau lit 
ca (3, 2, 171) in the sense of liduaf. 

If so, vat has to be read ; for atidesa is not possible without vat. 

Atidesa is suggested even in the absence of vat. For instance, 
one, on seeing a person who is not Brahmadalta, says, 'This 
man is Brahmadalta'' and we infer from it that he is like 
Brahmadalta. So also he reads alit as lit. It is construed 
lidvat. 

^RR*n*T Need to prohibit where ukara is used. 

It is necessary to prohibit it with reference to ukaranta. Viz. 
Katam ciklrsuh and odanam bubhuksuh. 

• • • * 

9^ff|; It must, then, be read. 

It need not be read. Ukara, too, is found in the sutra. 
^? How? 

The word loka embraces within it la, u and uka where the 
latter two first combine to form uka. 

Need for apratisedha of kamuka in Classical Sanskrit. 

It must be enjoined that, with reference to iika-praHsedha, 
there is no praliscdha for kamuka in Classical Sanskrit. Viz. 
Dasyali kamukah and Vrsalyah kamukah. 
is 
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Need for apratisedha with reference to tosun and kasun. 

It must be enjoined that the pratisedha with reference- to 
avyayas does not embrace tosun and kasun. Viz. Purd suryasya 
udetor adheyah, Pura valsdndm apakarloh and Purd kriirasya 
visrpo virapsin. 

There is need to add scman, canas and sat?;. 

There is need to add under the siltra sanan, canas and Salr 
so that the pratisedha may operate here :—S6mam pavamanafr, 
Natam aghnanah, and .4d/itya» para^am. These cannot be 
secured from the pratisedha laprayoge na. 

Let it noU)e secured by it; it will be secured by Irn found 
in the sutra. 

*F.*TV How? 

gR# M fl^iacoi^ Trn, here, is not the pralyaya. 

ft aft ? What, then, is it ? 

Wcr^? !^ It is pralyahara. 

as gfamERi £Wr?rc: ? Whose pralyahara is it ? 

51? q»j(% arr^^V 
It is the pralyahara from ir in Ifl/o/i ialr... (3, 2, 124) to n 
2Vn (3, 2, 135). ^ 

w wrw°T te, W ^ ararw "MM I 

If it refers to pr fl ty«W. the pralisnlhu will have chance here 

also in Corasyn diisan and Vrmlanya dvntan. 

T5q: ^HpR^ There is need to rrnd Urital, Satttrvii. 
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There is need to state Dvisah « It must, necessarily 
be read for the sake of pratisedha if fro is taken as a pratyaya 
and for the sake of vidhi if trn is taken as a pratyahara. 

mm Need to restrict^ only to bhavisyati. 

sragj ira^t _ 

There is need to restrict aka only to bhav YtZT JvM 
avako vrajati, Odanam bhojako vrajati and Sa.tun payakot 

vrajati. 

^ WZpm ^ In in the sense of adhamarnya too. 

Then it is necessary to enjoin that in is used to denote 
adhamarnya in addition to bhavisyati. 

mi^ (2,3,71) 

^gJTfor f^H^' Why is &art*n read ? 
^ ifsft To prevent it in karmanu 

This is not the benefit. Krtyapralyayas are enjoined to denote 
bhava and /carman, and since fcarman is expressed by hUyas, 
there is no chance for karmam sasthu 

g^TC qsf% He, then, reads the answer. 
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Sinoe karman is not expressed by krtya in bhavyadi noted in 
3, 4, 68, kartari is read in the siltra. 

TSq^Ri W f ^Rlt^ " W 1PJR*S: SlffR, 
The kaiman of bhavyadis is not expressed by Wya. 
mdnavakah samnam. 

IS^Rf W^RSTR!^ f CTRI $^Tf 0T I%?RT 
Since the karman of bhavyadis is not expressed, there is need 
to read kaitari in the sulra. 

f%5^ - I^RRl f^^ftrla^ |R, ^T«RRlta ^fr, 

sinreeqr sir ^ii^f sra ? 

Why is it said that the karman of bhavyadis is not expressed 
by krtyas ? Is it not that it is not expressed even here in the 
sentence Alcrastai ya gramam sdkhd ? 

Note : — Kaiyata says here :- Krser dvikarmakalvat 
pradhanakarmanah krtyena abhidhanam, na tu apradhdna- 
karmawh Hi lannivrltyarlham kaHrgrahanam kasman na bhavali 
iti bhavah. 

aft qRfiRR: qft-aft - f^Rf*. - $WRf wft 75? 1 
*HIR 5R I 

If so, the 5?7«ra is split into two :- Firstly krlydnam is road and 
it means that sa^thl does not appear when krlyas are used. 

f%S'T^°l^ What is the udaharana ? 

JTR*?13rE53r sirOtt Gramam dkrasiavya Sakha. 

aa: =?;aR 3r SR Secondly kai tari va is read. 

s^rft arc *irjTfR, nqr HfHrRfa 

If, so, the ni^rdha will appear here loo in Ghjo manfi-okaJi 
satnnam. 

ZWmmfiiW 33a There is amivrtli for vbhayapmpti. 
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Oh this too is a case where there is ubh ayaprapli :- Geyo 
manavakah samnam and Geyclni manavakena samanu 

U6^ fl prop/f is that where both have a chance to appear 
simultaneously. Here when it comes with refer enoe to to unan 
it does not come with reference to karlr and when it comes 
with reference to karlr, it does not come with reference to 
harm an. 

Ahnika - Twentysix ends. 
(Second ailiyaya third pada third ahnika ends.) 



Ahnika — Twentyseven 

(Second adhyaya, fourth pada, first ahnika) 

fggfcrT^ (2, 4, 1) 

The need or otherwise of this sulra is discussed here. 
Rw4ft?g^? Why is this read? 

Injunction of singular number suffix to dvigu on account of 
vacana being related to each dravya and dvigu has samanadhi- 
karanya with sahkhyavacaka. 

Number-suffix follows each dravya-vacaka stem. 

raft? Rcqft^ui^ ir ? 

What does pratyadhikaraiiam mean ? 
Pralyadhikaranam means with reference to each dravya. 

^sri^r^ 

On account of the stem being in scimanadhikaranya with 
number-suffix also. There is samanadhikaranya between 
dravya and number which may bo one, two or many. There is 
chance for plural number suffix on tho strength of tho stllra 
Baliusu baJiuvacanam, since each dravya has its number and 
both of them havo samanadhikaranya', but singular siiftix is 
desired thore, It cannot bo accomplished without effort and 
bonce is the vidhana of ekaracana to dvigu. 
aifet tRR^fl^ ? ] B this the benefit ? 

h; aefia ? wimt then ? 
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If so, there is no chance for the singular suffix in anuprayoga 
(addition of one after another) on account of its not being 
dvigu. 

if so, singular suffix cannot be used in the anuprayoga, pajica- 
piilTuam.. 

1$ H\Vn% Why ? 

On account of its not being dvigu. Dvigu is read to take 
elcavacana and anuprayoga, here, does not have the dvigu- 
samjiia. 

It is accomplished by reading dvigvarllia and ekavad in place of 
dvigu and elcavacana. 

Tfl^flcT^ This is accomplished. 

How? 

Dvigvartha ekavadbhavati should be read in place of Dvigur- 
ekavacanam. 

fi^if 2fTKo^ lt } then, has to be read. 

No t it need not be so read. The word vaccina here is not used 
in the technical sense of number. 

!3> clTf I In what sense then ? 

It is used in its derivative sense. The word ekavacanQ means 
ekasya arthasya vac an am (mention of one object) where the 
derivation of vacanam is ucyale. 

Need to prohibit ekavadbkava. 
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q^q: I 

There is need for pratisedha with reference to ekavadbhdva 
to secure pancapidyah from paiicapuli ca paiicapfdT ca paiica- 
puli ca. 

No, it need not be prohibited on account of anekalva belonging 
to another. 

'T =fr n 0> it neec j Dot De en j i ne( 3, 

T% f.RiI^ ? Why ? 

On account of anekalva belonging to another- This anekalva 
does not belong to dvigu. 

*m ml I To what then ? 

To the collection which forms the meaning of dvigu. 

Need to read samdhara to prohibit laddhitartha. 

*W?RJIeFT ^ q^sq^ There is need to read samahare. 
f% Why ? 

qg-?.qr5!r sr« 

To prohibit dvigu Iiaving ladJhitartha. So that tlio su'.ra may 
not operate with reference to dvigu having (addhitiirlha, as 
pancaknpalau and pancakapalak. 

Dors the word pancn-kapahi refer to the purfdasa plncod on 
cucli kapala separately or to that placed on all Hiinu}tnncow°}y ? 

1% =313: • What difference does it make ? 
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]f it is taken to be pralyeka-parisamapli, it was raised pre- 
viously and answered (under 2, 1, 4). 

^kicf Suppose it is taken to be snmxidayavrlti, 
The end is not gained on account of ekalva of sumahara. 

No, the end is not gained since samahara is one. 
If so, pratyelcaparisamapti is resorted to. 

It was raised previously and answered. 
Another says: — 

The sutra is not necessary on account of the ekalva of samahara. 
«T 3r ^fflR^ofaw No purpose is served by the sutra. 
1% ^ROT^? Why ? 

On account of oneness of samahara. Samahara is one and on 
account of its oneness, singular suffix will be used. 

3?53? RTfa#*RTWHr^ (2, 4, 2) 

With reference to prani-tiirya-senahgas, need to enjoin that 
both the purvapada and the ultarapada should denote the aiiga 
of one and the same. 

^?wr?if <j5flrcft ^r^Rf *Rri?Rra 

There is need to enjoin, with reference to prani-turya-senahgas, 
that the purvapada and the ultarapada should denote the ahga 
of one and the same. It must be read that pranyahgas com- 
pound with pranytigas, turyaiigas with iuryahgas and senangas 

with senaiigas. 
19 
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f% R^N^? Why ? 

To prevent mixing up of the ahga of one with that of another. 

^raig 3xf£H\ It must, then, be so enjoined. 

^1 n , it need not. 

^^FWlTIRfl^ It is accomplished by sutra-split. 

9Rft*tR: - i era.-, <j?feRrq;; aa: 

'I he sit/rn is split thus: — First Dvandvas ca pranyahganam 
is read ; then Turyanganam and then Senauganam. 

The sulra-splil has, then, to be done. 

No, it need not. The word anga is taken with each of them. 

(2, 4, 3) 

Why does not the s!?fra operate here, in Nandanlu hatha- 
kalapah and vardhantam kathakauthumah ? 

Only in association with the roots slha and in 

It must bo said that it appears only in association with the 
roots slha and t?i. 

If so, it will operate here in tisthantu kalhakulapah. 
3}qg?qf ^ Only in aorist. 

It must be enjoined only in nomt. Viz. Udagal LathakuUipam, 
Pralysthat kalhakatilhumaw. Udagal kainnodapaippaladam. 
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Mwfo#r ^t^pjjri: (2, 4, 7)) 

Nagara should not be taken within the range of grama. 

Cities should be taken off the range of gramas to avoid the 
prohibition in Madhurapatalipntram (both being cities.) 

Prohibition to gramas both wa3 r s (i.e.) when both are gramas 
or either of the- two is a grami. 

JTRpJir srRrWi" - sfw ^ %cT^cTr ^ #r4^^ ; 

There is need to prohibit both ways with reference to 
gramas :-Sauryam ca kelavaia ca = sauryaketavate ; jambavam 
ca salukim ca = jdmbavasalukinyau. 1 

fjSFrar: (2, 4, 8) 

Ksudrajantauah is read. What are ksudrajantus ? 
Ksudrajantus are those that do not die tho' crushed under feet. 

If so, the following forms yukaliksam (louse and nifc), klH- 
pipUi/cam (worm and ant) damhamasakam (gad-fly and 
mosquito) cannot be secured. 

* ^ aft aiir^^r: §?5p^cn 

If so, ksudrajantus are those that have no bones. 

Or ksudrajantus are those which do not have blood of their own* 

1. These two are examples where the former member is nagara and 
the latter, grama. 
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Or ksudrajanlus are those which do not fill the hollow of the 
hands even though they are thousand in number. 

Or hsudrajanliis are those by killing which occupying an area 
of gocarman one does not become a patita. 

m qr qp5q4^r: gs^q: 

Or ksudrajanlus are those in the list including mungoose. 

qqf ^ TTO^: wsfifai (2, 4, 9) 

T%Tq«iqiR: ? In which meaning is calcara used ? 

<iqq»m*raqirc: I qqi few ^rraraq;: aqi gre ^q^q 

Calcara means era. Singular number alone may bo used in the 
dvandva of those denoting permanent enemies and none else. 

What is it other than the singular number that maj' appear ? 

q^qr mm 

The furcaviprutisedha enjoined in Pa&u-Sakunidvandve virodhi- 
■nam purvaripralisidliam under (2,4, 12) is unnecessary. 

ST^trimR^KWRI^ (2, 4, 10) 

The word aniravasilanam is read in tho sfilra. What is tho 
place that is referred to from which thoy arc not banished ? 

^iq'iqqfcPttqftaRR. 

The ploco from which they aro not banished is Aryuvarin. 
%■ "immh: I Which is, then, Atynvarla ? 

The* country to tho enst of AdarZa, to the west of Kiilnkavann, 
to the nouth of the Himalayas nnd to the north of J'iirhjiilra. 
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If so, the forms A' i^ki ndhag indhikcim, sahayavanam and saurya- 
krauiicam are not secured. 

If so, it refers to those not banished from the residence of aryas 

h» 9/RRR3ffl: • Which is the place where aryas reside ? 

3TRf Wtisi *RT Grama, ghom, nagara and samvalia. 

Note: — Ghom refers to the place where cattle is kept and 
samvaha to the place where merchants reside. 

Even then, the form candalamrlapah is not secured to denote 
the dwelling ofcaiidala-s and mrtapas in outhouses of big houses. 

If so, it refers to those not prevented from doing sacrifice. 

If so, tlie forms Taksayaskaram and rajakatanluvayam cannot 
be secured. 

^sR^qR-i^r: ; qi^ ^^.Ronfq ^ sp^Rr a teraar: ira 

If so, it refers to pair ad aniravasitas. Anir'avasitas are those 
whose dining plates are considered fit for use after cleaning 
and niravasitas are those whose dining plates are not considered 
fit for further use even after ceremonial cleaning. 

W^I^flR ^ (2, 4, 11) 

Dvandva-vyapara in gavasvam etc. is as it is read in the 
Ganapatha. 

Dvandva-vyapara in gavasvam etc. is to be observed as read 
in the Ganapatha. Viz. Qava§vam } gavavilcam.gavaidakam, 
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Rqmi^?W^^Wf^^^^frn^Rt^I , 'IT^(2, 4, 12) 

Vibhdsa of elcavacana of the dvandvas where component parts 
are in plural number and denote phala, sena, vanaspati, mrga, 
sakuni, ksudrajantu, dhanya and trna. 

It must be enjoined that the dvandvas whose component 
parts are in plural number and which denote phala, send, 
vanaspati, mrga, §a/cuni, ksudrajantu, dhanya and trna 
optionally take singular number. 

^qft - wi^m, sparer: i i*\ - ssaia, ssa^r: i ft - 

Phala - BadardmalaJcam, badararnalakdni ; Sena - Hastyasvam, 
hastyasvah ; Vanaspati - Plaksanyagrddham, plaksanyagr6dha.li ; 
Mrga - Ruruprsalam, ruruprsaldh; Sakuni - Haihsacakra- 
vakam, hamsacakravakah ; ksudrajantu - ytikaliksam, yulca- 
liksah; dhanya -*vrihiyavam, vrihiyavah; ma-jalilum, masu- 
lilah ; Trna - kusakasam, kusakasah ; sarasTrsam, saraslrsah. 

I^B Hlt^H^ . What is the purpose served by this varllika! 

To restrict it only to where the component parts are plural. 
$ 1^ ? Where should it not be P 
3^1^35$ Riga: In badaramalake listhalah. 

Docs this restrict the application of those enjoined in this 
antra or in all the sulfas in this context ? 

r-v 

I'figra: . What does it matter if it is one or the other? 
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nwm w Riie: ^rr ftWa, sparer - swawrffar^ fft ftrfr 

If this serves as the nitjama to what is enjoined in this sftlra, 
there is chance for dvandva-ekavadbhava alone in place of 
plaksanyngrodhau by the s/ffra Jalir apraninam. ]f it serves 
as the niyama to what is enjoined in all the sutras^m the 
context, there will be no defect. 

Let it be taken in the way free from any defect. 

Purvavipratisedha with reference to the doandva of pasii and 
salami which are enemies. 

The siilra Yesam ca virodh'ih sasvMikah will operate through 
purvavipratisedha with reference to to the dvandva of words 
denoting pahi and sakuni which are natural enemies. The 
room for this siilra dealing with pasu-sakuni-d andva is 
mahdjarabhram , rttahajorabhrah ; hartisacalcravdlcum, hamsa- 
cahravakah. The room for the sulra Yesam ca virodhah 
sahatikah to operate is sramana-brdhmanam Both have 
a chance to operate with reference to kakolukam, svasrgalam 
and the -siitra Yesam r.a virodhah sdsuaiikuh operates through 
purvavipratisedha . 

« arc ^wra^r erasq: 

Jf so, purvavipratisedha has to be enjoined. 
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No, it need not. It was pointed out under the sillra Yesdm 
ca virodhah sasvaiikah that cakara is read to suggest that only 
singular number will be U3ed and none else in the dvandva 
of words denoting objects which are natural enemies. 

Need to enjoin the napumsakatva of pagudvandou since the 
lihga of the former is enjoined (in Purvavad aivavadavau 
2, 4, 27). 

sra-^qqn <$f%s^T^ i^-g^^ra *rafa ^fa^raw i sra- 
^w^imm^w- - fairer qgg^ip^ *r "jgg^ssra 

There is need to enjoin pasu-dvandva napumsakatva through 
pilrvavipratisedha since asvavadavau takes the lihga of the 
former member. Eoom for the purvalihgalva of the dvandva 
of aiia and vadava is where pasudvandvanapumsakalva does 
not set in on account of its vibhasa - A§vavadavau. Room 
for pasu-dvandva-napumsakatva is pasudvandvas other than 
this — Mahajorabhram, mahdjorabhrah- Both have a chance 
when pasudvandvanapumsakalva begins to operate and it is to 
be enjoined that pasudvandva- napumsakatva sets in through 
purva-vipratisedha. 

s aft ^fanfaqstr 

Then there is need to enjoin purvavipraiisedha. 
^ ^Tfisq: No, it need not. 

It is accomplished on account of the injunction with reference 
to the particular words. 

qraq^Hia few - spfircs^fa .... 

Napumsahaiia is enjoined here in the siitra .... Asvavadava- 
pfirva-apara .... to individual words. 
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Non-necessity of the anuvrtli of ekavacan am here from Dvigur 
ekavacanam on account of oneness of samahara. 

^Sf3lS?iW. Injunction of ekavadbhava is unnecessary. 

1% OTI^? Why? 

On account of oneness of samahara. The word samahara 
means collection. Since it is one, it takes singular number. 

This, then, is the prayojana. I shall state that the 
ekavadbhava is nilya in this prakarana and there it is vibhasa. 

^ re^g^R?^! sii^TO few I 

This is not the benefit. The procedure of Acarya suggests 
that & all dvandvas take ekavadbhava optionally, since he 
enjoins dual jiumber alone in tisyo-punarvasu in place of 
plural in Tisya-punarvasvor naksatradvandve bahuvacanasya 
dvivacanam nityam. 

art srarsi^ - a ^3S$ftr% ^rfa ffa 

I shall say that the injunction of neuter gender is the benefit. 

This, too, is not the benefit. The gender need not be 
enjoined since it is decided from usage. 

5T ^Cfe^ffa 1 ? 3^5??^? Is not this sutra necessary then ? 

3t55Z( =3 The sutra has to be read. 

f% sraNFPJt Why ? 

To enable the sutras that precede to be nitya and Vibhasa 
vrksamrga .... and the next sutra, to be vibhasa unlike them. 



ft*nTl tf*TN (2, 4, 16) 
f%35HW. ? 1 What is gained from it ? 
1 . UdaharanasabdoSpi prayojanaparah {Nagesa) . 



20 
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Upadasam panipadam and upadashh panipadah are secured. 

This is not the benefit. Dvandva-ehavadbhava is the point at 
issue here. What will appear in anuprayoga ? other than this 1 

Jfso, both avyaylbhavu and bahuvrihi are enjoined between 
avyaya and sankhya If the compound is singular, avyayi- 
bhava form is used in anuprayoga, singular following singular 
and if the compound is plural, bahuvrihi form is used in 
anuprayoga, plural following plural. 

5RS57[SSl^5q«rRq: (2,4,19) 
f^R^g^V' Why is this sulra read ? 

^tct ^ren^s ^qfa \ ^i^m ^fwra^ q>«farc«rcr 

Acarya is going to read Samjnayamkanthosin a resu (2, 4,20). 
This sitJra is read to prevent it from operating in nan-samas a 
and karmadharaya which is not tatpurusa. 

This is not the benefit ; for the wdrd ending in kanlha of 
uiinaras used as sathjiia is neither nafi-&amfisa nor karma- 
dharaya which is not tatpurusa. 

3Rupq«i ^aura^? m m *jf^Rj 1 

For the sake of the next sittra then. He is going to read 
Upajiiopakramam tudadyacikhyasaycim (2, 4, 2]). This is read 
to prevent it from operating in wiiisamas i and karmadharaya 
which is not tatpurusa. 

1. Anuprayogah = Associative word. 
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m?m i * ft ^raftwflwg^^ars 

This, too, is not the benefit ; for there is no word ending in 
upa'via or upakrama denoting beginning etc. which is a 
nafi-sajiKisa or karmadharaya which is not tatpurusa. 



3> 



If so, it is for the sake of the next antra. He is going to read 
Chaya bahulye (2, 4, 22). This is read so that it may not 
operate in nan samasa or karmadharaya which is nob tatpurusa. 



This, too, is not the benefit; for there is no word ending with 
chaya preceded by a word denoting an object in plenty which 
is nan-samasa or karmadharaya which is not tatpurusa- 

xRW^ta aft I *w ^r^tf ararcsr ^ ift ^ I 
a^^TO q^Ewre^i ^r^ 2 ? ?r *r 1 

If so, it is for the sake of the next sfdras. He is going Jo 
read Sabha rajamanusyapiirva (2, 4, 23), Asala ca (2, 4, 24;. 
This is read so that they may not operate with reference to 
nan-samasa or karmadharaya which is not tatpurusa. 



This, too, is not the benefit ; for there is no word ending in 
sabha not referring to sanghat* which is nansamasa or 
karmadharaya which is not tatpurusa. ^ 

& aft ra^w wrwl 

If so, he is going to read t,i&*a 9 * ■- f' 4 » 

is read so tLt it may nob operate with reference to nan 

samasa or karma-dharaya which is not tatpurusa. 

cR3^ ^ f%^\ ? ^ b y is t al V uru $ a1 - 1 read ? 
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So that this sutra may not operate with reference to Drdhuseno 
raja. 

3R[3# dbnk^l Why is anan read ? 

So that this siilra may not operate in aseria. 
amWT raR^? Why is aharmadharayah read ? 

So that this sw<ra may not operate in paramasena and 
uttamasena. 

5r55R3^Rlt (2, 4, 26) 

H^rc^g^ir ? Why is this siilra read ? 
Note : — Kaiyata says that the question here is whether 
this sutra enjoins the gender of dvandva and lafpurusa samasas 
or of that which precedes them. The former is based upon 
taking dvandva-talpurusayoh as the sixth case and the latter 
upon taking the same as the seventh case. 

This dvandva is a coordinating compound. It may, sometimes, 
take the gender of the former member and sometimes that of 
the latter and it is desired that it should takeuthe gender of the 
latter member. This cannot be achieved without .effort and 
hence Acarya reads this siilra - Paravallihgam dvandvalat- 
purusaydh. This is the purpose served by the siilra. 

Which kind of tatpurusa makes use of this sutra ? 

The elcadisisamasa of the type ardhapippali where the former 
member is more prominent. Where the latter member is 
prominent it takes its gender without any effort- 
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Need for pratisidka in compounds whose former member is 
prapta, apannna or alum and in gatisamasas, if paravallingatva 
of dvandva and iatpurusa is admitted. 

*frft$ra ^rte, f^trenfa: f^toRi: i ^ 

Jf it is enjoined that dvandva and talpurusa take the 2*'%a of 
the latter, there is need to prohibit the same in the 
samasas whose former member is prapta, apanna or alam and 
in gaUsamasas, as prapta jivi/cah (prapto jivikam), apanna- 
jivikoh {apannah jivikam), alamjivikak (alam jivilcayai), 
Niskausambih and nirvaranasih. 

Need of prohibiting the former member taking that of the 
latter too. 



There is need to prohibit the former member, as in Mayurl- 
huhlmtau, taking that of the latter. 

Note :— This point arises on taking the word dvandva- 
tatpurusaydh as the seventh case. If so, there is chance for 
the former member to take the lihga< of the latter member 
since the karyin is not read in the sutra and the samasa will 
take the form mayura-kuk.kutau. 

Suppose the linga of the latter member which is other than 
samasalinga is taken by atidesa. 

It it is conceded that the linga of the .latter member other 
than samasalihga is taken, there is need to enjoin the lopa oi 
tap in asvavadavau. 
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Jf it is conceded that the gender of the latter member other 
than samasalihga is taken, there is need to enjoin the prohibi- 
tion of tap in asva of the compound asvavadavau. 

FCTRRIRHl^ It is secured from nipatana. 

f^RRnTfl^'ra^ This is secured from nipaiana. 

\% ftqRR^? What is the nipatana ? 

STO^^faT .... Asvavadava-purvapara .... (1, 4, 27) 
S'iflsRll^c^ Or there is shortening in the upasarjana. 

Or upasarjana will be shortened by .. upasarjanasya (2, 2, 48). 

Note : — Kaiyata says that avayavartha is subordinate to 
samudayartha and hence upasarjana. 

If so, shortening may appear in kukkutamayuryau too 
Let it be. 

The word lihga in paravallihgam refers to the lihgapraiyaya, 
and its meaning. 

<w%rftra 5ro^o?r§f straps I a^R^si^f f^q, 

The word linga in paravallihgam is taken by atidHa to refer to 
gender-suffix and its meaning. There will be shortening 
where it is enjoined and there will be no shortening where it 
is got by atideia. 

Note: — Kaiyata reads :- Liiigasdbdena UngabMdhaifi 
pralyayo arlJiaf ca tantrena ekasesena va ucyale ilyarthah. 

If so, there is chance for two syaiis and two sphas in the 
words Dalla-!<ari<tagandhye and Dalla-gargyayanyiu, whose 
vigrahavahya is ca kaiisagandhya ca and ZJoUa ca 

Gargyayain ca. 
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Let them be. One of them will be dropped thro' pumvadbhdva. 

cjfc ^ writer $w%m ; fr ra?f5?r srig^r: i 

If so, there is chance for two ii's in Dattdyuvati whose 
vigraliavakya is Da<//z ca yuvalis ca. 

Hence it cannot be said that there is alidUa for the pratyaya 
and its artha. 

Oh it was raised that, if one other than the samasa is 
conceded to take par availing a, lug of tap in aha-vadavau has 
to be enjoined. 

The objection was met by Nipatanat siddham. 

m i%r^ mw? q^fffft 

Or paravad is not taken in the sense of parasya. 'eva. 
^ clfl ? In what sense is it taken then? 

It is taken in the sense of parasya iva. There is the atidisa 
of that ling a to the samasa which is similar to that of the 
latter member. 

Note : — Kaiyata says that dvandva is taken in three 
ways:- (1) Dvandva connotes only its component members 
which are interdependent. (2) It connotes a samudaya which 
is different from the component members, and it takes the 
gender of either of them, (3) It connotes a samudaya different 
from the component members whose gender is to be enjoined. 
With reference to (1) and (2), this siilr'a is a niyama-siilra 
and with reference to (3) It is a- vidhi-sutra. S'agUabhatia 
says that there is sanction in the bhasya for items (1) and (3) 
and it is doubtful whether there is sanction for item (2). 
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Then that of the former member is not prohibited. 

Which will sanction the samasa whose former member is 
prapia etc 

The object is achieved with reference to praptadis by reading 
elcadefin in the sulra. 

^g^fti^n fft q^tffa J shall read DvandvaikadeUnoh. 

*fifeq\ DvandvaikadeUnoh must be read then. 

c 

•J $3°^ No, it need not be read. 

Sulras dealing with the samasa of words -with ekadeHvacalca- 
Sabdas are dropped. 

Note : — The sutras are Piirvaparadharotlaram ekadeUnai- 
kadhikarane (2, 2, 1) Ardham napumsakam (°., 2, 2), and 
Dvilhja .... (2, 2, 3). 

How are we to arrive at the form ardhi-pippali ? 

Sumasa takes place having both the members to bo samana- 
dhiharana thus :- Arddham ca sa pippali ca arddhapippilu 

Note : — Kaiyafa roads : — Avayave samudayopacaral sama- 
nadhlharan ya m . 

No, it is not secured. S i-iflnsamasa, being pnru, will operate. 
The injunction of ekadelisamiisa hero vetoes sMtthisimasa- 

••'.=•■351. ?w 1 trq iw^njjqR qfaasv*. 1 
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Susthisamasa too is desired. Like apitparddham and grama- 
rddham in Apuparddham maya bhaksitam and Gximnrddham 
may a labdham will pippalyarddham be arrived at. 
$«ra:jRcq$i ? How is arddhapippnll secured ? 



The two members will be taken to be in apposition. 

Note :— ffat>** says that MaJiabhasya/cara's range of 
knowledge of Literature is, wider than that of Sutrakara and 
Vartlikakara, and hence his words carry greater weignt. 

mm* im (2, 4, 29) 

Need to enjoin that anuvaka etc. is masculine in gender. 

s*3*rarei: sra *n«i£ sft ~ *&x* : > 

It must be enjoined that anuvaka etc. are used in masculine 
gender. Viz. Anuvdkah, samyuvdkah and suktavakalu 

mi (2, 4, 30) . 

Ahan after the words puny a and sudina to be neuter- 

to^- 3°^^> ifsflW I 

It must be enjoined that ahan after punya and skc2mw is 
neuter. Viz. Pumjaham and sudinaham. 

Note -.—Kaiyata says that sitdma means superiority. 

Putta to be neuter after words denoting number, ai^ayo* etc. 

It must be enjoined that p,lka after words de notag . number 
auyaya,, etc. is neuter. Viz. Dvipatham, tripattem, catuspalham, 
uipatham and vipalham. 

TS^ 51 Dvigu too. 
21 
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It must be enjoined that dmgusamasa is neuter in gender. 
I iz. Pancagavam and dasugavam. 

Doigu whose latter member ends in a takes feminine suffix 
alter it. 

rt must be enjoined that dvigu whose latter member ends in 
o takes feminine suffix after it. Viz. PancapftU and dasapfdL 

Dvigu whose latter member ends in a takes feminine suffix 
optionally. 

f r sjprt: i%qf *r«ra ?ra q^j, ^zr, 551^ 

t must be enjoined that dvigu whose latter member%nds in 
Pancakhalvam ; dasakhatvT and daiakhatvam. ' ' 

The elision of » of™ too. 



fonSn? 6 e i i0in ° d . that " of> ™ is dr °PP ed a » d ifc ™™ 
(a T- ITm ° ptiona11 ^ and pa;7 C .- 

duSa-taksam and daiataksi. 

"n^q: STO Prohibition with reference to ^frfirffr. 

dS™ m nCCd t0 I,r0hibit Vhtrfl ' lis Vi ~- Paficapatram and 

tm =q (2,4, 31) 
^t^: ArddharcMa,,ah to replace ard,lha,cuh. 

•II'.'., ; lift", 
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Arddharcadayah should replace arddharcah to get the following 
forms :-arddiiarcam and arddharcah'. karsiipnnam and harm- 
panuh ; gomayam and goimyah ; sarakam and sarahih. 

^mk It must be so read then. 

ff 3*fiS^ No, it need not. 



It is secured by the plural suffix (in arddharcah). 

The meaning of arfi is suggested by the plural suffix. 

^TS^f^S^^cPFTT^ (2, 4, 32) 
Three topics are dealt with here:- (I) The interpretation of 
the expression anvadesa (2) The need to read adesa as (3) 
The need or otherwise of sitkarana in as. 

1 

Need to read samanadhi/caranim with reference to anvadesa. 

Samanadhikaranam is to be read with reference to anvadesa. 
1% SRta?F* ? Why ? 

To prevent enam in place of in Devadatlam bhojaya, 
imam ca. 

To prevent enam in place of mam in Devadatlam bhojaya imam 
ca yajiiadaitam bhojaya. 

^nwidtfa means reference to that alone which has been 

previously read. ^ . ^ 
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It must be taken that anvadesa means kathitanukatUta alone. 
It is not desired if one denoted by idam is referred to again 
by idam. Hence Acarya (Varfikakara), being our friend, 
explains that anvadesa means kaihitanukathita (and not) 
X>ascat hathannm). 

II 

tffcj*^, spir: f^r ftwi: | ^ g^q fir 

Why is the word as read in the siilra ? It will do' if irtiyadau 
is read as trtiyddisu. When the case-suffixes tap and 0* are 
used, let ena be the arftfa The other case-suffixes all 
commence in a consonant. When the form id is elided 
before them, it is necessary only to enjoin anudatlatva. 

«ra q 3 ra The answer is hence read. 
The reading of asadesa is for the sake of akac. 

3raFqf ^ %ft 

•^llow W ,8read - t ,° all0W the Same for W «» ™* « te To 
chfiLn ™ ■ akac - tak ° th e adeSa as in Imakabhyam 
chalrabhyam ralnr adhlta, atho dbhyam ahar apyad/ntam. 

Ill 

^ Why is a read with 4 as ,7 ? 

$ l7JtawpB is tQ a]Iow sarvM .. a< 

fro Vml 1 *#>Mn\ - ^ ^ & ^hHi m 
*tamror , c ft^ M ^ ^ ( 

&i Mb road. For the R nko of ^rwrffta. To allow «»riY«/«a by 

in'tl.t L r' a ^° , ( 1 55) nnd tho word can bo used 

sentence ImakabhySm chalrabhyam ratrir adhUa, atho 
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abhvam ahnr apifadhmnu If Sil is not read the adch will 
rcpinee only the final syllable by Alontyasy" (1,1. 5~> 

It need not be read on account of the owar/Mya of the 
vikaravacttna to the final otherwise. 

q ejr 3tF.*3^ It need not be read. 

r?W1 ? Why? ^ . 

Far Wwft to* ' . ... . ni . A nnneces . 

r - f n thn final will prove unneces- 
Since the in unction of adestt to the unai w l 

- ni «oVo nlnoo even without salcara, since, 

sary. SnnWwfl will take place eve ^ 

otherwise, no purpose will be served by sajin D 
replaced by alcara. 

Vmr^mvm\ preventing other 

On account of its having the purpose oi pi 

adesas from appearing. 

Injunction of akora to replace atara has its own purpose. 
%]S4- ! What is the purpose ? r 

«*r * <fe tr tfr tow ^ m ^ r 

To prohibit other adKas which have a chance e 
ulcL from making their appearance. It h» « "J f 
thesf** J««tf<«»«>* M» wh.ch ,s by 
arf«a S like «m«.»fi« at the idea that no purpose is 
enjoining the aiHa "i to m. 
mS*Hm> Hence is the need for sUkarana. 

OTt ^ R: Hence * (as it) has to be read. 
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No, ib aeel nob b3 read. The bwo a's are reai with a break 
between. Hence szrvadesj. bakes place on the strength of the 
sulra Anekal nit sarvasya (1,1, 55). 

are err rafW^flsffTre: I ^r^s-T^q^ 

Or wonderful is the nature of tadihitavrltis. Akac may not 
appear with reference to anvadUa. 

^^mmi\ ^fT^T#r (2, 4, 33) 

Why is anudattalva enjoined to tral and tasl ? 

^llr *U IjfrffiRl So that they may not be udalta. 

1 fa&i %h 1 R^rra ^rsg^re^ ra^ 

This is not the benefit. When the stem takes udattusvira o\ 
account of its being followed by a suffix having? for the i 
(by the sulra Liti 6, 1, 193) and consequently tra and U 
become anvdatta t the ade^a of elad becomes anudalla by tbi 
sfdra. 

- stg^rerr t%qgr, fkz&i sr% 

This is to be determined here whether anudattalva 'of as by tin 
previous sulra operates first or the udatlatoa of the stem bi 
the sulra Liti. 

fom I What is to operate here ? 

Svara by IAli (6, 1, 193), being para, operates first, 
ftpragere^re ) i&sPi i?**^ Hiatra, ai^sfq 

The cnuidnttfiiwi is nilya. It appears whether litsvara hai 
appeared or not. 



1. A'fft in omitted in Bombay edition. 

2. Hint is another rending. 
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After anuduli'i'rt of as. bi'ing nV>ji, has sob in, there is chance 
for the usual pratt/ay-wara (which is mh'ilUt) to set in, since 
there is no vdMa stem to enable Ira! and Ms/ to become 
'anudalia. In the word qo<p-jdnpnim in the sentence Go.^arf- 
«/,ram rr.s-fs ,/*•«/,. f< of /w»u;h has been dropped and 
consequently ta has become udaihu Hence is the need to 
enjoin amtdattatra to Ira and Jus here. 

«S^r^r mFiV' To which is enas enjoined ? 



It may be the fidft« of elnd ; but it is desired to be of idam also. 

Note -.-This arises by taking ciad^h here by a>i«w-.7* 
from the previous sulra. 

■ ^\ ?£^*\ K so, idamah has to be read here. 

Ko, it need not be read. It, being in this prakarana, is taken 
here by anuvrtli* 

i What is the stllra referred to ? 

The sfifra IdamosnvudSses! nnudattas trlhjadau (-, 4, 3« y . ; ^ 

If it is taken by the ^« ^asos — 

can«dd«a« has to be read with idaws c* at the end so 
idam also will be replaced by as before tras and ftirf. ^ ^ 

lSaraiZl^., ^f' W . - se There is anuvrlti only to the 
This difficulty does > ot an,* J^.^ ^ ^ 
connected element tin • idamosnvadHesi gavdatta* 
Eladas tiaiasos tratasau canvaauu 
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Mtyadavas. Then the sulra Dviliyataussvenah ldamah and 
etaduh are supplied here and the word trliyadau is allowed to 
recede. 

Or anuvrllis are like frog-loap. As frogs skip over inter- 
mediate things, so are adhikaras. 

=^rtr I hit mw\t\^, ^?ar ^rwftra 

Or the two sufras are read as one thus :- Idamo anvadesesS 
anudallas trliyadau elada? tratasos tratasau camidatlau. Then 
is the siitra DvitTyatmissvenah read. Idamah and etadas ca are 
taken here. Trtlyada.il recedes. 

Or both are not taken by anuvrlli, bub we take theni by 
udhyahara. 

"^ff^fij Need to read enad in the neuter singular. 

There is need to read enad in the neuter singular to secure 
enal in idam hiuidatn anaya. pralcsalaya enal ; parivarlaya mat. 

If e;iaf is read, ems need not be enjoined. 

m ifrimfe. - ~m\ swr nvnR 

How aro the forms alho enarn, alho ene, alho enani to be got ? 

It will bo secured by the aim of lyuiadi (by tho si'ttra 
TijaiUulumm ah (7, 2, 102;. 

If fo, the form enasrHiknh cannot bo secured and the form 
aiacchrikikali will be secured. 



A II NIK A TWENTYSEVEN-ABDDHADHATUK1- 169 

Grammar has to decide the form of a word nob current in the 
world. 

snt^m^ ( 2 > 4 > 35 ^ 

Injunction of the adetoa like jagdhi can take place only after 
the definite arddhadhatuka-pralmya makes its appearance, 
since they depend upon it. 

The MeSas like jagdhi will have to replace sthanin only after 
the particular arddhadhmuka-pralyaya makes its ^"fT; 
since the appearance of the former depends upon that of the 
latter. 



What is the harm if the adesa will have to set m only 
in the presence of the particular arddhadhatuka-pratyaya . 

Need, then, to prohibit the operation of the sutras relating 
to sthanin. . ^ 

I »w€ms%z rot «nfc: «nu ow: «** **** 1 

There is chance, in that case, for the operation of ^ ^ 
relating to sthanin and it must be prohibited When tne 
unwanted nyal-pratyaya has to follow bhu v> and My a, the 
vowel may take vrddhi and the desired forms bhavyam 
praveyam and akhyeyam cannot be secured, 
qif efa: r l his difficulty cannot arise. 

The particular pratyaya is not taken into account on account 
of taking the arddhadhatukatva-jah into consideration. 



22 
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When the arddhadhatukajdti is taken into account, the 
particular is not taken into consideration. After the adesas 
j igdhi etc. replace slhanins with the view that an atddha- 
dhaluka is after them, the particular pratyaya will take 
its place. 

There is chance for nyadvidhi to ukardnta and aharanla if the 
principle samdnyMrayatvad visesasya anasrayah is conceded. 

If the principle sxmanyairayatvad vUesasya anairayah is 
conceded, there is chance for nyal with reference to ukaranla 
and aharanla. After u of the roots lil and pii takes fiwwa on 
account of being followed by drddhadhatukapralyaya, it may 
take vantadHa since it is followed by ya-jali-pratyaya. It may 
then take nyat by tho sfilra Tth-dor nyal (3, 1, 12+;, since it 
ends in a oonsonint anl consequently In and pu cannot tako 
the pratyaya ynl after them to secure tho forms laoyam nnd 
pavynm. Similarly da. and dha will tako nyat by tho siVra 
fihalor nyal after a is elided on account of their being followed 
by arddhadhatuha-pralyaya and not yal to secure tho forms 
dil.ii/nm, dhitsyam. 

Noth :— Nag? SabJmUa reads :- Ditsyndhitsay or yali " Ya'os- 
miva ... " tif tidyudattatvam, vi/ali " Tilsvtiritnm" Hi srarila- 
tvtim i!i bhrdali. 

Inappropriately of taking the j{ lt i on account of tho absence 
of /uiirru/xirj/a. 
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It is not possible for the adesas jagdhi etc. to make their 
appearance if we take the jati arddhadhatukatva into considera- 
tion, since it cannot be taken that it follows the slhamn. 

Note :- Kmyata reads :- Samanyasya vyapalcalvad nitya- 
tvacca deiakalakrlam paurvaparyam nasti. 

fat 1 3T'fop> WW®^ , _ , 

The object is achieved by prohibiting the adesa when saria- 
dhaiulca follows. 

ra^cl This (the object) is achieved. 
? How ? 

Having said that the jagdhi etc. replace the stha nin whatever 
be the praiyaya which follows it, I shall state that it 
prohibited when sarvadhatukapratyaya follows it. 



Ri^m 1 q$ .art f^ir 



It is accomplished , but the sutras are modified. 

W^r*WR3 Let the sulras remain as they are.^ 

Oh, it was said jagdhyUisa arddhadhalukasrayatvat sati 
tasmin vidhanam. 

It was met by saying Ramany^rayalvii msisasya ana^ayalj. 
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This difficulty does not arise. He will say under the siitra 
Acoyal (3, 1, 97) that the purpose of reading acah in the 
sutra is that the same may take place even in cases where ac 
was and has now been elided, 

Note :— Here vaksyati refers to Mahabhasyakara himself. 

smr^R qrqiq§ ?uf% i mft mm r % r ^ - srr^rpj 

With reference to the objection PaurvaparyabMvacca 
samanyanwpapaUih, the object is achieved even though there 
is no paurvaparya when jali is taken into consideration by 
taking the saptami to be visayasaplamt , so that arddhadhaluke 
may be taken to mean when arddhadhaluka is conceived in 
the mind. After the adeias jagdhi etc have set in when the 
arddhadhaluka is conceived in the mind, the particular pratyaya 
which is to come sets in. 

Or ArddhadhMukasu will be read instead. 

With reference to which arddhadhalukas ? 

Note :— Hero arddhadhaluhcih is taken to refer to the 
words bhavya, lavya which have ctrddhudhalukapralyayas as 
their avayava. Honco Kaiyal'i says that there is no harm even 
in vyaklipnksa, since Grammar simply decides tho correctness 
of wordB which already exist. 

sf^S 3i%3 Sfeg Refill m\§ i 

With refcrenco to words denoting their derivative meaning, 
and conventional meaning, to tlioso formed only by gram- 
matical rules, and current in the world and to those used 
as tuiitjnai. 
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Note i—Kaiyata reads here :- Arddhadhdlukdsu samhatisu 
vyutpadyamanasu astyddinam bhvadaya adesa ityuktam bhavati. 



SI^T ^F^ffl $m (2, 4, 3d) 

? ^ ' ft few ' s&r ? 

Why is fya^ read in the sulra ? Will it not do if the siilra is 
read Ado jagdhis ii kiti ? 

The adeia jagdhih may not replace a£ before lyap. 

This has to be decided which of lyap and adesa should be 
given precedence. 

TWf 35<§5^ ? Which should be done here ? 

^1?^ Lyap, being z^ra, should precede. 

SR^ff 3tf55i: The adesa is antarahga. 
Note -.-Kaiyata vezds Antamnaa adesa ili-Takaradi 
pratyayamatrapeksatvdf ; lyab-adesas tu purvapadapeksasamasa- 
srayaivad bahirahgah. ■ ^ 

Since ^c«ry« reads lyap though the object is achieved 
otherwise, he -suggests that lyap, though bahiranga, can veto 
Sil/ras which are anluranga. 

What is gained from this suggestion ? 

^fi5q „„;„«» to read (under 7. 1,3?) Lyabadesa 

He (Far«ifc«A-ar«) is go » m bahirahga i akmatvbt and it 
vpadeiiuad'vacanam anau .. 

is unnecessary. 
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Note: — 1. N agesabhatta reads :- Upadesivadvacanam Hi 
upadeiti — ktia, iadvad lyapo vacanam karyam ityarlhah. 

Note : — 2. Kaiyata reads :- Anadistartham iti -.-Pradhai 
prasthaya ityadau hitvadisu akrtesveua lyab yutha syad ityarlha 

^w$mv\ m^rn^ ft I%flft I 

Injunction of jagdhi before lyap is of no use. Us purpose 
served by reading Ti kiti alone. Hence learn that lya i 
though bahiranga vetoes hi etc. 

Note : — Kaiyata says that the above verse was read b 
Vyaghrabhuli. 

The same is the meaning of the following verse ;- 
Jagdhau siddhesnlarangalvat tikili lyab ucyale I 
Jnapayalyaniaraiiganam lyapa bhavali badhanam \\ 



Note :—N agesabhatta feels that the above verse perhap 
belongs to Mahabhctsyakara himself. 

g^ERT^ (2,4.37) 
Need to add that ghost replaces ad before ac-pratyaya. 

It must be added that ghas replaces ad before ac-pralyaya t 
secure the form pragliasah (pra atli Hi). 

m fefe (2, 4, 42) ; §1% =q (2, 4, 43) 

Does the ioot in vadha end in consonant or vowel ? (i- c, 
Is the final ti/.arn in roJAa n part of the root or used t 
facilitate pronunciation ? 

\% ^13: ! What docs it matter if it is cither ? 
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if^ sq^T^: If it ends in the consonant, 

If vad/ia is vyanjandnta, the defect was pointed out. 
f%3^? What was it ? 

Vadhyadese vrddhitatvapratisedha idvidhis ca (I, 1, 56) 2 

If it is taken to end in a, there will be no defect. 

m\ ^ ilTO^Rg Let it be such as is unquestionable. 

|ofT *U §1% (2, 4, 45) 

To ik like in. 

It must be said that the adesa replaces i/c like in, to secure the 
forms adhyagat, adhyagatam and adhyaguh. 

QTT ifa^sffaH (2, 4, 46) 

%m ~ W^ft, 3irWT^: 5 ^f%^#cT I 
Here too it must be said that the adesa replaces ik like in to 
secure adhigamayati, adhigamayatah and adhigamayanii. 

gft =3 (2, 4, 47) 
- «lfefolfarfr, #^r<?rt I 

Here too it must be said that the adesa .replaces ik like in to 

... • j • „Ahinin/7mi<tataJi and aafnjigamisanti. 
secure adhijigamisati, adlnjW 1 ™ 1 ™ 1 "'-' J J 

flexor ? Why is sr«« read as nil ? 



1. This may be taken as bhast, 

2. Cf. Vol. HI PP- lor '' l0G - 
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Note : — Kaiyati says that, since the slhanin (i/j) is 
this is unnecessary. 

Reading n as it in gan is for restriction. 

ft is read as it in gan to restrict the application. 
f> f^lW&tfai: ? Where is visesana useful ? 
Tlizn^^ts^on??? |fa j[ n grdw of Odnkutddibhyoznni-n-i 

If the siiira is read Gdkutadibhydsn nin nit, it will operate 
relation to the adesa of in also. 

Or reading the adesa with anubandha suggests the absei 
therein of the itkarya of the slhanin. 

Or Acarya {Siilrakara) suggests that the reading of anubam 
in adesa prevents it from taking the itkarya of the slhanin. 

T^ras? ^Rr[ qqfa^? What is the benefit of this jnapar 

srcr*rc ^I 5 ! 

Benefit is seen in Ichyaii, the ade§a of caksiil. 

RjfNff^ _ ^4r, ^rSIRf SKT ; feci: %&W* 

Benefit is seen with reference to the adesa khyan of caksiil, 
the forms cakhyau, and khyasyali, which show tl 
almancpada terminations by the sutra Anudatlanita alma 
j>adam (1, 3, 12) are not nilya there. 

Benefit is with reference to sanac, the adesa of /a/ mention 
in the stHra Lo/u/i ... (3, 2, 121). 
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3?: 3T35IH% sStsri, <WW ^ * ^ ' 

Benefit is seen with reference to ianic, the adesa of lat 
read in the sutra Latah Aatrianacau .... (3, 2 124) in the forms 
pacamanah and yajamdnah where by Tito atmanepadanam 
tere (3, 4, 79) is absent. 

Benefit is with reference to the adehs of ana and aka ol ,yu 
and respectively. 

^HTr qm^L - W* : > ^ ^ 

Benefit is -seen with reference to ana and the adesis of ^ 
' and „« read in 7 W >^ tt (7, 1, 1) in the forms nantoa 
and k&rika derived from n«i«to«a and karate*, where- ,«p and- 
num appearing after wfir^ are absent. 

srzrrL «» - - ^ r — . » 

in the sutra Tas-ihas-lha-mipam tantantamah [B, 4, W\). 

m ^ ' 

It is necessary to state that mi and not mip takes a<fo*» 
to secure the forms acinatvwn, akaravam and 

Note :-Hence u of takes w*. the pitkarya, in 
acinavam etc. ^ 

KeadiJg of galena is v«y ^ • *™ a ^ 

read tip-si?n-mipam, to have ?ima in tne io 

vettha also. , - . 

c ^ this amendment of men is 

Note- Kaiv°ta feels that tms am 

xnuij, . Jvoif/ ->„hhntta feels it necessary. 

unnecessary, while Xagesabhatlu terns j 

sis? gnwa ' q1, ' 

23 
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There are defects in the jnapaka aud there are merits ; the 
.defects are the same in number as the merits or greater and 
hence the jtlapalca need not be resorted to. 

. *F.'4 Sift sRR^fft I What about the meritB ? 

%mfa 3Ri ; ^r%^: wnn, ^r%, RffWAR^ng^w 

gqtaitr g g^rc-pra^i^ if& i 

The merits do not exist. Firstly with reference to Caksihah 
lihyaii, almanepada sets in optionally on the strength of 
nitkarana ; with reference to Latah salrsanacau, he. {Maha- 
bhast,akara) h going to state (under 3, 4, 79) that etva replaces 
ti only before the almanepada terminations read in the sulra 
Tip-tas-jhi ... ; and with reference to Yuvor anakau he 
{Vaitlikakara) is going to say (under 7, l, |) that yu and vu 
followed by anunasika alone are taken into account. 

Note: — The reading anunasikaparatvat is found under 
the sulra Yuvor anakau (7, 1, 1). 

=qri^i (2, 4, 54) 

Does this commence with ks or khy ? 
The is to bo read thus Calcsinali kiailkhyanau. 

It commences with ki and Wii/, since tho sulra is to bo road 
Co ks i halt k&aiikhyanau. 

^JSin^tf Or it commences with khd* 

<l[ ^ffitffww Or it may commence with khL 

1. Kas'.iiti/; is another reading. 

2. It nci'tiiB the rending Lsiiil-kltyaiiiiviti is better. 
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How will the initial element become k$ ? 
By cartva. 

How will the initial element become Jchy ? 

Need to read s«*/a i^t*m «Ma,a after the sutra Purvattra 
siddham. 

* , Ko rfinfl after Purvattrasiddham. 

Sasya vibhasa yatvam must be read alter rm 



f% srarsFPl • Why ? 
S2JffiE!U — to 



^Tcf _ ~ / r i loa^ does not 

The r^acftai X in there by 

operate with reference to sauprahhya. CUh sets 

the sutra Vrddhac chah (4, 2, 

f^TOTO^ft does not replace kta in the word alckyata. 

tfa does not replace Ida in the word akhyata. 

5^1% does not appear in putiikhyana. 



^ . doeg nofc operat e 

The sfttra Pumah khayyampare (9. 3, 6) 

in pumkhyanam. 

. r . . n , p of „ a / m in the word paryakhyana. 

trqt^qiH Absence oi 

nnr fbv the s«/ra Krlyacah 8, 4. m 
Nalva does not appear W 

paryakhyana. 
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JihvamfiUya does not replace visarga in namah khyatre. 

JihvamiiUya does not replace visarga in namah khyatre. 

Note: — Sastftanaiva is the piirvacarya-sav'ijfia for Jihva- 
mfiUya. 

<TSR Prohibition of ll e ct?&a in the meaning of varjana 

Need to prohibit the adesa in the sense of varjana to secure 
the forms avasoincaksyah and parisamcaksyah. 

SRR'TT^ Prohibition before the pralyayas a and san too. 

There is to prohibit the adHa before the p.ratyay3£ a aad son 
to secure the forma nrcaksa raksak, vicaksanaJi. 

*t$p5 ^IT Need to read Bahulam tani. 

gofira TO^I. Bahulam tani is to be read. 
fa?Hi ? What is meant by tani ? 
S?I^3Rfll5*t[ai'J i Samjiia and chandas. 
1% wNffl^! What is the benefit ? 

To securo the forms anna.vadhaka, galra, vicaksona, ajira etc. 

So that tho forms annam, radhakam, galram in giilram pn&ya, 
vicateanah and ojiram in rytr* lislhali may be secured. 

3&sq*I3ltn: (2, 4, 5C) 
'TO'Ti: 31*1^*11^ Need to add kyap to aganapoh. 
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There is need to add kyap to ghan and ap in the pratisedha, 
so that it may operate here too in samijanim and sdmajya. 

SxlFt qtfis^ It must, 'then, be read. 

No, it need not be read. It is secured from api. 
Note \-Ghan-ipoh means ghafii and a^i .par*. 

W3j How? 

Ap in api does not refer to the pratyaya. 
!% Sit ? To what then ? 
SSCTCreW^, It refers to the pratyahara. 

From which is the pratyahara formed ? 

From a of (in the swira Edor dp 3. 3, 57) to p in 
Jh/ap (in the sutra Vraja-yajor bhave kyap 3, 3, 97). 

If it is taken as pratyahara, the form samvUih is not secured. 

Note:— SamvUih is secured from Sfriyam htin (3, 3, 94) . 
and ktin comes under the pratyahara ap 

^fJraf^n^r ^ *Et, ^ * **** *^ ^ *^ ^ 

; ^ 1 *f^-*W3i: a**:, 3^: 33^:, *R5R* «?sra, 

|fci I . , , • , . i 

T . cerved by upasankhyana or by .the 

If so no P^P°5 n ^// There are here the , ? 7/ W ^i/;Wr 
prafisedha of ghan and ap- 
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khyaii and Va liti (2, 4, 55). Then shall I raid -Ajer vT, 
which may mean that vT optionally replaces oj (by taking 
here va from the previous siilra) and take it to be vyavasthita- 
vibhasa, so that it operates with reference to praveta, 
pravetum, pravilo raihah, and samvilih and does not operate 
with reference to samaj'ih, sam-ijoh, udnjah,udajoh, samajanam, 
udajanam, and samajya. 

In that case this too — prajila is secured. 

f% ^ V\ n^qq;? Oh/ Sir, is that form wished for? 

rs. *\ ...... 

qrsn c qft Certainly, it is desired. 

& r? *i;r«i3;1rwT sire, ^sw *«?5q sq^r ?ft . 

A grammarian says thus, " Who is the praveld (charioteer) of 
this chariot ? " 

SjT 3W, 3ir3 c H7}|^ 315*1 ^53 RTRcir ffcT 
The charioteer replies, " Sir, I am the prajila of this chariot." 

qqpR°r sirs;, srcgs? sra 

The grammarian says, ,! It is incorrect form." 

Tho charioteer replies, "Sir, you. a learned fool, know only tho 
forms learnt from sfttras and do not know tho forms secured 
from is/t 1 (tho opinion of tho Mahabhasyakara) and this 
form - prajila - is recognised by liim." 

Tho grammarian says, "Oh, wo aro so slighted by this chimin." 

3? 311 ST, ^ *?3 gq^q I sft gq& f?Hf 

qqi^qf, 5:qjmfa q^q»I. 



1. It ii worthy fjf coiiftlijrr.itkiri whither MafMh'i-ijtllra himiMF 
\s\\t lii> riftvi- 1,5 ,'.;!*, 
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The charioteer replies, " The word Sfitah is not derived from 
the root-w, but from the root su." if you want to derive 
a term of contempt from su, it should be duhsutena." 

n m^im m qr fret 

In that case the sutra Va yau (2, 4, 57) need not be read. 
=q has to be read. 
1% s^N^S Why ? 

^ Wl^f This {va) does not denote vibhzsa. 
1% ? What then ? 

This is enjoined as an adesa. Hence the siitra means that the 
root aj takes the ad*fc va when it is followed by yu to secure 
the from vayulu 

rcnjfcnqPrat 3ft 5«ifa*t* (2, 4, 58) 

Need-to add yuvapralyaya after terfraja with reference to the 
luk of an and i?T. • 

atffo^ft ^mvwm&m^ti - ^ 
; %*C<: fair, As* 5 "* 1 

There is need to add yuvapralyaya after tadraja with reference 
to TlheL- oi an and ,1 Viz. Bau^h (father), ZW/„/; (son); 
Audumbarih (father). Audumbarih (son). 
^ Another says. 

n H faalriuagolra alone with 

Need to add yuvapralyaya atcer j ./ 

reference to the Z«t of aw and ik. ^ 
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There is need to add yavapraiyaya after Ksalriyagolra alone 
with reference to the luk of an and in. Viz Jabahh (father), 
Jabalih (son). 

ain[ Another says 
Need to add yuvapratyaya after dbrahmanagotra alone. 

There is need to add yuvapratyaya after abrahmanagolra alone. 
1% srafsffi^? Why 

The following forms also can be secured. Viz. Bhandijaagliih 
(father), Bhandijafighih (son) ; Kdrnahharakih (father), Karna- 
kharalcih (son), 

Ahnika - Tvventyseven ends. 
(Second Adhydya fourth pada first ahnika) ends. 



Ahnika - Twenty eight 

(Second Adhydya, fourth pdda, second ahnika) 

zsmi *IS (2, 4, 62) 

Whether the stem of bahusu denotes bahuvacanapratyaya or 
bdhnvacanapratyayartha is the only topic that is discussed here. 

Need to prohibit the lu/c of iadrafadis with reference to 
samdsabahutva. ^ 

There is need to prohibit the Ink of iadrdjadis when the plural 
number in compound is taken into account, as m priyangafi 
[priyah dhgafi Ssam if) and priyavdiigah (prtya/i vangali • 
esam te). ^ 

1 ^T5T ^ # „ ... 

Why is it said that there is need for the pralisedha with 

reference to *amewa6*Auiw. since the sulra enjo.ns Z«ft only 
when bahutva is concerned with ladrajanta and it i 

found here? . ^ 

^sometimes happens that ^car^, doing one thing suggest 
another. The igrttika suggests that 

is to be read in the «7fr« or it (the „ar«.*« Tadrajad^nam Ma 
samasabalmtve praiiscdhah) is to be read. 

when samcsa has no plural suffix. 
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There is need to enjoin luk when samasa does not have plural 
suffix after it as in atyahga. 

The discussion rests on the assumption that the tadrajanla 
is followed by plural suffix. In that case, what is the need for 
this varltika ? Is not its purpose served by the bahuvacana- 
p r alyaya ? 

No, it is not served ; bahuvacana is stated there and we do 
not find bahuvacana here. 

It is taken to exist by Pratyiyaldps pratyayalalcsun'tm (1,1, 62) 

There is pratisedha for pratyayalakyana from the principle A 7 a 
lumata iasmin. 

Note : — Na lumata iasmin is a vartlika found under the 
sulra Na lumata hgasy a (1,1, 62). 

The stlfra ' A 7 a himafcm<7asi/a shall I explain to give that 
meaning, 

Note : — Kaiyata takes the harya, whether it is enjoined in 
angadhilcara or elsewhere, to the ahga when the pralyaya 
after it is dropped by stating the expressions luk etc. Luk hero 
is the harya of the pratyaya and not s-tmaslauga. 

erg HP 5 sfa 

Such an interpretation is not possible. For thero will bo 
difficulty here in the word paiicagiirgi/ah whose vigrahuviikyn 
is pulcabhir gtngibhih kritali and in the word daingFirgyi/i. 
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Need to enjoin luk in dvandva whose component members are 
not followed by plural suffix. 

There is need to enjoin luk in dvandva whose component 
members are not followed by plural suffix. Viz. Gargavatsa- 
vajah. • 

Thereto need^to enjoin luk here too, in the words gargarupyam 
and gar^mayam whose derivation is Gargebhya agatam. 

m^—Garaariipyam is secured from the sutra Hetu. 
1NOTE brargaiujjyu garqamayam 
manusyebhyosnyatarasyam rupyoh (4, 6, oi; anu y </ 

from the sutra Mayat ca (4, 3, 82). 

The —a following the udatta which » 

dropped in flimyaA will become udatta. 

S 5SS£SS.». % oo r e d ea th, there U « 
for iadrW- when the meaning of the plural suffix is 
into consideration. 

T%3^ This (the object) is achieved. 

^>mj How? 

^T^i^: ken infco 

There is need to enjoin luk it plurality 

consideration. 

^ : ft,:, I* <ft I <« ™ ^ W 

If it is conceded thai "><™ os ,ri»am in the S «r« 

follows, there is the n «^' t} fs , ff ond r SAw „A fj ,„>{-0 
to prevent 7«A" 111 + Ui JJ ■ 
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But if it is taken that there is lulc when bcthuvacanapralyaya 
follows, astriyam need not be read, since ikara intercedes 
between tadrajanta and plural suffix. 

STR^r: f%q: sNfaf: l%*f: S^R^ I 

There is need to read astriyam in the siitra even by him who 
holds the view that there is lulc when the plural suffix follows, 
to securo the forms ambasthyah (striyah), and Sauviryah 
(striyali). 

mm SWR 5 ^ Here too there is interception by ap. 

There is no interception after ekadeia is effected. 

There is interception through sthanivadbhava from the dictum 
Elcadesah pilrvavid'liau slhanivad bliavaii. 

Need to enjoin luh in dvandva whose component members are 
not concerned with the meaning of plural suffix. 

S'B^gg giq^q:, nifee^irar \m 

Luh is to be enjoined in dvandva whoso component members 
have no concern with the meaning of plural suffix. 

Need to enjoin aluk to ludraja followed by bahvarlhalva when 
they arc followed by (joiraprai,ijayu followed by tho singular, 
or the dunl, casc-suflix. 

Thorn is nend to enjoin alul: to ladrfija followed by bahvarlhalva 
when they nro followed by apnlyapr.ttyayu followed by the 
Fiugular. or tho dual, cnho-sullix. Viz. ' Biiidah (Bidanam 
apatyatn miinaiabili), Haitian. 
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What is the need for this? Is not the purpose achieved by 
the siltra Golreslug aci (4, 1, 89) ? 

Aci is read and we do not see ajadi here. 

TOWfo By the dictum Pratyayalope pralyayalaksatnm. 

m\wi ^fu% , . 

The dictum— Pratyayalope pratyayalah 9 anam is not appiicaDie 

with reference to the karya of a single letter. 

^'T^ts^i;^ to#t 3p snt f^f . . 

Need to enjoin -Z^a of tadraja when the word is singular or 
dual and it is followed, by yuv ipralyayi. 

imro: - em:', *M i ^ ^ ^ "53 w BTOSir 



Itmnst be said that tadraja is dropped if the word ending 
in it is singular or dual and it is followed by I^^SS 
followed by plural suffix. Bidah (BMasyaapatyam Wto. 
manavakah), (Baidayor apatyam bahava^). Ihere i. »o chance 
for the eiision of cm and yaii which take place when .t 
followed by bahvarthatva. . . 

Note— Kaiyata reads: Bidaeya apatyani *><>*?V* 
ayXyalr. TadaniM yuni Ma in iliin. Tasya »yaksatn.y« sa 

iiita iti luk. ^ . ^ ^ 

w ^, « s -^sirrzt docs 

^e^rce'tAttrn-p^d^s^^lor^^^when 
followed by bolivar tlia. 



m 1 ^ n " it case there will be difficulty with 

This is not possible. £ ; , which menns Kasyapaprali- 
reference to the form hai>yapuii 

krlayah. 
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Note: — Kaiyata reads: — Kasyapasya apalyam gotram Hi 
bidadiivad an. Talah kasyapa ioa iaipratihrtaya ityarlhe Ive 
praMcrlau iti kanpralyayah. Tasya Jtvikdrihe capanye Hi va 
Devapathadisvarcasu pujanirthasu citrakarmadhvajesu iti pathad 
va lup. Elad anantam bahusu varlate iti tulc-prasangah. 

Hence he said Yasga pralyaydrthabahulve Ink as parihara to 
Dvandvcsbahvsu lugvacanam. 

This need not be since all component parts in dvandva are 
associated with bahvarthatva. 
< *\ 

^ =IT 2.1^: This difficulty does not arise. 
1% ^fWi, 1 Why ? 

On account of all component parts in diandva being associated 
with buhvarlhalva. All component parts in dvandva are associ- 
ated with bahvarlha. 

How? 

Dvandva takes place only when there is vivaJcsa for tho 
simultaneous elcadhikaranavrltitva. 

'J lien says he who liolds the bnhuvncanapratyayapa/csa. If nil 
the component parts of dvandva arc bahvartfm, I too was 
found fnult with where I hhould not be found fault with, 
binco baJaiiacanti follows here in my opinion too". 

?i H MlJUW There is no chnnco when there i.« Ink, 
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It will, from the dictum Pratyayalopc pratyayalaksanam. 

There is pratisedha to pralyayalaksana from the dictum « Na 
Iwnata tasmin \ 

^ ffcf 1 shall read Na lumatangasya 

^^ ^¥ ?r fl iW- TTr,r * T: ^ qJ: 



Ob, it was said that it is not possible to interpret it m that 
manner, since there will be difficulty here in securing the 
form Pancagargyah whose vigrahavakya is pancablnh girgtbhth 
krilnh patdh and Dasagurgyoh. 

It was conceded that the forms might be pancagargah and 
dasagarga h. 

Similarly I was questioned with reference to gargarupyam and 
gargamayam, which I do not deserve, since it is secured irom 
the mention of bahuvocane. 

How? 

Taddhitapratyaya makes its appearance after «a*i*rfft*. 1 * ere 
is sdmarlhya with subanta. 

Then says he who holds balmvacanapraty^ydrthapaksa that 

, uen sa y s ne t . _ ;t u reference to Golrasya baliusu 
he need not be questioned with rereren^_ </ 

Zfpin* ftaftutracanaa^ pravrtlau dcyekayor alul. 

Note :—Kaiyat« reads :- YS hi vbhayor doso na lam ekas 
cody ah. 
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W\t How? 

^Ihtfe must be enjoined even by bim who holds bahuvacana- 
pratyayapaksa, since bahuvacana is here para even to him, 

q ^sq:, SIR |£R135£ fag: 
No, it need not be enjoined. The object - aluk is achieved 
by the mention of aci (in the siilra Golreslug aci (4, ] , 89). 

There is mention of aci; bat we do not see here ajadi, 

It is secured by the dictum Pratyayalope pratyayalaksanam, 

qg ^ra qofisft qirer sf^^gai^ sft 

Oh, it was said that Pratyayalope pratyayalaksanam does not 
operate when the vidhi relates to varna. 

If some vidhis relating to varna operate on the operation of 
the dictum Pratyayalope pratyayalaksanam, this too follows 
them. 

Or I shall read the sulra Bali na after enjoining aluk as a 
general rule. 

If aluk is enjoined as a general rule and then Ilali na is read, 
there is chanco for aluk in the word Bidah meaning Bidanam 
apalyam bahavo manovakah. 

Let it be. Luk, afterwards, sets in there by the eulra Yan- 
aiio& ca (2, 4, Gl) which relates to yuvabahulva. 
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&\mim * Why cannot aluk set in afterwards ? 

Muk is enjoined to the Srst ^ is 'UTmong 

and this does not end in the gotrapratyaya wh.ch ,s first among 

samarthapratyayas. 

Nor.:-****. reads:-^«M— « « 

Vratyayasya luH krle yuvalatsana^y^ «* 
ft 5lit ? What then ? 

ftstaiiPWRI* « has reference to dvitlya-artha. ^ ^ 

*B&fi*m lawH i form3 Jfrj . 

This interpretation is necessary, » 4 , fl . and Kuisa . 

bharadvajika, Vasistha-Kasyaptka, Bhrgvang 
kusikika may be secured- 

Or the reading of for «.*™* 

mVtSWf ^V-»ar»M and it will serve as 

Or mention is made of ^ * which is ^Mrcmto 

ni^nm, that .the" ^ on h(jre and nowhere I„e. 

* SV» « * ^ 5 ^ ' ?a 

Wqft statement Ekavacana-dvivacananlasya 

With reference to Uie . fe ^ nofc bfl takc „ 
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thus :- an yo bahusu, yan yd bahusu. but it may be taken 
thus :- anantam yad baliusu, yanantam yad bahusu. 

Oh 1 it was said that this is not possible, since, in that case, 
there will be difficulty with reference to the form Kdsyapah 
meaning Kasyap pralikrtayah. 

This difficulty does not arise. That has reference to laukika- 
gotra and this is not laukika-golra. 

By him who holds that Ink takes place when plural suffix 
follows, either samasabalmlve pralisedhah or Tenaiva cet krlam 
bahulvam has to be read ; and by him who holds that luk 
takes place when bahuvacanapratyayarllia follows, Astriyam 
has to be read. There is this additional defect that the 
iidatlnnivrlli&vara will appear in Alrayah in the pralyaya,' 
paratva-paksa. Henco the paksa prutyayarlhabalntlve Ink is 
better, 

What is to happen hero in Gclrg'i ca Valsyas Ca VajyaS ca ? 
If astriyam is taken to bo paiyudasa, there- is chance for hi/:, 
taking that there is ash i here and if it is taken as prasnjya- 
praliHtdha, there is chance for praliydha taking that there is 
sin here. 

ft Siwfoaxq^ What is the truth here ? 
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It is only the learned men that have to decide, 



What should happen in the case of samasa w^»» of 
whose component members allow Wpa and some do not ?^ 

ft wri - mm^\^ mmm% iraiwRaw- 

Bairna*** (8, 4, 67). OTfco of 

Note :-/faiW ^ s there 15 , ^ 1!1 of the latter, 
the former and it is absent in gargya and kasyapa 

q^ra (12, 4, 64) 

SIT, ^ 3 

Wr: refere nce to sastUlalpumsa 

There is need to enjoin luk*i ^ ^ gn(J jg 

. also where the former memto *^ ^ compQund into 
singular or dual so that ^ &ltfaro may 

Gargyaladam or ' Gat ^ or 0a rgakulam; Baidasya kulam 
compound into Q*w£^% ulam or Battel ann 2?a«Vfe^ 
may compound into x> mdahu i am or Bidukidam. 
kulam may compound iu. 

qsnf^foft ? , _ .... 9 

r^id in the variiika" 
Why is ra«ad/«awi read in 

^5^™*^ compound into aAgakulam and 
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If-H^? Why is ekadvayoh read ? 

So that Gargdnam and kulam may compound into Gargalculam. 
TW^? Why is taipurust read ? 

So that Gargyasya and samtpam may compound into Mpa- 
gargyam. 

5Tfi i%pH ? Why is satthyah read ? 

There is no luk in the pralfiama-tutpurusa like sobhanagargyah 
and paramagdrgyah. 

3f ^ 511^^3 (2, 4, 66) 

Is prdcyabharatesu doandv-jsaniasa or praihama-lalpurasa- 
samasa ? 

f% =313: ? What does it matter if it is either? 

qft eg^qr vRa^oriR^, q ^qsr mm: art i sra m'JifOT 
wf^qor, ^ miij mm: hrt i 

If it is dvandva, bharalu need not bo read ; for Bharalas are not 
found except in tho east. If it is prathamd-lalpurusa, prak is 
unnecessary: for there are no bharalas who do not Vivo in 
eastern countries. 

<® aft ]f B0) it i s dvandva. 

^3 ^ra >K?m?-om;r4q; ^ mm: wtifa 

Oh, it was said that the word bharala then is unnecessary 
ninco bharalas arc not found elsewhere. 

It is not unnecessary ; it is used to suggest something else. 
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I%5T! c *f? ? What is suggested ? 

Aoarya suggests that yri*, elsewhere, does not refer to 

Bharatas ? 

What is the benefit of this jnapana ? ^ 
liare not ta,e» tjtc > — in ih. g^J** 

-t i^m- 

7{ <TN^TT^ (2, 4, 67) 

qi^n^^i Rr^feTftWi Haritadibhyos- 
The pr<rf,Vefc« A 7 (3 gopavanadMyah stops betore ii 

waft (4, 1, 100). ^ -rft^r. g^ET 

with reference to ceases to operate 

before the sutra Haritadibhyosnah to secure £n*£ and 
in the singular and the dual and hantah in the plural. 

gTO^Sr^RRSmCT (2, 4, 60) 

IW^S 1*3^ ? Why is a^aniw read ? 

^| ,r *sftft To prevent the operation in dvandva. ^ 

qcRW OTISF^, . des . red tQ operat0 in dvandvat as 

This is not the benenb- i bhrdstra fcil:apiethalayajj. 
in bhrasirakakapislholoJj and */.ra.. 

^ ^ He iYaritikafcara. answers tb,.:- 

3T5?5 5ra ^^^^^bc «itfr«t of dvandvadhihara. 
Beading of flrfwn^" 18 for 
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Advandve is read. For the sake of the nivrlti of dvandvudhi- 
kara. Dvandvadhikara is made to recede. When it recedes, 
it operates both with reference to dvandva and non-dvaniva. 

Note : — Kaiyata notes that adh'kara here does not refer 
to the technical one, but to that current in the world (i.e.) 
apeksa-laksana. 

3?1^T^I^^%IT^#^^ (2, 4, 70) 
Need to read prakrleh in the siilra. 

There is need to read prakrleh in the sulra. Tt must bo read 
that Agaslya and Kundinac are the adttas of the prakrli alone. 

T% st*1I^ ? Why ? 

For the sake oi vrddhi at the pratisedha of 

g^raq^ To allow vrddhi at luk-pralhedfia. 

Note : — Kaiyata reads : — Golreslug aci Hi htki pralisiddhc 
lalsanniyogasiRtasya ade&asyapi abhava id agaslya&abdat chah 
siddhyali. 

Absence of vrddhi only if cidesa is for pralyayftnla. 

There will no vrddhi only when the adeSa replaces proli/ai/dnta. 
Viz. Agaslxyfih, Kaundinah. If the_«rfr.sa replncp.s ! 7>/-«/r?7( nlonr, 
which will effect, the pralt/ayci to elide ? 
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*flTOftTc5R&'*TOTJ Pratyayalopa is from adhikara. 

3Tf%Rf<3; R^TORf Sfr^RT Pratyaya elides from adhikara. 

Note : — Kaiyata says that there is adhikara for Juk and it 
elides. 

If so, prakrteh must be read in the sutra. 
^ 3535^? }\j" 0j it need not. 

The object is achieved through sutra-split. 

The swfo-a is split into two: — First sutra is Agastya-Kaundinya- 
yoh, which means that there is luk when Agaslya and Kaun- 
dinya are followed by plural suffix- Then is the sutra Agasli- 
kundinac read, which means that Agasti and Kundinac are the 
adesas of the prakrti of Agasiya and Kaandinya. 

Even then it may happen only to the pralyayanta in both. 
For you pronounce satfhi only after the pralyayanta in Agastya- 
kaundinyaydh. 

This difficulty does not arise. There is hik only to the pratyaya 
since it is so read in Pralyayasya lukslulupah and the adesas 
replace the parts which are left out. 

qn5TS«% % [2, 4, 74) 
3".3TST% Xeed to read fdah qualifying ijr.n. 
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g;?Fs%% - m ^ WWW, rfViW ffa 

jjlah must be read to qualify yah, to prevent the elision of 
yah in sanlsrasah and daiuddhvasalj. 

If Utah is read, which prevents the elision of yah in yoijiiyah 
and roriiyahl 

Ukara is taken to be vihUauisesana in the sense, that which is 
enjoined after iikarunla. 

craft sffi^qq; It must, then, be read. 

No, it need not. The forms sanlsramsah and danidhvamsah are 
the desired ones. 

inra^iiqi^: rr: iroq^s (2, 4, n) 

It must be read that ga. and pa respectively refer to the roots 
in and pa taking the adesa pib. 

nTqi%^r iiDq^i^or w.hm i iras?:, n^.- Rras? 

It is necessary to read in-pibalyoh qualifying gapoh so that the 
elision of sic appears after ga, the adesa of in and pa, which 
takes the adHj, pib and not in agaslt and apa.sU in agdsinnatah 
and apctstddhanam. 

^xi?k *rajo^ It must then be read. 

No, it need not be read. There is healthy sign that it refers 
to in alone, since gali clearly suggests that it belongs to the 
Becond conjugation. There is healthy sign that pa. also refers 
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to that which takes the adesa pib, since ib was noted that pa 
everywhere refers to that of the alugvikarana. 

mi&^mW (2, 4, 79) 
Need to read atmanepada as the adjunct of ta and thas. 

There is need to qualify of talhasoh by atmanepada. Ta and 
thas must be stated to belong to atmanepada. 

Or is the need to qualify them by ekavacana. 

Or it must be read that ta and thas which are singular are 
referred to here. 

Hence it is absolutely necessary to read either. 

For it will land us in difficulties if it is not read. 

If either is not read, there will be difficulty in arriving at the 
forms alanista yuyam and asanista yuyam. 

a^rt qxR^? Is it then to be read ? 

SETq^rc ^^q^q^raw ^ i a^r^ msw ecf^r ^Rg*rt^^r 

No, it need not be read. Even though the range of la is wide 
since it stands as both atmanepada and parasmaipada, termina- 
tion and as singular and plural, the range of lhas is restricted 
2G 
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to atmanepada and singular. Which deserves to be in associa- 
tion with it other than that which is atmanepada and singular? 
It is analogous to this : — If one says thafc he wants a second 
to a cow on hand, only a cow is fetched and not a horse nor 
an ass. 

_ mm (2, 4, si) 

If there is lopa for li after am, there is need to add Inn and lot. 

If there is lopa for li after am, there is need to add lu/'i and 
lot (in the sulra Rrncanuprayujyate liti 3, 1, 40), so that the 
forms vidam-akran, vidah-kurvantu in the expressions Vaija- 
vapayo lidamakran, Atra bhavanto vidahkurvantu may be 
secured. 

Note : — This arises on the understanding _ that there is 

anuvrlti for leh from the previous sulra Mantre ghasa 

janibhyo leh (2, 4, 80,) & it refers to lit. 

craft ^rasq^ it must, then, be read. 
It need not be read ; Leh is not taken here by anuvrlti. 

If, it recedes, there is chance for luk of any pratyaya that 
follows it. 

The iufc of any pratyaya is desired for. It is desired from this 
fact also that Acarya has read the sulra Krficanupfayujyate liti. 

If the luk is allowed to any pratyaya, this may be considered 
to be free from defect. 

There is need to prohibit the luk of nal after amanla.' 
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feed to prohibit the M, of nal after 5— F« 
instance, after vrddhi takes place in taUm and U»<. « after 
am may be dropped by the sutra Amah. 

There is no need to prohibit the UU of ^ after a».^ « the 
M/n. ilmafr is concerned with «» which has a meamng 
itself. ^ ^ 

N o purpose is served by enjoining the pra^a^ ^ 
amwtto, sirice only the am which has meamn 
into account. 

&s mm aam ? , t - 9 

Why is ^here no room for in sasama and ^ ? 

«JTO,on^ . . ^ w W hich has 

Since a. which has«s^ here ^ 
meaning is taken into account and am 
no meaning for itself. 

Note -.-Kaiyata says that A» ^ ^ d in 5Mr,fa - 

LSe^ th^r nefd for the ^ of « 
of waZ after the root am. 

If the p****. of Wk of ^ after — is -necessary on 
account of arthavadgraliatui. the praf**«**« of . 
the root am is needed for. 

sir. It has been answered. 

How has it been answered ?. 
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flraqrassFir rare^r*^ artqra^ *i?l 

The rule bringing out the combination of two things never 
destroys it. 

Note : — Final a made the root am become am and hence 
am cannot destroy a. 

Does luk operate before lalcaras take their adHas or after it ? 

^l^TOI^J Luk serves as the apavada of adesas. 

3jr?5IRF , Tq=ff?: Luk serves as the apavada of adesas. 

1^3)31*11^3 If so, the karyi of tin will be absent. 

ra^fR 3^ § ST^R: A bsence of the karya of tin. 

W ? Of which ? 

Of^aeZaiw?. 

^'■^m^^tlTW^'H Padatva is secured through subantalva. 

q?ri?ra q<?qgr ^«iRr ; 

Padasaihjiia is secured by Subantam padam. 

^I^qf%: ! How will sup appear there ? 

It is pralipadika, lakara being krl. It gets s</p on that basis. 

Lakara is At< ; laka.ran.ta gets pratipadikasai'njna by the s«/«r 
Krl-taddhita-samasas ca (1,2, 46). Appearance of sitp dopends 
upon pralipadikatva. Svp, having for its a$raya the 
pralipadika, appears. 

§q: qiJTrfcf If so, s?</> may present, itself- 
It disappears by Avyayadap supah (2, 4, 82.) 
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WW?^ ? How does it get avyaya-swijfia ? 
It gets avyayatva on account of its ending m m. 

It gets avyayasamjnd since it is hrdanta and mania (by the 
sutra Ernmejantah 1, 1, 39 ) 

On what basis does pra in yalpraharayan cakara get its svara 
{nnudattatva) ? 

Note -.-Kaiyala says that pra is a^udaUa by Tiki OSdalta- 
vati (8, ], 71) when tip etc. is elided. 

It getsits^™ since fcrfef*. the following member of com- 
pound, takes its prakrtisvara. 

The svara is secured on the strength of the statement Krdaniam 
uttarapadam prakrtisvaram bhavati. 

° Hence are nighatatva and anighatatva secured. 

Hence both anighatatva and »fr/»atol.» «« _ secur ^' * n 
yctfa,pfi<«fc*ra of the sentence cak^kamarn V^caha^ 
U ; being followed by ft* doe. not get and ca*«r« 

gets it, since it is not followed by tin. 

There is chance for it to compound with nan. 
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There is chance for amanla to compound itself with nan, so 
that na karaydm and na harayam may compound into 
akarayam and aharayam on the strength of Nan subantena 
saha samasyate, 

3^fi m It has been answered. 

T%3W^ ? How has it been answered ? 

On account of asdmarihya. There is no samarthya for nan 
to compound itself with amanta. 

aft/ With what then ? 

With lidanla thus :-ZVa cakara harayam, na calcdra harayam. 

(2, 4, 82) 

Injunction of luh of a?? after avyaya is of no U3e on account of 
the absence of lihga. 

Injunction of luh of dp after avyaya is of no use. 
?&m. ? Why ? 

On account of tho absence of linga. Avyiya donotcs no 
gender. 

How is it you tolerate tho luk of sup and not that of op? 
Ab avayaya docs not denote gender, it does not denoto 
number too. 
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It is quite true. Acarya tolerates the Ink- of sup since he 
wants to apply the principle Pratyayalope pratyayalaJcsanam. 
No purpose is served by the luh of ap. 



Even though it is enjoined here, sup will not appear here, 
WJ, Why ? 

On account of the the absence of ekatva etc. Smdrs are 
enjoined when ekatva etc. have to be denoted and ekatva etc. 
have no chance to be associated with avynya. 

All the sups are enjoined together and then one of .them is 
restricted. 

Or n^ama is enjoined with reference to the objects on hand. 
% =3 H$aT: I What are the objects on hand ? 

Ekatva etc. £*at*ca«« is used only to denote one and not two 
nor many ; dvivacava is used only to denote two and not one 
nor many ; and bahuvacana is used to denote many and not 
one nor two. 

Or the procedure of Acarya (StHr«*«r«) suggests that ^ etc. 
have a chance to appear ater avyaya since he enjoins lul of 
sup in the sfilra Avyayddap supafu 
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N avyayibhavad atah should be taken as a separate sutra. 

The sutra should terminate in atah, so that the first stilra is 
N avyayibhavad atah, and it means that there is no luk to the • 
sup which follows an avyayibha.ua ending in akara. 

Amlvapancamya.il should then be taken separately. 

qfaRw. I What for is the sutra-aplit 1 
q^Tqi Sf'JiraiWf^ To prohibit am replaoing paiicami. 

To prevent am from replacing paiicami. 

sprit: ura^: 

For there will be pralisedha to both if it is taken as one sulra. 

j^fiqfi eg«wr. srRftq: ^[^, srars3igi;si 

For, if it is one sulra, both am and aitz/c will be prohibited. 

The sulra has then to be split into two. 
^ ^5^: No, it need not bo split. 

ho particle tu serves as niyamaka. 

The particle tu is read and it servos as niyamaka that am alono 
refers to apaiicami. 

If am is prohibited to />a»7cawu, there is need to road apddana 
tis tho vi&esana of pa»eamT. 



I. /'radVt/A-ifi/i h another rr riding. 
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If a m is prohibited to pancaml, apadana should be read as the 
visesana thus - apadanapancamyah- 
ft qq t «TO ? Why ? 

To avoid the pratisUU to the paHcam assocated w.th 
karmapravacamya-pralyaya. 

To avoid the pral^a to that which ts assorted ».* 
Wapravaca^. F«. *P**P«*»» < to * 

, ™*™™™™™Z™L m e m ber of the 

No , it need not be Only h^ ^ ^ the 

— d atdZcetere is no chance for P — • ■ 

^ It need not be read. 

T% ^FW ? Why? ^ 

karmapravacamya. bince tne uw ^ - fter t he soTnorsa- 
prawcflniyfl, there is no chance for P"™^ with karma . 
If the wmfiaa is. on the other ^^'/^a^mf. ^ ^ 
pravacaalya, there will be prflfcs*^ for poncamt 
upakumbhat and a upamamkat. 

reference to 

Replacing of saptanu by aw ™ 
nadi&amasa and sankhyavayava. 
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lb must be stated that the replacing of saptamT by am is nitya 
with reference to rddhi, nadisamasa and sahkhyavayava. Viz. 
Jlddhi - Sumadram, sumagadham ; nadisamasa - unmatta- 
gahgam, lohitagangam ; sankhyavayava - Blcavimsatibharadvajam 
tripanca§adgautamam. 

§55 (2. 4, 85) 

There are two topics dealt with here :- (1) Is it necessary to 
state that da, rau, and ras replace la, ata?n, jha in lut by 
purvavipratisedha or by reading atmanepaddnaii ca ? (2) Is it 
necessary for sitkarana in davikdra ? 

I 

felt stoto: ^Rurafq^q 

Need to state that da, rau and ras replace te, He, ante secured 
by the sulra Tita citmanepadanam fere (3, 4, 79) by purva- 
vipratisedha. 

feat z^&ilr 3RRsr ytfikt ^mftm^ 1 Ifo^r^ra: - 
q^a q^ii q^a 1 srfrcsrq^ra:, w ^f, >%-. ^ffr, w. I 
qiarfa - ^for, ws^artr, ^ssqetR: |ra - ercrcar t#a 
qjimqRiqq^ I 

Daraurasah operates in preference to Tita almancpadanam (ere 
(3, 4, 79) by pftrvavipraliscdha. Tlio siilra Tita ... (ere operates 
with reference to pacale, pacete and pacante, Daraurasah 
operates with reference to karlu (kvah). hartardu (&vak) and 
karlarah (&va). Hero in adhyela (svah), adlujitdrau Qvah) and 
udhytturah (iuu/i), both have- room to operate and aratirasah 
operates by ptirvavi pratisedha. 

Purvaviprati'iedha is, thon, to be enjoined. 
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^ 3tP*T: No, it need not be enjoined. 

aiRifrRRf ^ w&fa&L 7 _ . 

It is accomplished by reading Atmanepadanan ca. 

It Jt be read that M, rf- and ras replace 
terminations also. 

of the sa.e nn.ber in - in M*. 

| .rife** ««Wr ^ «" ^ ' ^ 

-i„ ^ rpad for the sake of 
Atmanepadanan ca must necessarily be ^ so 

having the same number both m ^an«n . an 
that Le may -place another ^ and the re 

padanan ca is not read, there will be « . fc . g nQt 

adt&u. Since they are not of the same fa 
possible for adesas to replace aifom.ns m the 
they are read. 

It is not necessary that atmanepadanan ca should be read 
serve the purpose of purvavipraUsedha. 

- srfiw ifcftfif 

This is here to he determined whether da, rau and ras appear 
first or te, He and ante. 

fom Which should be given precedence ? 

q*sfcl* £lv «, being p-m. is to be given precedence. 

„r^ thpv can appear both Deiore 
Pa, rau and ras are nitya and tbey ca lv 

Uva appears and after it. 
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l^fa fim, t»^R irfr^i qrarrcr sjf^R stufrra i 

Eiua to ti also is niiya ; for it can appear both before da, ran 
and ras appear and after them. 

sri^r^ | ^tm f^g ertrctg mmlcr, ^ :J isr aig&g 

fitoa is anitya since it has a chanca to appear in one place 

where da, rmi and ras have appeared and in another place 

where they have not. The vidhi which operates in one place 
and which does not operate in another place is anitya. 

Pa, iau and ras too are anitya, since they appear both where 
elva has already set in and where elva has not set in. The 
vidhis which operate in one place and which do not operate in 
another are anitya. 

Since both are anitya, elva, being para, operates. After elva 
has appeared, da, rau and ras appear through punahprasai'iga- 
1 ijnana. 

There is no need to read Atmanepadanan co for the sake of 
samasankhyfi. The correct adesa is decided on the dictum 
Slhanesniaratamah. 

From which aspect is similarity to bo reckoned ? 

^>fa:" I t^w^r*}:, Ej^q ?Jfj'5?q 
Through meaning. Singular replaces the singular, dual, the 
dual and plural, the plural. 

m qr sir fhf&n^i 

Or the uditav too rend here are pix. 
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WJ; ? How ? 

Since it is taken to be This is read in ekasesa form. 

Is ^a— the fc* of «<>««. formed th B £ « J 

AMnrwfr or the Ifatffo of the ivanim ca tarau- 

ran ca rai ca ddraurasah, iaraurasas ca iarawas 

rasah ? 

' ft ^ ? What is the difference if it is either ? 

- -.Wi sirs: Wffl^ I ^B^n^I^T 

1 <fc> ^ 1 for unde sirable 

If dvandva follows » *«. »■ oh™ » termina . 
vimasomyS thus w.ll replace singular an ^ 
tion, ra - U plaral and *™ «" 

plural termination. If ^as^sa iouu 
no defect. 

Let it be taken in the way which is unquestionable, 
ft uq^r ? Which is better here ? 

vratffcms I 3W ^ ***** ^ ^ N 

Was**"****** — 
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Or the decision can be made through their similarity — 
singular in place of singular, dual in place of dual and 'plural 
in place of plural. 

%r ?ir^rsflr res w^atea?: 11 

The above two Slo/cavarttikas contain the ideas already dealt - 
with and perhaps belong to another Varllikakara. 

TI 

Need to read the adesa da as das for sarvadesa- 

zmm- Rig; 

The arffsa (fa should be read with £ as it. 
f% R^Nr^? Why? 

sraft sisl^w fi*r4r H^tRi st^w i 

For the sake of sarvade&a. So that it may replace the whole 
by " ... Sit sarvasya'' (I, 1, 55). Otherwise, it will replace only 
tho final lettor by Alonlyasya. 

H^WW^q There is chance for nighata too. 

It may take anvddlla-svara. A in karta of ivo// /ar/a will 
bccomo amidalia by Tasyunuddllel ... lasarvadhalukam anu- 
dattnm ... (0, 1, 180). 

Firstly with reference to tho statement Pavikfirasya Htlcaranam 
tarvadi<artham. 
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The object is achieved even if the adHa replaces the antya. 
RlStiag. This is accomplished. 

How? 

i • final letter. Let the ade&a replace 

By the Mesa replacing the tinaL letter. 

the final letter. 

<5T *Hf!l% * What is the form secured ? 

^3? Karia, 

ftft r« may be elided since ,i elides before Ml. 

^jrmav.taUe place on account of the el.s.on of , 
before dit. 

The*™ TM(M.'43) does not operate smce the stem 
not 

It(t ^^tteon^ 
ditkarana. 

'lUmn Or on account of its not getting the designation il. 

Or this is accomplished on account of its not gett.ng the 
designation it. 

mwft^&ft ? What is conveyed by anitvat ? 

zmw w ™* ^ ™™ * i 
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That which replaces the final of a pratyaya cannot itself be 
a pratyaya ; if it is not a pratyaya, there is no chance for 
il-samjiia; in the absence of itsamjna, there is no elision; it 
is anekal, if there is no elision ; there is sarvadeia on its being 
anekal ; it gets the designation pratyaya, when there is 
sarvadUa ; it gets itsamjna, as soon as it gets the designation 
pratyaya ; there is lopa on its getting itsamjna. 

RPcSER^tinn Or by taking it to be praslista-nirdeSa, 

Or this is praslivtanirdeia (i.e.) r£d stands for da a. It serves 
as sarvadesa on the strength of the sutra Anekal s 'i< sarvasya. 
If it appears, on the other hand, in place of anlya, it oannot 
be called tin. 

It gets the designation lift on the dictum Bkadeiavilcrlam 
ananyavad bhavali. 

It gets the designation tin on the dictum BkadHavikrtam 
ayanyavad bhavali. 

• How is the propor svara secured ? 
The proper svara is secured through vipi ali<tidha. 

Thte h,\n to bo decided whether the udfias dii, run and ras 
precp'le the nnudfittalva of tip or sueceed. 

!%.!;•? VfAzv-l? Wlmt is to be done hero? 

r t' ; '4!''3"!.IU ; VI. Anuduttaira, being ;)ir<j. should precede it. 
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9m ^t^L whether 

Pa, rau and ras are nitya, since they appear 

anudattatva has set in or no. ^ 

__((,, #hpi wtow ini^. » q ' . h 

aigSWHM nwi a fiances to appear both 

Anudattatva, too, is smee rt chances to PP 

before da, rau and ras set in and after they have 

^ , «f*« , ^ perate both when 

Da, f*. and ras too are W ^ dQ so Those 

anudattatva replaces one svara anityas . 

that operate with reference ^ 

Spt*ra : ' , „». in being para. After 

Both being 'thel "appearance by 

anudaUa appears, da, rau ana rat, 
punah-prasahga-vijnana. 

f^ft ^I^ll^°T ^ thieved by wZfiMa- 

At the elision of the final syllable, ib is achieved y 

nivrttisvara. 

* faaift It is not achieved. 

, T% wm*- Why? 

being an/ar<Hi ^. 

Pa, rau and ras operate first, tney b 
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After Pa, rail and ras operate being anlaranga, which appears 
earlier, anudattatva or tilopa ? 

fem ? What is to be done here ? 

q^lli^fa Hf^ozPi. Tilopa is to precede, since it is para. 

aft ^#ira^«m%^ I ^ redraw: 

]f so, the object is achieved by srara-vipratisedha. It is but 
legitimate to have vipratisedha with reference to svara. 

This has to be decided whether anudattatva is to precede 
uddttunivrttisvara. 

re>H?r ^asqq; ? What is to be done here ? 
Anudattatva should precede, it being para. 

After Anudattatva operates, ttdaifanivrWiswara may set in by 
punahprasangauijndna. 

9^ ^ fl^ra ! Where will this be achieved ? 

^ Hg^q, Where it is read pit. 

Is it not achieved where it is not read pit ? 
mm It is achieved there too. 

WV- How? 

aa S^SRHiq^ I 
The siilra Tasyanudatlen ... lasarvadhalukam anudatlam anhvi- 
ixoh (6, 1, 186) enjoining anudattatva to (fa etc. is the apavada 
to tho siilra Adyudatlas r.a (3, 1, 3) enjoining anudattatva to the 
pratyaya. Utsarga does not operate where tbo apavada is to 
operate. First do apavadas operate and thon only do 
ulsargas. Or utsarga operates after reserving room for apavada. 
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^^^SFfrj afit in and expects the 
Pmtyayasvara does never set in ana y . Qn arfses 

lasarvadhatukanudaUMW to operate. * • 

whether amrfaitfM is to operate or B J "J^g I00m 

is chance for U»a. it being pafa, the «**« *d« g" g 
to «mudaM«W secured by the absence of udaltatva. 

The above are the two the rdeas 

m entioned above. ^ , Vejityeight e nds 

(Second a W fourth ^a, second « ends ) 
Volume VI ends. 
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